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PrEFACE

Several items need to be mentioned by way of preface. Iirst of
all, it is one of the concluding recommendations of this thesis that its
findings need to be applied to the current debate between the various
modern schools of premillennialism. At this point, the author would
assert that any apologetical or polemical use of the conclusions of this
thesis must be based upon a viable historiography of patristic theology.
in other words, one can not assume the truthfulness of his eschatological
position simply because there are adumbrations of it in the patristic
writings.1 Conversely, a modern eschatological position can not be
demonstrated to be in error simply because there are no adumbrations of
it in the patristic writings.2

Secondly, the author would like to acknowledge, on the basis of
classroom and private discussion, that Ur. Charles Kyrie, whose state=-

ments regdrding the historicity of dispensational premillennialism in

1r‘or example, post=tribulationalism or amillennialism. 1t is the
present conviction of this writer that there was a rapid departure from
New ‘'estament eschatological truth in the early patristic period. ‘here-
fore, 1t warrants the writer little concern that there are no roots of
dispensational premillennialism in that period, but instead the roots of
both post-tribulationism and amillennialism. ‘the roots of dispensational
premillennialism are Scriptural, and the most one could hope to tind in
the early patristic period would be some remnants of it(as this thesis
demonstrates there are). Similarly, it warrants little concern that
there 1s evident post-tribulationism and seminal amillennialism in
these patristic writings. A rapid departure ifrom New 'l'estament eschate=-
logical truth would account for this phenomenon.

ZEor example, dispensational premillennialism.




the Church rFathers are carefully scrutinized in this thesis, has clarified
his position on these matters. unfortunately, he has not published these

clarifications, and it is hoped that he will do so in the near future.




INTRODUCTION

"Premillennialism is the historic faith of the Church."1

The purpose of this thesis is to determine the historical valid-

ity of this statement within the context of the patristic writing52 span=

3

ning the post-apostolic era until the death of Justin Martyr.” In other

1Charles Caldwell Ryrie, The Basis of the Premillennial Faith,
(Neptune, N.J.: Loiseaux Brothers, 1953), p. 17 He expands this claim
elsewhere--ibid., p. 33,

"Most of the discussion in this chapter centered in the ancient
period of church history, for it was deemed of utmost importance to
show that premillennialism was the faith of the early church. Ample
testimony was given to show that this was true in the first and purest
centuries of the Church., The truth was practically lost in the Middle
Ages, and even the Reformation brought only a partial return. In the
modern period the return has not been complete, but the truth as held
today is essentially the same as that which was held by the ancient
church. . « « Certain refinements may be of recent origin, but pre-
millennialism was certainly the faith of the Church centuries before
the Brethren and Darby. The assertion that premillennialism is a new
thing is not at all warranted in the light of the historical evidence,
Premillennialism has a very solid basis in history." (Italics mine.)

It is very evident that a vital aspect of Dr. Ryrie's premillennial apolo=-
getic is based upon patristic eschatological thought. By utilizing patrise
tic eschatological categories and Dispensational distinctives, as his
chapter titles and his remarks on his premillennialism (see below, p. l,
note 1) indicate, Dr. Ryrie lays the foundation of his premillennialism.
In other words, he sees a very definite continuity of similarity between
his premillennialism and that of patristic thought. The purpose of this
thesis is to determine whether the reputed historical foundation for his
premillennialism really exists.

2Excluding the following categories of early patristic literature:
1). the apocryphal gospels, acts, epistles, revelations etc.; 2). hereti-
cal Christian literature, with the exception of Cerinthus; 3). orthodox
Christian literature which contained no eschatological statements.

3The thesis will deal with these writers/writings in chronological
progression: Clement of Rome, fl. c. A.D. 963 2 Clement, c. A.D. 98-1003




words, the purpose of this thesis is to determine whether Dr. Ryrie's
“premillennialism"” is similar to, or dissimilar to, the premillennialism
exhibited in some of the patristic writings under consideration,

Upon engaging in this task, one could easily fall into the trap

of petitio principii, and thereby sabotage the accomplishment of the pur=

pose of this thesis by succumbing to the fallacy of assuming a priori

the basic similarity of the premillennialism of the ancient and modern
eras.T The matter of definition is of paramount importance. To avoid
this entrapment, Chapter 1 will be devoted to the task of definition--
that of elucidating the eschatological construct of Dr. Ryrie's kind of

premillennialism. Then the succeeding chapters will also be devoted to

Cerinthus, fl. c. A.D. 100; Barnabas, c. A.D. 70-100; The Didache, post=
AD., 1003 Ignatius, ante-A.D. 107; Papias, ante-A.D. 1303 Hermas, c. A.D.
1403 Polycarp, mid=-Second Century A.D,; Aristides, mid-Second Century
A.D.; Justin Martyr, ante-A.D., 165=--as given in The Oxford Dictionary of
the Christian Church, 2d ed., eds. F. L. Cross and E. A. Livingstone,

pp. oL, 13L, 261, 299-300, LO1, 6L0-6L1, 688-689, 770, 1028, 1107, and
Karl Paul Donfried, The Setting of Second Clement in Early Christianity,
(Leiden: E. J. Brill, 197L), p. 1. Although of a later period, Hegesip=
pus' fragments are also included because they describe conditions of the
early post=apostolic era, cf. The New International Dictionary of the
Christian Church, ed. J. D. Douglas, s.vV. i-'Hegesippus_,“ by David John
Williams, p. L57.

1As‘one would be inclined to do upon reading Dr. Ryrie's book.
Cf. J. Dwight Pentecost, Things to Come, (Grand Rapids: Zondervan Pub-
lishing House, 1958), pp. 375~370, where he assumes, in seeking to demon=-
strate the continuative similarity of ancient and modern premillennialism,
that Dr. Ryrie's interpretation of the early patristic evidence (The Basis
of the Premillennial Faith, pp. 20-23) is the historically valid one.
(Lest a reply be made that Dr. Pentecost, unlike Dr. Ryrie, does not see
a continuative similarity of premillennialisms, one need only consider,
first of all, what he postulates as the content of "The premillennial
view" (ibid, p. 372), and secondly, his statement that "It is generally
agreed that the view of the church for the centuries immediately follow=
ing the Apostolic era was the premillennial view of the return of Christ.”
(ibid., pe 373). Nowhere in succeeding pages does he attempt to distin=-
guish the ancient and modern premillennial belief, and he later speaks
of "The resurgence of premillennialism" (ibid., p. 390). Obviously, he




the task of definition--that of analyzing early patristic eschatology
from the framework of the construct developed in Chapter 1. In conclu-
sion, by projecting the silhouettes of Dr. Ryrie's premillennialism and
early patristic premillennialism upon the screen of the enquiring mind,
the thesis will determine, from the silhouetted outlines obtained, wheth-
er the two premillennialisms are indeed similar in definition and content,
and thereby demonstrate whether Dr., Ryrie's "premillennialism is the his-

toric faith of the Church."

is here maintaining a continuative similarity of premillennialisms.)
Furthermore, many writers assume the historical accuracy of Geo., N. H.
Peters! claims, in The Theocratic Kingdom, 2 vols., (New York: Funk &
Wagnalls, 188&5, 12494197, and thereby argue for the continuvative simi-
larity of the ancient and modern manifestations of premillennialism,
without having done independent patristic exegesis to test the historical
validity of Peters! claims., For example, Lewis Sperry Chafer, Systematic
Theology, 8 vols., (Dallas: Dallas Seminary Press, 19.8), vol. E:
Ecclesiology-Eschatology, pp. 271-27h; J. Dwight Pentecost, Things to
Come, pp. 166, 374=3753; John F. Walvoord, The Millennial Kingdom, (Grand
Rapids: Zondervan Publishing House, 1959), p. L3.




CHAPTER I

THE FOUNDATIONS OF MODERN PRETRIBULATIONAL,

DISPENSATIONAL PREMILLENNIALISM

The purpose of this chapter is to concisely articulate the foun-
dational tenets of twentiethecentury dispensational premillennialism,1
thereby elucidating a foundational eschatological construct for the
study of second=-century premillennialism,

The first foundational tenet upon which this system of premile
lenialism is erected is that of consistently applied literal interpreta-

tion of the Scriptures.2 This has two aspects. First of all, when

1As represented by Charles Caldwell Ryrie, The Basis of the Pre-
millennial Faith, (Neptune, N.,J.: Loiseaux Brothers, 1953), p. 12, who
says,

In general the premillennial system may be characterized as follows.
Premillennialists believe that theirs is the historic faith of the
Church, Holding to a literal interpretation of the Scriptures, they
believe that the promises made to Abraham and David are unconditional
and have had or will have a literal fulfillment. In no sense have
these promises made to Israel been abrogated or fulfilled by the
Church, which is a distinct body in this age having promises and a
destiny different from Israel's. At the close of this age, premil=-
lennialists believe that Christ will return for His Church, meeting
her in the air (this is not the Second Coming of Christ), which event,
called the rapture or translation, will usher in a seven~year period
of tribulation on the earth. After this, the Lord will return to the
earth (this is the Second Coming of Christ) to establish His kingdom
on the earth for a thousand years, during which time the promises to
Israel will be fulfilled,

Cf. idem., A Survey of Bible Doctrine, (Chicago: Moody Press, 1972), Pp.
16L-165,

2Ibid., p. U7, "If one interprets literally, he arrives at the
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applied to Revelation 20:1=7, the premillennial return and the millennial
reign of Christ are eschatologically necessitated. Secondly, when the

principles1 of consistently applied interpretation are applied to 01ld
Testament prophecy,2 particularly to the Abrahamic,3 Palestinian,h

Davidic,5 and New6 Covenants, the watershed of eschatological interpreta-

7

tion is reached. Premillennialism insists that the unfulfilled national

premillennial system." Cf. ibid., pp. 12, 3L=37.

1The general principles for literal interpretation are:
1). interpret grammatically and historically, 2). interpret according to
the immediate and wider contexts, and 3). interpret in harmony with the
whole Bible by comparing Scripture with Scripture, - Charles C. Ryrie,
"Doctrine of the Scriptures. VI. Interpretation. A. Principles of Inter-
pretation," Bible Doctrine I, (Chicago: Moody Press, 1965). The spe=
cific principles for the literal interpretation of prophecy are:
T). interpret literally, 2). interpet according to the harmony of pro-
phecy, 3). observe the perspective of prophecy, L). observe the time
relationships, 5). interpret prophecy Christologically, 6). interpret
historically, 7). interpret grammatically, 8). interpret according to the
law of double reference, and 9). interpret consistently, = J. Dwight
Pentecost, Things to Come, (Grand Rapids: Zondervan Publishing House,
ﬁ953é, pp. 59-0L; cr. Ryrie, The Basis of the Premillennial Faith, pp.
0=li0

2Charles Caldwell Ryrie, Dispensationalism Today, (Chicago:
Moody Press, 1965), p. 158, " . ., . ==the literal fulfillment of 0ld
Testament prophecies., This is the basic tenet of premillennial eschatol=-

ogy."

*Ryrie, The Basis of the Premillennial Faith, pp. 48-75; John F,
Walvoord, The Millennial Kingdom, (Grand Rapids: Zondervan Publishing
House, 1959), ppe. 139=193; Pentecost, Things to Come, pp. 65=9l.

bIbid., ppe 56=593; Walvoord, The Millennial Kingdom, p. 176;
Pentecost, Things to Come, pp. 95=99.

E;Ibicl.., ppe 76=10L3; Walvoord, The Millennial Kingdom, pp. 194=207;
Pentecost, Things to Come, pp. 100=-115,

6Ibid., pp. 105«125; Walvoord, The Millennial Kingdom, pp. 208=
2203 Pentecost, Things to Come, pp. 116-128,

7Ibid., p. 52, "The national promises are the ones concerning
which premillennialism has its controversy with other systems of
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! made to Israel must be literally fulfilled.’ This insistence

promises
arises directly out of the foundational tenet of a consistently applied
literal interpretation and out of the second foundational tenet of this
system of premillennialism.,
The second foundational tenet--the child of the firstB--is a
b

consistent distinction between Israel and the Church in Holy Writ.

interpretation. « « "

1The national promises yet literally unfulfilled for Israel:
1)« a nation forever, 2). a land forever, 3). a king forever, L). a
throne forever, 5). a kingdom forever, 6), a new covenant, 7). abiding
blessings. Pentecost, Things to Come, p. 128; cf. Lewis Sperry Chafer,
Systematic Theology, vol. li (1948): Ecclesiology -- Eschatology; 8 vols.
(Dallas: Dallas Seminary Press, 19L7=Ii8), pp. 315-320.

2walvoord, The Millennial Kingdom, p. 136, "The premillennial
view concerning Israel is quite clear and simple in its important par-
ticulars. The prophecies given to Israel are viewed as literal and
unconditional. God has promised Israel a glorious future and this will
be fulfilled after the second advent., Israel will be a glorious nation,
protected from her enemies, exalted above the Gentiles, the central
vehicle of the manifestation of God's grace in the millennial kingdom.
« ¢ o The doctrine of Israel remains one of the central features of pre-

millennialism,™

3Pentecost, Things to Come, p. 193, "The church and Israel are
two distinct groups with whom God has a divine plan. The church is a
mystery, unrevealed in the 0ld Testament. This present mystery age
intervenes within the program of God for Israel because of Israel's
rejection of the Messiah at His first advent. This mystery program must
be completed before God can resume His program with Israel and bring it
to completion., These considerations all arise from the literal method of
interpretation.” (ltalics mine,)

hRyrie, The Basis of the Premillennial Faith, p. 126, "In brief,
premillennialism with a dispensational view recognizes the Church as a
distinct entity, distinet from Israel in her beginning, in her relation
to this age, and in her promises." Consequently, he defines the Church
as "that spiritual organism of which Christ is the Head, and is composed
of all regenerated people from Pentecost to the rapture.", idem, "The
Doctrine of the Church. I. The Meaning of the Concept of the Church. C.
The Meaning of the Body of Christ," Bible Doctrine II, (Chicago: Moody
Press, 1965). Cf. Walvoord, The Millennial Kingdom, p. 22l, "Dispensa=
tional ecclesiology defines the church as a distinct body of saints in




This obviates the possibility that the national promises made to Israel
could be fulfilled in the Church.1 However, this distinction, consis-
tently applied, confronts premillennialism with two problems: 1). how

will these national promises be fulfilled? 2). when will these national

2

promises be fulfilled?™ The ultimate solution to these problemse=the

Millennium, it finds in the concept of dispensationalism. This is the

third tenet of the system, and the common heir of the first two.3

Dispensationalism is the system of interpreting revealed history=w
past, present and future--in terms of the progressive series of God's

L

administrative economies over human affairs.” The key to dispensational=-

ism is the definition of a 'dispensation! as "a distinguishable economy

the present age, having its own divine purpose and destiny and differing
from the saints of the past or future ages."

1R;yrie, Dispensationalism Today, p. 159, "All other views bring
the Church into Israel's fulfilled prophecies except dispensationalism,
The amillennarian says that the Church completely fulfills Israel's pro=-
phecies, being the true, spiritual Israel. The covenant premillenarian
sees the Church as fulfilling in some senses Israel's prophecies because
both are the people of God while at the same time preserving the millen=-
nail age as a period of fulfillment too."

2Idezm, "The understanding of the how and when of the fulfillment
of Israel's prophecies is in direct proportion to one's clarity of dis-
tinction between Israel and the Church,"

3a). Regarding consistently applied literal interpretation, ibid.,
p. L6, "Consistently literal or plain interpretation is indicative of a
dispensational approach to the interpretation of the Scriptures." Cf.
ibid., pe 97, " « . . consistent literalism is the basis for dispensa=-
tionalism,"

b). Regarding the Church, cf. ibid., p. 132, " . . . the doc=
trine of the Church, is the touchstone of dispensationalism,"

th. Webster's Third New International Dictionary of the English
Language, s.v. "dispensationalism," 1:653.
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in the outworking of God's purpose."1 Dr. Ryrie comments on this defw
inition,

In using the word economx? as the core of the definition, the empha=
sis is put on the Biblical meaning of the word itself. Economy also
suggests the fact that certain features of different dispensations
might be the same or similar. Differing political and economic
economies are not completely different, yet they are distinguishably
different. Communistic and capitalistic economies are basically
different, and yet there are functions, features and items in these
opposing economies that are the same, Likewise, in the different
economies of God's running the affairs of this world certain fea=
tures are similar. However, the word distinguishable in the defini=-
tion points out the fact that there are some features which are
distinctive to each dispensation and which mark them off from each
other as different dispensations. These are contained in the partic-
ular revelation distinctive to each dispensation.

The phrase "the outworking of God's purpose" in the definition
reminds us that the viewpoint in distinguishing the dispensations is
God's, not man's., The dispensations are economies instituted and
brought to their purposeful conclusion by God. The distinguishing
features are introduced by Gods the similar features are retained by
Gods and the overall combined purpose of the whole program is the
glory of Gode o« o

1Ryrie, Dispensationalism Today, p. 29.

< olnovoufa 'stewardship, management, administration,' cf., for
example, Ignatius, To the FEphesians 6.,1. In Luke 16:1, features signifi-
cant for the understanding of a dispensation are found: 1). two parties
involved=--the master and his servant, 2). specific responsibilities
assigned to the servant, 3). accountability of the servant for his ser=-
vice, l). possibility of change in stewerdship arrangement if the ser=
vant found unfaithful (ibid., p. 26). Cf. the evolution of the cultural
significance of the term in A Greek=English Lexicon, by Henry George
Liddell and Robert Scott, 9th ed., S.v. OLROVOPRLQX " p. 120k A Greek-
fnglish Lexicon of the New Testament and Other Early Christian Litera-
ture, trans. William F. Arndt and Wilbur Gingrich, Lth rev. ed., s.vV.
iE[iﬂ)VOLlfa " p. 5623 Theological Dictionary of the New Testament, eds.
Gerhard Kittel and Gerhard Friedrich, trans. and ed, Geoffrey W.
Bromiley, s.v. "olwovéuog, oluovould' by Otto Michel, 5 (1967): 1L%=-
153. Cf. the cultural significance of disgensatio; the Latin equivalent,

in A Latin Diction by Charlton T. Lewis and Charles Short, s.v. "dis-
pensatio, " p. 5913 Oxford Latin Dictionary, s.v. "dispensatio,® 3:55lL.
Biblically, there are three primary distinguishing characteristics to a
dispensation: 1). a change in God's governmental relationship with man,
2). a resulting change in man's responsibility, 3). a corresponding reve
elation to effect the change (ibid., pp. 37=38).
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To summarize: Dispensationalism views the world as a household
run by God. In this household=world God is despensing or adminis-
tering its affairs according to His own will and in various stages
of revelation in the process of time. These various states mark off
the distinguishably different economies in the outworking of His
total purpose, and these economies are the dispensations. The
understanding of God's differing economies is essential to a proper
interpretation of His revelation within those various economies.
Dispensationalism stresses the "progressive series of God's
administrative economies." The progression can be visualized in three
ways: 1). cross-sectionally, which "emphasizes the distinctive impore
tance of each event in its historical setting and for its particular
purpose, " 2). longitudinally, which "places all events in their proper
relationship in the total progress of revelation,” and 3). spirally,
which stresses the ascending nature of each revelatory stewardship ini-
tiated by God.2 This view of the ascending progression of economies
leads to the fourth tenet of dispensational premillennialism, the
Millennium==the scion of all three previous tenets.3

The Millennium is perceived to be the climactic zenith of

revealed history towards which every "distinguishable economy in the

1Ryrie, Dispensationalism Today, pp. 29=31.

zIbido’ pp. b-" ‘h3.

3a). Regarding consistently applied literal interpretation, cf.
Rev, 20:1=7,

b). Regarding the Church, Walvoord, The Millennial Kingdom,

p. 104, "Outside of eschatology itself, no area is more vitally related
to millennialism than ecclesiology." Cf. ibid., p. 221.

¢). Regarding dispensationalism, Walvoord, The Millennial
Kingdom, p. 223, "The future millennium is considered a separate age,
different from either the law or grace periods, and having a form of
stewardship distinct from all previous dispensations."

d). The inter-relation of these tenets and their significance to
millennialism is well stated by Ryrie, Dispensationalism Today, p. 158,
"If the prophecies of the 01d Testament concerning the promises of the
future made to Abraham and David are to be literally fulfilled, then
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outworking of God's purpose" is ascending (Eph. 1:10).1 It is the chief
dispensation by which, and in which, the problem of the unfulfilled
national promises to Israel is resolved, as evidenced by Ryrie's defini=-
tion, "The millennium is the 1,000-year period of the earthly reign of
Christ in fulfillment of the Abrahamic, Davidic, and new covenants."2
It is obvious, then, that the belief in a literal Millennium, and the
concomitant premillennial return of Christ, is intricately interwoven
with, and dependent upon, the whole system of dispensational, premillen-

nial theology.3

there must be a future period, the millennium, in which they can be ful=
filled, for the Church is not now fulfilling them in any literal sense.
In other words, the literal picture of 0ld Testament prophecies demands
either a future fulfillment or a nonliteral fulfillment. If they are to
be fulfilled in the future, then the only time left for that fulfillment
is the millennium. . . . The dispensational premillennialist says that
the Church is in no way fulfilling these prophecies but that their ful-
fillment is reserved for the millennium and is one of the principle fea=
tures of it."

1R;y'rie, Dispensationalism Today, p. 17, "Concerning the goal of
history, dispensationalists find it in the establishment of the millen=-
nial kingdom on earthy, . . . "

2Ryrie, "The Doctrine of Future Things. IV. The Millennium. A.
Definition," Bible Doctrine II; cf. idem, The Basis for the Premillennial

Faith, pp. 15=1163 idem, A ourvey of Bible Doctrine, pp. 17L=1753 Lewis
Sperry Chafer, Systematic Theology, Li:20lL=265.

3W'alvoord, The Millennial Kingdom, p. vii, "There is a growing
consciousness within the church that premillennialism is more than a dis=-
pute on the twentieth chapter of Revelation and that instead it involves
a system of interpretation of the entire Scripture from Genesis to
Revelation." 1Ibid., pe. 127, "The oft=repeated charge that premillennial=
ism is only a dispute over the interpretation of Revelation 20 is both
understatement and a serious misrepresentation of the facts. Opponents
of premillennialism delight to point out that the reference to the thou=
sand years is found only in Revelation 20. . . . The issues of premillen=-
nailism are neither trivial nor simple. Premillennialism is rather a
system of theology based on many Scriptures and with a distinctive theo-
logical context." Ibid., p. 137, "It should be clear from this survey
of the field that premillennialism is a distinct system of theology.
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A fifth tenet, erected upon the first two tenets of the system1

Opponents of premillennialism are right in part when they charge that
premillennialism is essentlallv different from other forms of theology.
The chief differences arise in ecclesiology, eschatology, and hermeneuw
tics. Cf, Ryrie, Dispensationalism Tod ppe. 160=161, "The doctrine of
the millennial kingdom is for the dispensationalist an 1ntegral part of
his entire scheme. . .  we may say that a millennial kingdom fully inte-
grated into the whole theological system is a feature of dispensational
premillennialism,”

1Ibid., p. 25li, "Taken as a whole, the same approach to the
Scriptures and the same arguments which lead to the conclusion that
Christ will return to the earth to reign for one thousand years also
point to the conclusion that He will come for His church before the ful=-
fillment of Daniel's seventieth week. The same literalness of interpre=
tation and the same distinctions between Israel's program and that for
the church, both of which are contrasted with God's dealings with the
Gentiles, support both points of view."

a). Regarding literal interpretation, Pentecost, Things to Come,
p. 193, "Pretribulation rapturism rests essentially on one major prem=
ise~=the literal method of interpretation of the Scriptures.” Cf.
Walvoord, The Rapture Question, (Grand Rapids: Zondervan Publishing
House, 1957), DD. 11, L1, 50=57. The foundational tenet of a consiste
ently applied literal interpretation leads to the conclusion of a pre-
tribulational rapture because 1), it recognizes that there is no evidence
for the Church in the tribulation (Walvoord, The Rapture Question,

p. 61), 2). it gives full force to the doctrine of imminency, 3). it
allows for distinctions between the rapture and the second advent
(Pentecost, Things to Come, pp. 206=207), l). it accounts for the mystery
character of the Church and the rapture (ibid., pp. 200=2013 Walvoord,

The Millennial Kingdom, pp. 2li1=2,23 idem, The Rapture Question, pp. Bh-
38; Ryrie, The Basis of the Premillennial Faith, D. 10), 5). it recog=
nizes that the Seventieth Week of Daniel is yet unfulfllled (Walvoord,

The Rapture Question, pp. 2, 51), and 6). it creates a basis for solving
some of the exegetical problems related to the second advent (Walvoord,
The Millennial Kingdom, pp. 2L2=2lli, 253).

b). Regarding the distinction between Israel and the Church,
Walvoord, The Rapture Question, "It is therefore not too much to say that
the rapture question is determined more by ecclesiology than eschatology."
Cfe ibid.y p. 19, "What is essential to premillennialism becomes an
indispensable foundation in the study of pretribulationism. It is safe
to say that pretribulationism depends upon a particular definition of the
church, and any consideration of pretribulationism which does not take
this major factor into consideration will be largely beside the point."
Cf. idem, The Millennial Kinedom, p. 252; Pentecost, Things to Come,
pp. 193, 199=202, The second tenet as that of a consistent distinction
between Israel and the Church leads to the conclusion of pretribulation=
iam because it recognizes the unique nature of the Tribulation as the
Seventieth Week of Daniel in which Israel is prepared for the reception
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and on the concept of imminency1 (which is itself an offspring of the
first tenetz), is the pretribulational rap’cure3 of the Church,

As a result of this tenet, the Rapture==Christ's imminent return
for the Churche-must be distinguished chronologically from the Second

Advente=Christ's return with the Church to establish the Millennium.)4

of her Messiah, thereby explaining why the Church has no part in it
(Pentecost, Things to Come, p. 195, "This whole period then has specisal
reference to Daniel's people, Israel, and Daniel's holy city, Jerusalem,"
Cf. Walvoord, The Rapture Question, pp. 2L=25, 95=97). It is a time
peculiar to Israel, not the Church.,

1'Imminency' means that no prophesied event intervenes between
the present and Christ's return for His Church. Therefore, the return
of Christ for His Church must precede the Tribulation. Cf. Walvoord,
The Ragture Question, pp. 78=79, 82, 195-196; Pentecost, Things to Come,
pp. 160, 2043 Lewis Sperry Chafer, Major Bible Themes, rev. ed. by
John F, Walvoord, (Grand Rapids: Zondervan Publishing House, 197k),
pp. 79, 80, 85; John F. Walvoord, The Church in Prophecy, (Grand Rapids:

Zondervan Publishing House, 196l), pp. 115, 131=132; idem., The Return of
the Lord, (Grand Rapids: Zondervan Publishing House, 1955), pe L49.

Walvoord The Rapture Question, pp. 75=-82; Pentecost, Things to
Come, pp. 202-2oh

31.e., the return of Christ for His Church prior to the Great
Tribulation, when the believing dead are raised and living believers are
changed to be with Christ and the resurrected dead (I Thess. L:16=17).

hSince the latter occurs after the prophesied Tribulation and is
therefore not imminent. Cf. Chafer, Major Bible Themes, pp. 76=85.
George Eldon Ladd, The Blessed Hope, (Grand Rapids: Wm. B. Eerdmans
Publishing Co., 1956), pp. 01=62, sumarizes well the distinction between
the Rapture and the Second Advent,

"Pretribulationism teaches that the second coming of Christ is to
be divided into two aspects which, it is assumed, are separated by
the Great Tribulation. These two events are called the Rapture and
the Revelation. The Rapture, or catching up of the Church to meet
the Tord in the air, is a different event from the Revelation when He
will appear in the manifestation of His glory. The Rapture occurs
before the Tribulation, while the Revelation occurs when Christ comes
to end the Tribulation and to execute righteous judgment upon the
earth., At the Rapture, Christ comes in the air for His saints (Jn.
1423)s during the interval of the seven year Trlbulatlon, the saints
are with the Lord in the air receiving their rewards at the bema of
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As a result of these five tenets, dispensational premillennialism
is able to create the following eschatological chronology: 1). the
Rapture of the Church; 2). the Church in heaven during the Tribulation
stands at the Judgment Seat of Christ and partakes in the Marriage of the
Lamb; 3). the Tribulation, of seven years duration, which, a). sees the
rise of Antichrist, b). deteriorates into the 'Great Tribulation!,
c). which culminates in the Battle of Armaggedon; li). the Return of Christ
with the Church in order to: a). vanquish the foes of Armaggedon,
b). bind Satan for the Millennium, c). complete the First Resurrection
(at this time, the resurrection of 0ld Testament saints and the martyred
saints of the Great Tribulation),1 d). judge living Gentiles and Jewsj
5). the Millennial Kingdom; 6). Satan's loosing and final revolt after
the Millennium; 7). Satan's judgment; 8). the Second Resurrection (the
resurrection of all the unbelieving dead;2 9). the Judgment of all unbe=

lievers; 10). the Eternal Kingdom.3

Christ. At the Revelation, Christ comes to earth with His saints
(I Thess. 3:13). As one writer has said, 'He certainly must come for
them before he can come with them.!

Since the Rapture precedes the Tribulation, it is assumed that it
may occur at any moment; but the Revelation cannot occur until after
the appearance of Antichrist and the Great Tribulation, 'The failure
to make this distinction has led to great confusion among commentators
on this subject.! The coming of Christ for the Rapture of the Church
will be a secret coming and will be invisible to any except the Churchj;
while the Revelation will be a glorious outshining which will be evi=

dent to all the world."

1Ryrie, A Survey of Bible Doctrine, pp. 182-183,

°Ibid., p. 183.

3Charles C. Ryrie, "General Panorama of Prophetic Events," (Unpub-
lished class notes in 106 Dispensationalism and Eschatology, Dallas Theo=-
logical Seminary, Spring 1976). Cf. idem, A Survey of Bible Doctrine,
pp. 16h-167, 172“‘1830
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In summary, then, it is evident that twentieth-century ‘premillen-
nialism', as represented by br. Ryrie, is much more than just the belief
in a literal Millennium and Christ's return before it;1 but it is evident
that this 'premillennialism' is an intricate system of theology, based
upon the foundational tenets just discussed2 and incorporating a complex
chronology of eschatological events.

The purpose of this chapter was to provide an eschatological con=
struct to be employed in analyzing early patristic eschatology, espe-
cially early to mid=second century premillennialism. Because of the
claims of Peters'3 and because no early premillennialist wrote in an
eschatological vacuum, the eschatological beliefs of all the orthodox
Fathersh until the time of Justin Martyr will be studied. An attempt will

be made to discern the features of their eschatology and to determine if

1Contra the following statement of C. Cooper, in "Chiliasm and the
Chiliasts," The Reformed Theological Review, 29 (1970); 11-12, "Modern
chiliasts, if they are orthodox, do not seem to set much store by their
chiliasm; they accept the idea merely because they believe it to have
been stated in the Book of Revelation.™"

2They are, in review, 1). a consistently applied literal interpre=-
tation, 2). a consistent distinction between Israel and the Church, 3). a
dispensational interpretation of revealed history, L). the premillennial
return of Christ to establish the Millennium, and 5). the pretribula=
tional rapture of the Church.

3Geo. N. H. Peters, The Theocratic Kingdom, 2 vols., (New York:
Funk & Wagnalls, 188L), 1:L9l=li95==where he maintains that Clement of
Rome, Barnabas, Hermas, Ignatius, Polycarp, Papias, Justin Martyr, and
Hegesippus were premillennialists.

hGerinthus, the Gnostic, will also be considered since he was an
early premillennialist.
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the features of twentiethecentury premillennialism were seminally nase-

cent therein.1

1Therefore, the following questions will be addressed to the write
ers/writings under consideration. Did they employ a consistently literal
interpretation of the 0ld Testament? Were some of them premillennialists
only because of their literal interpretation of Revelation 20:1=7? How
did they interpret the national promises made to Israel? Did they maine
tain a consistent distinction between Israel and the Church? Did they
have a dispensational view of revealed history? If so, what were the
characteristics of their dispensations? Did they perceive the Millennium
to be the climax of God's dealings with Israel? Did some of them adhere
to a pretribulational rapture of the Church? Did they have a concept of
imminency? Did they distinguish between the Rapture and the Second
Advent? Did they adhere to an eschatological chronology similar to dise
pensational premillennialism?




CHAPTER II
THE ESCHATOLOGY OF PAPIAS' PREDECESSORS

The purpose of this chapter is evaluate, on the basis of the
construct delineated in the previous chapter, the eschatology of the pre-
decessors of Papias.

By way of prolegomena, several matters need to be established.
First of all, the entire range of the eschatological thinking of these
writers/writings will not be presented, although it has been studied.
Instead, only the areas pertinent to this thesis will be considered==the
Resurrection, the Second Advent, the Kingdom, the Judgment, the Last Days,
the interpretation of prophecy (particularly the national promises made
to Israel), the nature and relation of Israel and the Church. On the
basis of these considerations, conclusions, relevant to the purpose of
this thesis, will be drawn.

Secondly, the writers/writings under consideration are part of the
corpus known as "The Apostolic Fathers"--1 Clement, 2 Clement, the Epistle
of Barnabas, the Didache and Ignatius. In addition, Hegesippus, who
TV & avf napddooLyv toV &nootoh tndY wunplypatog amhouoT&TY

cuvtéEer ypaghg Umopvnuatiobuevos ! (Italics mine), and

1Eusebius Ecclesiastical History L.8.2. Obviously, Eusebius con-
sidered Hegesippus' statements as valuable source material, and accurate
reflections, of the early history of the Church. As such, Hegesippus'
eschatological statements, or those of his sources, provide valuable data
for the interpretation of the eschatology of the early church.
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Cerinthus,1 the earliest chiliast,2 will be considered.
Thirdly, it has not been assumed that the thoughts of these writ=

ers/writings reflect a coherent, consistent systematic theology.3 There

1Enczclogedia of Religion and Ethics, n.d., s.v. "Cerinthus," by
Arthur S. Peake, 3:319, "Our earliest and most trustworthy sources,
accordingly, represent Cerinthus as a genuine Gnostic, in so far as he
drew a distinction between the Supreme God and the Creator, and between
Jesus and Christ." Cf. Irenaeus Libros quinque adversus Haereses 1. 26.1,
"KHPIN@OZ 6é TLG, (uaL) abtog Alyvntlwv naaée(g aoundetc,
akeysv oby md Tob nphrov (supp. Beo®) Yayovavau oV nouov,
79 Bno Suvéuewg TLVog usxwpkcuévng, (supp. nat &ﬂaxoﬁcng)

s vne T O\« aéovofag wal dyvoolGonc tdv Unep mhvta 0ebv.
Tov ¢ Inooﬁv bn %eto u En nag%évov yeyeviiodaL, yeyovévar

58 abrov 34 Iwoﬁ¢ wal Maploagc olov (1l.vtov,) duolwg Totg Aoi-

not¢ amaoLv &vepgmnors, nal Stnatdtepoy yeyovévau ( INT. nal
¢povupé¢spov) KoL COQWTEPOV. KaL heta ta B&nTLopa HaATEA~

SeTV eig ab TOV wov (1.&nd) TH¢ vnep Td Oha ab%evrfag, rov
Xptcrov Ev el deL TEPLOTEPHS. ol T6TE UNPVEAL TOV yvmct@
(1. &yvwotov) natépa, nat 6uv&pabg énttahécab. npog 58 1)
téheL, &noctﬁvaL TV XpLGTOV &nd To? Incoﬁ uar TV "IncoBv
ngn@v%svau uat EYnyépdar, Tov OF XpLGTOV hna&ﬁ éLaueuevn-
nEVAL nanLu@v ( 1. WVEURLATLHOV) bn&pxovra." cf. ‘Inmér—

vUTOoC Pwuﬁg Kata Haowv Afpéocwv "Eke BiBrlov Z7 33,:b1du
BuBrfov I721; Filastrius Diversarum ereseon Liber 36.1; 37.1.

2Ci‘. V. Ermoni, “"Les phases successives de 1'érreur millénariste,"
Révue des gquestions historigues, 70 (1901): 361-363, "Nous savons que ce
fut 1'hérétique Cerinthe qui se rallia le premier a 1'hypoth8se millén-
ariste et s'efforga de lui donner du credit parmi les chrétlens. e o o
En présence de tous ces term01gnages, nous pouvons nous arreter et cone=
clure: dans la sociéte chretlenne, c'est 1'hérétique Cérinthe qui
arbora le premler le drapeau du millénarisme." Cf. Hans Bietenhard, "The
Millennial Hope in the Early Church," Scottish Journal of Theolo 6
(1953):17, “Cerinthus was one of the first exponents o e so=called
chiliasmus crassus."

36. W. H. Lampe, "Early Patristic Eschatology," in Eschatolo
by William Manson et al., (Edinburgh: Oliver and Boyd Ltd., 19335,

pp. 17=18, "It is even more difficult to deal with the patristic writings
as though they formed a homogeneous body of divinity. . . « It is
scarcely possible to trace in the early Fathers a regular and logical
pattern of consistent eschatology. Consistency is not one of the char-
acteristics of the Fathers; and their lack of it is due primarily to one
of their chief virtues=~a sincere desire to interpret Scripture faithe
fully, and, with certain notable exceptions, to expound the text with due
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were several reasons for this. First, crises of faith, not systematics,

1

were often their primary concerns.’ Secondly they were from disparate

regard to the Church's established tradition of preaching and instruction.
They are fundamentalists; any text of the canonical writings is of equal
importance to any other, and, however difficult its interpretation may
appear to be, it represents a part of the divinely provided data which
have to be taken into proper account. . . . This Biblical fusion and
inconsistency which we find in many branches of patristic theology." Cf.
G. Florovsky, "Eschatology in the Patristic Age: An Introduction,"
Studia Patristica 2:250, "The Fathers never attempted a systematic expo=
sition of Eschatology, in a narrow and technical sense. But they were
fully aware of that inner logic which had to lead from the belief in
Christ the Redeemer to the hope for the age to come: the end of the
world, the final consummation, the resurrection of the dead, and life
everlasting." Cf. these particular comments on 1 Clemente=Charles

Thomas Crutwell, A Iiterary History of Early Christianity, 2 vols.,
(Iondon, 18933 reprint ed., New York: AMS Press, Inc., 1971), vol. 1,

pP. 35, "We must not look to this Father for the elucidation of any perti=
cular doctrine, but rather for a general comprehensive survey of the
Christian system." And J. B. Lightfoot, ed., The Apostolic Fathers, 3rd.
ed., 5 vols., (London: Macmillan and Co., 1590; reprint ed., Hildesheim:
Georg Olms Verlag, 1973), vol. 1: S. Clement of Rome, p. 396, "In short
there is no dogmatic system in Clement."

1E.g., 1 Clement is gpncerged with interng} factions in the Church
at Corinth, ". . . yapav yap natl dyold faolv Autv mapéfeie, GV Un—

N
finoot yévouevor gol

Ho' Autv yeypappuévors Sug 1Y &yfov mved-
Hatog eEMnSPNTE TNV g%égttoy oD Eﬁkoug 5umv gpynv neTa TNV evV-—

tevELv, fiv Emoinocéueda mepl ebpfivng wot Supovofac Ev tfide 1
Entotorff. " 2 Clement is concerned with eschatological heresy, "wote,

Sehoofl uov. un Stdvyduev, dANY Exnfoaviec Lmopelvwpev,..."(11.5)
R By e e A e o o Cnent A Farly Chadsbisne

ity, Supplements to Novum Testamentum, 30 (Leiden: E. J. Brill, 197L),
p. 99, "The opening verses do permit us to see that our writer is dealing

with an eschatological problem." Ignatius is concerned with Christologi=-
cal heresy, "Er(%acLv yép Tiveg 86Ayp movnpd TO ovoupa meptpéperv,
IAAY TLva mphooovieg &véEra deoV. . . . (ER%-7=1). Ccf.
L. W, Barnard, Justin Martyr: His Life and Thought, (Cambridge: At the
University Press, 1960), D. 1, "Ihey (the Apostolic Fathers) dealt with
such problems as internal schism (1 Clement)j; pre=baptismal instruction
and the ordering of Church Services (Didache); the problem of repentance
(Hermas)s the Unity of the Church (Ignatius); the sin of avarice
(Polycarp)s how the Old Testament is to be interpreted (Barnabas). These
writers, for the most part conservative in outlook, were dealing with
definite practical and moral problems which the Church of their day was
facing."
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areas of the Roman Em.pire,1 and they were accordingly allowed individual
expression of their faith2 since Catholic orthodoxy had not yet been
creedally defined and enforced.3 However, this does not obviate their

L

holding much in cormmon,

1Clement was from Romes 2 Clement was probsbly written in Corinthjg
Barnabas in Alexandris, Egypts the Didache and Ignatius were of Syrian
origing Cerinthus was from Asia Minor; Hegesippus was probably from
Palestines cf. opsis Scriptorum FEcclesise Antiquae, ed. by G. Dumeige,
(Uccle, Belgique: Editions Willy Rousseau, 1953). Cf. He C. van Eijck,
La resurrection des morts chez les Péres Apostoliques, (Paris:
Beauchesne, 1974), D. Sous ce nom (les Peres Apostollaues) bien
1nadéquat on range d'ordlnalre un certain nombre di'éerits trés dife
ferents quant 3 leur lieu dforigine ,(Rome, Syrie, Asie Mineure, et peute
Stre Alexandrie) et leur genre littéraire, lNous avons des Epltres
pastorales adressées a une église locale (1 1 Clem., Polyc. Phll.,), des
le tres personnelles (celles d'Ignace), n sermon (ot deux, si l'on prend
1'Epitre de Barnabé pour un sermon de Paques, comme le fait L. W.
Barnard), un récit de martyre (celui de Polycarpe) et Jmne Apocalypse
(1e Pasteur), le document connu sous le nom de Didaché contient lui=-meme
déja quatre genres littéraires différents,"

2ce, August Hahn, ed., Blbllothek der Symbole und Glaubensregeln
der Alten Kirche, (Breslau, 1897' reprint ed,, Hildesheim: Georg Olms
Verlagsbuchhandiung, 1962), pp. 1=21, 253=363.

30f Fusebius Ecclesiastical History 5.16.9=10==This reaction
against Montanism, circa A.D. 100=180, is the first evidenced delinea=
tion and enforcement of Catholic orthodoxy. Cf. Charles Joseph Hefele,
A History of the Christian Councils, 2d ed., 3 vols., trans. and ed. by
William R. Clark, (Edinburgh: T. & T. Clark, 1883=1896; reprint ed.,
New York: AMS Press Inc., 1972). Vol. 1 (189L4): To the Close of the
Council of Nicaea, pp. 77=80.

th. Robert M, Grant, gen. ed., The Apostolic Fathers, 6 vols.,
(New Yorks Thomas Nelson & Sons, 196 -T§387§-35i:_7?__35-75%roduction
by Robert M. Grent, pp. 109=110, 112, "Chief among the Gommon elements
in the Apostolic Fathers is their doctrine of God as creator, providen=
tial ruler, redeemer and judge. . . . More striking is the selection of
titles which the Apostolic Fathers use in relation to Jesus Christ. « « «
Within the New Testament there are forty~three titles or names applied
to Jesus, though not all of these were used by Christians in poste-
Apostolic times. Indeed, when we look at the writings of the Apostolic
Fathers, we encounter a distinct narrowing of this variety, not so much
in 1 Clement or Ignatius but more notably in the Didache, Barnabas, and
HermaS. . « . In addition to the doctrines of God and Christ, the

Apostolic Fathers share fairly con51stent attitudes toward eschatology .
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Finally, one should realize that the study of these writings is
important because themes common to later patristic eschatology begin to
emerge here.1 Because of the emergence of themes, they can be studied
systematically as long as their individuality in eschatological thought

is not effaced.2

The Resurrection

The nature of the resurrection

The nature of the Resurrection, i.e. whether bodily or not, is of
great significance to chiliasm if a literal interpretation of Revelation

20:1=7 is to be maintained.3 However, the significant theological base

(Italics mine). On eschatology, cf. J. N. D. Kelley, Early Christian
Doctrines, 2d ed., (New York: Harper & Row, Publishers, 1960), p. L62,
"Four chief moments dominate the eschatological expectation of early
Christian theology==~the return of Christ, known as the Parousia, the
resurrection, the judgment, and the catastrophic ending of the present
world=order. In the primitive period they were held together in a naive,
unreflective fashion, withlittle or no attempt to work out their impli=-
cations or solve the problems they raise." (Italics mine.)

1G. W. He Lampe, "Early Patristic Eschatology," p. 30, "Some of
these generalizations about patristic eschatology may be illustrated from
the writings of the Apostolic Fathers. These authors, it is true, cone
tribute little that may fairly be described as original or strikingly
significant thought, and they are not of great importance in the history
of doctrine, but they may well be taken into account both for the sake of
their antiquity and because they illustrate many themes which are devel=
oped further by later writers. (Italics mine.)

®Robert M. Grant, ed., The Apostolic Fathers, vol. 1, p. 109,
"There are two ways in which the theology of the Apostolic Fathers can be
discussed. One is by treating them more or less as a group and be laying
emphasis on their common teaching. This approach has the advantage of
drawing attention to their common Christian faith, but it tends to minie
mize their individuality and the differences in approach which exist among
them. The other way is, of course, to treat them as individuals, while
bearing in mind that they were not speaking for themselves alone but for
the communities out of which, and to which, they were writing."

3J. F. Bethune=Bsker, An Introduction to the Early History of
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for the bodily resurrection was not this passage, but the Pauline teache=

ing in 1 Corinthians 15, which met with three fates in the history of

dogma,

It was this Pauline view of the resurrection which served as the
basis for further discussion in the early church. Paul's understande
ing was either accepted, defended and amplified by the Apostolic
Fathers and others in the second century; or it was rejected as
absurd by those influenced by the Greek view of the immortality of
the soul; or it was modified by those moving in a gnosticizing
direction. Basically there were four factors which militated against
the Pauline view of the resurrection: 1) the concept of the immortal=
ity of the soulj 2) the delay of the parousia (e.ge., 1 Th. L)

3) realised eschatology (€egeyCol. 2:12)5 and L) a docetic Christe

ology (Ign. Smyr. 23 33 5).

Christian Doctrine to the Time of the Council of Chalcedon, (London:
Methuen & Co., 1903), p. 60, "More widely attractive was the other idea
which saw in salvation membership of the glorious kingdom which Christ
was about to establish on earth on his return, when a new order of things
would be inaugurated, and for a2 thousand years his disciples would share
the blessedness of human life under the happiest conditions. In this
connexion the highest importance was attached to the doctrine of the
resurrection of the bodx.“_~(Italics mine.,) Cf. J. G. Davies, "ractors
Leading to the Emergence of Belief in the Resurrection of the Flesh,"
Journal of Theological Studies 23 (1972):L450, "A survey of relevant pas-
sages indicates that wherever there is belief in a millennium, this is
wedded to belief in the resurrection of the flesh., This combination
would appear to be logically necessary because the millennium is a period
of messianic sovereignty on earth; for the righteous dead to participate
in this, they must live again on earth, i.e. the resurrection must be one
that involves the restoration of their physical particlese=the millennium
therefore requires the resurrection of the flesh."

1Karl Paul Donfried, The Setting of Second Clement in Early
Christianity, p. 1bk. Cf. J. N. D. Kelly, Early Christian Doctrines
De 563, on the reaction to these tendencies, "Ihe insistence of these
writers (on the resurrection of the flesh) is probably to be explained by
the rejection of a real resurrection by Docetists and Gnostics, who, of
course, refused to believe that material flesh could live on the eternal
plane. Polycarp had them (or possibly Msrcion) in mind when he roundly
stated that 'he who denies the resurrection and the judgment is the firste
born of Satan.!'" The following statement vividly demonstrates the virue
lent reality of the opposition which a belief in the resurrection of the
flesh encountered=="These foolish Christians, wrote Celsus, think thatl
when God, their celestial chef, puts mankind on to roast, 'they alone will
survive, not merely those who are alive at the time but those also long
dead who will rise up from the dead possessing the same bodies as before.
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This, then, is the controversial background in which the eschatological
beliefs of the period were maintained.

With the exception of Hegesippus, for which there is only frag-
mentary evidence,‘I there is universal assent among the writers/writings

of this period to the resurrection,2 with the majority of them stressing

This is simple the hope of worms.'" (Origen Contra Celsum 5.1, as
quoted in Eric Francis Osborn, Justin Martyr, (lubingen: J. C. B. Mohr
(Paul Siebeck), 1973), p. 193). Cf. the sarcastic fate which the bodies
of the Martyrs of Lyons met--their ashes were thrown into the Rhone river
so "that they might have no hope in the resurrection in which they put
their trust . . . Now let us see whether they will rise again, and
whether their God can help them and rescue them from our hands." (The
Martyrs of Lyons 1.63). Cf. Edward H, Hall, Papias and His Contempora-
ies, (Boston: Houghton, Mifflin & Co., 1899), pp. 115-121, for a
lengthy description of the struggle over belief in the resurrection of
the flesh.

1Conveniently located in Martin Joseph Routh, Reliquiae Sacrae,
5 vols., (Oxford: E Typographeo Academico, 18L6; reprint ed., Hildesheim:
Georg Olms Verlag, 197L), vol. 1, pp. 205-219, and in The Ante-Nicene
Fathers, ed. by Alexander Roberts and James Donaldson, 10 vols., American
ed., (Buffalo: The Christian Literature Publishing Co., 1885-1887;
reprint ed., Grand Rapids: Wm. B. Eerdmans Publishing Co., 1951), vol. 8,
pp. 762-765. Yet even the phrase upl{veie CHvTag nal VEWPOOg
(Eusebius Ecclesiastical History 3.20.L) may reflect a belief in the
resurrection.

21 Clement 2.1, "Katavoficwpev, &Yomn'mf,, nhc & Seondtng
EnLdgluvugat mquum% Hutv v péihovoav &votactv EoecPar, M
TNV amapynVv . ." On the importance and consequence of this belief in
1 Clement, cf. Hs C. van Eijck, La resurrection des morts chez les Peres
Apostoliques, pp. L3=LL, "Comme pour Clement, le don eschatologique prin-
cipal est la résurrection, toute l'argumentation contre la &i¢uyla
consiste & montrer que la résurrection trouvera place. Tandis que dans
1 Cor. 15'c'était aussi le "comment" (Mg ) de la resurrection qui faisait
difficulte, Clement doit s'occuper avant tout du fait qu'il aura une rés-
urrection,”

2 Clement 19.3, "upouaptol ol TobGtorc Umanmoboviec Tolg

npootéypaoctv. wnav Sr{yov ypévov nomomadficwoiv Ev TP ubopp TolTw

v &ddvatov TH¢ avaoctdoews napndv Tpuyfoovolv, "

Cerinthus (Eusebius Ecclesilastical Hlsy%gz 3+208:2), I Kh%puv—
$0¢ . . . MNEywv petd &véotaoiv Emiyetov elval 1O BaotAeLov ToV

Xptoto¥ . . . " N g %
Barnabas 5.7, " , . ., O0t¢ TNV &véotaoity abtos molnoag |
nwpLvet, " Cf. Ho C. van Eijck, La resurrection des morts chez les Peres
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the resurrection of the flesh.1

Apostoliques, p. 21, "En outre, comme nous allons le voir, la résurrection
a une toute autre fonction dans la Didaché que dans Barnabé. Ici, la
résurrection des @onQ et deg méchants en vue du jugement est la conclusion
logique de la catéch€se parénétique des deux voies, celle de la vie et
celle de la mort." N

Didache 16.6, "wat téte gavficetat Ta onuet® ttig dAndetac.
. . . nat 10 tpltov &vééTacLg venplv, " (

Ignatius To the Smyrnaeans 7:1, " , , . tva wat &vaoct®oiv.™

1y Clement 26.3, "uqi méAtv "IwB Aéyer. Kal &vaotfioets TNV

obona pov tabdtny THv &vatificacav tabta nbvra." J
Cf. Karl Paul Donfried, The Setting of Second Clement in Early Christian- i
ity, p. 142.1, "Perhaps it 1s not insignificant to note in this context
That in 26:3, 1 Clement has o§pf for Job's (IXX) &fppa: Kal &vaotfisels
Tﬁv chona pov tabtnv &vatifjoacav TaVta n&vma.: " ‘

2 Clement 9.1, "wal un Aeyétw Tuig LuBv, dtL abtn A odpE
ob nplvetar obse &vlotatar." Cf. Karl Paul Donfried, The Setting
of Second Clement in Early Christianity, p. 145, "In short, then,

2 Clement is asserting the reality of a resurrection of the flesh in the
future. This is stated not only in opposition to the more general
Hellenistic mentality concerning immortality of the soul, but specifically
against the gnosticizing interpretation that was being given by many to
Paul's understanding of the resurrection. To refute this latter movement,
the writer of this discourse . . . adopts a rather simplistic, crude and
one-dimensional view which equates the future resurrection of the flesh
(obpE) with that possessed by the individual during his present life.
For the writer of 2 Clement and the church of his time this appeared to
be the only way to preserve that which for them was integral to the
Christian faith.," Cf. J. N. D, Kelly, Early Christian Doctrines, p. L63,
"We should observe that both he (Barnabas)(sic) and the author of

2 Clement insist on the necessity of our rising again in the self-same
flesh we now possess, the idea being that we may receive the just
requital of our deeds."

Cerinthus (who exaggerated the effects of the flesh partaking in
the resurrection, Eusebius Ecclesiastical History 3.28.2)," . . . Kfjp-
Lv8oc + ... AEYWV . . . mhhiv Emtdvploatc nal hoovatc Ev “Iep—
00oUANL THV chpua molitebouevnv Sovheberv., " Undoubtedly,
Cerinthus was a heretic in his Christology (see p. 12, n, 2) and in his
views of revelation: "§ &%’ &monadfdewv b Hnd &nootéhov peyfrov
yveypaupnévwv teptoroylac Nutv we St ayyflwv _abt® Sederyuévag
pevoopevog. "(kuseblus kccleslastical History 3.20.2)(Italics mine.)
However, one should be aware of the blases behind the attacks of Gaius and
Dionysius. Gaius was an anti-Montanist (Eusebius Ecclesiastical History
3.31.43 6.20.3) and would thereby repudiate an earthly kingdom. Further=-
more, Gaius rejected the Apocalypse as the work of Cerinthus, not John,
because he believed it was contrary to the rest of the New Testament (Cf.
Eusebius The Ecclesiastical History and the Martyrs of Palestine, 2 vols.,
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The constituency of the resurrection

A1l of the writers/writings of this period, with the exception of
Barnabas, mention the resurrection of believers without discussing the

resurrection of the wicked dead.1 Even the statements of Barnabas 5:7 and

trans. and annotated by Hugh Jackson and John Ernest Leonard Oulton,
(London: Society for Promoting Christian Knowledge, 1927-1928), 2:208).
Dionysius also exhibited his biases in his attacks on Nepos, of whom he
could say "Ev GAMoLg uEv morroT¢ &modéyopal nal &yan®d . . . "
(Eusebius Ecclesiastical History T7.2L.L). First of all, he was an adher-
ent of allegorical interpretation, which Nepos was attacking (Eusebius
Ecclesiastical History 7.2L.3; 25.L=5), and as such would be unsympa-
thetic to a literal millennium. Secondly, he held to a dichotomy of the
material and spiritual (Eusebius Ecclesiastical History 7.2L.5), with the
result that he could accuse orthodox Nepos: " . . . Tiva yithlada ET®v

TPU owpatLkfic Eml T Enpls Tabtne toeodal Umoti8épevog. ™
(7.2%.15(1talic§l%§ne.) Fgéiézgﬁogg;'as ﬁugh Jackson Lawlor aAé Joﬁi
Ernest Leonard Oulton, Eusebius The Ecclesiastical History and the Martyrs
of Palestine, 2:29, say, "Eusebius had an extreme dislike to the doctrine
of Chiliasm, which was accepted by many of the early Fathers. The
Cerinthian heresy was, in his judgment, sufficiently damnified by the fact
that it held that error." Robert M. Grant, ed., The Apostolic Fathers,
1318, comments thatzﬁusebius, Hermas, the Didache, Barnabas, were not
important writings because of their apocalyptic eschatology. Such a dis-
dain to orthodox writers/writings would turn to virulent antipathy against
an apocalyptic heretic. Therefore, the calumny heaped on Cerinthus' mil-
lennial views must be treated with caution, because of the critical envi-
rons in which our fragmentary knowledge about him exists.
( \Ignatius To the Trallian; 9.2, " . . . natd 10 Spolwpa ¢ nal
t]u‘dg ToUs mrotebovies abth ovtws Eyepel & matnp abtoV Ev Xproth
Inco¥%, » . . "

. 11 Cleme\nt 26.1,\"Méya uq} Saupaotdv olv voulCopev etvap,
el & Snurovpycs THv anéviwv &vlotaotv morficetal TV Solwe abtp
dovkevodviwv kv menot9ficer nfotews &yadstg, . . . "

Cf. H. C. van Eijck, La resurrection des morts chez les Peres
Apostoliques, p. 55, “Finalement, en réservant la resurrection a tous ceux
qui ont saintement servi Dieu (26,1), Clément semble n'admettre qu'une
résurrection des Justes." The resurrection is the hope of the believer:
talty obv Y EAmLSL, 27:13 13 noivov 11¢ EAnfdog B131.
"Hope™" is one of the major themes of this epistle: tovU¢ eAmilovtec Em”
abtov obu Eynatorelner (11:1), i.e.-=those who hope have a special
relation with God. This theme is exampled in Rahab (12:7) and is the
basis of the warning to schismatics, who dwell outside this hope: Eupr-—
(ﬁﬁ\)al. En 1hic EAnldoc alto® (57:25 cf. 28215 51:1; 58:1 and

T:1== 1tod¢ Etegpouhrivels el ubhaociv)., Since they have no hope,
they will have no part in the resurrection of believers,
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21:1 can not be unambiguously utilized to demonstrate a reference to the

resurrection of the unbelieving dead.1 A further note of interest is that

2 Clement 19.3-L, "noa?wpev olv T1v Suxatoolvny, tva ebg
Téhog cw%wpav, uonbproe ot Toﬁtotg Unauoﬁov15g Totg npoct&yuacnv.
w &V ok(Yov xpdvov uanonaancwcnv Ev Tm uocuw To0TY, TOV a&&vatov
73 gvaotéoewg uapnov Tpuvyficovorv, 4. 2 olv A yrelofw & ebcang,
vV ERL ToIg vUv xpovoug Takaanwpﬁ. uau pLog aUTBV avapévetr
X

ovog. sueuvog Ve LETE THV narépwv avaBrhoac ebopaveficetar
L ¢ tov AUmntov al®va. "
2 Clement clearly teaches that for the believer, immortality is the

result of the resurrection, i. e.--the believer shall live again (&vaBt—
Qoacg) with the fathers above in a time of eternal blessedness marked by
the absence of sorrow.

]mﬁaCh616 6, "ol téTE ¢avﬁcataa Tad onuetla Tﬁﬁ?axn&sﬂag.

. . . nal To Tpr@V &vhotaoLg venphv, "
Lawson, A Theological and Historical Introduction to the Apostolic

Fathers, (New York: The Macmillan Co., 1961), p. 100, "The writer of the
Didache, like the generality of the Church of the first centuries, was a
premillenarian, and held that the Second Advent of Christ would bring the
Resurrection of the righteous only, so that they might take part in the ‘
earthly Rule of the Saints. The resurrection of the wicked, and the Last ‘
Judgment, would take place only after this. This doctrine arises from a !
very literal rendering of Revelation, xx, 1-7." Lawson infers the il
Didache's premillennarianism. There is no direct evidence for it in the |
Didache. '

Ignatius To the Trallians 9. 2 o & » ua’c& 15 Spolwua &g
uai nu&g TOUg nmoreuovrsg abr ourwg syepsﬁ & nétng abto®
I The resurrectlon guarantees the believer
mﬁn%L\uyv Eﬁv (1dem, Eph. 11:1; Smyrn. L:1), because of eternal
unlon with Christ. Ignatius nowhere speaks of anything but the believer's
resurrection (Eph. 11: 3, Rom. L:3; S Smyrn. 5:3). In Smyrnaeans 7:1 he says
heretics have no part in the resurrectlon.

1&ﬂ?aPaSEL7, " .- 0T TNV &v&cTaGLv abtoc nouﬁcag
npLVvel. ibid., 21.1, ©§ yap to¥ta (norka Epya) 0 L v Ev BacLXng
Tgv PeoU Sofac¥ficetar. O Euetva EuheySuevoc ueta TPV Epywv
abroB ouNamONEETIY Ly Bt B FOTEOnENEOTET s r & Goaio - SUEISAUAY "
this need not be necessarily so, since the parallel structure of thought
could limit the resurrection to those who will be glorified in the king=-
dom, and the recompense will be the part of those who perish. If, how-
ever, as He C. van Eijck suggests, avtaﬂééuua is equivalent to the
sense of upfua , then a resurrection of the unjust would be theologi-
cally presupposed (La resurrection des morts chez les Peres Apostoliques,
pp. 33-3L). Therefore, a general resurrection may well be in view here.
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1 Clement seems to make no distinction between the resurrection of 0Old
Testament, New Testament, and contemporary saints.1

The time of the resurrection

There is no consistent pattern of when these writers/writings
viewed the time of the resurrection of the believing dead, but they con-
tinually associate it chronologically with one or more of the following
eschatological events--the Second Advent, the establishment of the King-
dom, the Judgment, the Great Tribulation. 1 Clement associated it with
the Second Advent, not specifying whether it is before, during, or after
2

it.“ Also, he relates it to the establishment of the Kingdom (50:3, L)--

again not specifying the chronological relationship. 2 Clement gives no
3

indisputable evidence of when he thought the resurrection would occur.

"1 Clement ﬂ33-h "al yeveal n¥oat &nd " ASAu %wg tHode THg
nuépas napﬁk%ov, 79 ol Ev ay&nn Terelwdévteg uata rnv 100 9eo
yhotv Eyovorv xwpov euceBwv, OL 2avepw&ﬁcovrau § Y ETL onOTT
Tﬁg Baothelag TOU KQLGTOU. Ypanrat Y&p. Euceh%srs Elg
TY taueta puupov doov ocov, awg ol napek | 1 opyn not 6 Suudc

ov, u@l_ pvqc&ﬁcouab Huépac byadfic, wnal bvaotfiow, buts Ex Thv,
nnwv vuv. The yWpov eboeRhv is
Hades--the intermediate state of the righteous dead--from which the
righteous shall be raised at the coming of the Kingdom. Cf, Robert M.
Grant, ed., The Apostolic Fathers, 2.81; and H. C. van Eijck, La résur-
rection des morts chez les Peres Apostoliques, pp. 57-58.

2

1 Clement 2.1, "Katavoncwpev, dyanntof, nhc & éscwdrng
Entdeluvutot éanveuwg HuTv Tthv pEAhovoov kvéotaoLy EoeoSal.
This exhortation is a paraenetic outgrowth of the
preceding chapter which discusses the Second Advent (especially 23:5)-=
cf. Karl Paul Donfried, The Setting of Second Clement in Early Christian-
ity, pp. 150-152. Furthermore, the identification of Chapter 2l with
1 Corinthians 15:20, 23 (cf. The New Testament in the Apostolic Fathers,
by A Committee of the Oxford Society of Historical Theology, (Oxford: At
the Clarendon Press, 1905), pp. L1=L2) supports the Second Advent context.

32 Clement 19.3, "npa&wuev olv tnv émnaLcﬁvnv, Tva elg
téhog cw%wusv, panbprotr ol roﬂroag bnanoBoviec tol¢ mpooThy-

LgoLy. ulv ShLyov Xﬁévov noomadiowoLy  UTh. n The phrase elg
TELNog probably means "finally", not "at the end" (of thé world)(cf.
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Cerinthus placed the resurrection before the establishment of the Mil-
lennial Kingdom.1 Barnabas states that the resurrection precedes the
Judgment and the Kingdom.2 The Didache posits the resurrection after the

Great Tribulation and before the Second Advent.3

Matt. 2L:13, where, however, TéAo¢ is defined in v. 1h. Cf. also
Ignatius, To the Romans 10:3). Cf. Theological Dictionary of the New
Testament, eds. Gerhard Kittel and Gerhard Friedrich, trans. and ed.
Geoffrey W. Bromiley, s.v. "téAo¢"by Gerhard Delling, 8 (1972):57. This
interpretation is probably because of the Fathers' emphasis on the future
completion of salvation at the Second Advent, i.e.-salvation is incom-
plete in the present. Cf. G. W. H. Lampe, "Eschatology", p. 29, 30, "In
patristic thought as a whole it is broadly true to say that no clear dis-
tinction is made between salvation as already achieved and salvation as
something to be attained hereafter, whether after the death of the indi-
vidual believer or at the end of the age. The process of salvation is a
unity. The Christian at his initiation has represented to him the entire
mystery of salvation., What is conveyed in a single series of symbolical
events is to be unfolded in the course of his whole life and will not be
completely manifested in actuality until the Parousia. He is in fact
made a member of the Body of Christ who is the same in His redeeming work
in past history, in His present Lordship mediated to His Body through the
Spirit, and in His coming in glory at the end of the age. In other words,
the Christian's justification, sanctification in the Spirit, and total
redemption are a unity which the Fathers, especially the Greeks, do not
often seek to break up, even in thought, into precisely defined successive
stages. All that a believer now possesses of redemption and the new life
in Christ is a foretaste which will receive its completion and fulfill-
ment at the Parousia, when the Kingdom which is always present will yet
'come'., . . . 2 Clement defines salvation largely in terms of incorrup-
tion, « . » Salvation is therefore a future hope; it will come after
death)and, according to the former work, as a reward, . . ." (Italics
mine,

1Euseblus Ecc1651astlcal History. 3.28.2, * . . o Kfiptviog . . .
-~

Aéywv petd TNV &vbotaoly Enlyelov elvar 5 Baclhieitov (&pLHudvy
xtitovtaetlag) ToU XpLotoU » . » "

, \

| Barnabas 5.7, " . ., < oTL TNV av&arach abtoc moificac
uptvet.,"™ ibid., 21.1, "6 ydp ToUta moLlv Ev T Bactke(g 10U
9eoV SofaocdficeTtar . . . Sed toYto &véotaoic, . . .

3pidache 16. 5 6, 8, mdte NEelr ) utlovc v &vipdnwv efc

tnv nlpwoLv TH¢ 6oubpad£ag, s &V&GT&GL% VERDIV
“HEer 6 wbproc . .'Cf. Theological chtlonary of the New Testament,

SV "‘HZUQ(L)O'LQ " by Friedrich Lang, 6 (1968):951, "The use in 1 Pet.
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The Second Advent
1

The immediacy of the Second Advent

Hegesippus reflects the tradition of the early church on this
4 \ P L e
subject by stating that Jesus "pEAher Epyeodal Enl ThV vepehDv

t0T obpavod "  (Eusebius Ecclesiastical History 2.33.14) (Italics

mine.) The verb pélAeL communicates a sense of immediacy.2 If the
author had not wished to stress the immediate aspect of Christ's coming,
he could still have stressed the certainty of Christ's coming with tp~
XETaL , thereby omitting the immediate factor.

Did 1 Clement adhere to the doctrine of immediacy? The major
segment of his thought to be considered in answering this question is
23:1=5,

i ~ y ~ 1
1. ‘0 olutlpuwv nata mévita nal ebepyeTtinog maTnp EXeL
~ ¥ ’ = ~
onhdyyva EML TOVC poBovpévoug abtov, Mmlws Te nal mpoonvig

L:12 is plainly based on the OT metaphor of the refining of metals,
applies here to the sufferings which God sends to test believers. . « .
The thought is obviously linked with the coming of the last time, L:7, 17.
5. The same idea lives on in the post-apost. fathers, though the fiery
trial (Did., 16, 5: % wopworc T¥g Sontpaclag is now in the fut.
rather than the present and is linked with the raging of antichrist in
the last time before the coming of the Lord,"

3. L. Neve, A History of Christian Thought, 1:43, ". . . the
time of the Apostolic Fathers, like that of primitive Christianity, was
thoroughly eschatological in tendency. Men had the consciousness that
they were living in the last times. The immediate return of Jesus was
anticipated.”" (As quoted by William Everett Bell, "A Critical Evaluation
of the Pretribulation Rapture Doctrine in Christian Eschatology,"
(Unpublished Ph,D. dissertation, School of Education of New York Univer-
sity, 1967), pe 1.)

2A Greek-English Lexicon of the New Testament and Other Early
Christian Literature, trans, William F. Arndt and F. Wilbur Gingrich, Lth
rev. ede, S.Ve"uEAAW, I.c.a.," p. 502; cf, a similar construction, with
a similar significance, in 1 Clement L2:3, " . . . Tnv Bactiefav To¥
SeoV ufAreLv Epyecdat.”
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Tag Xathag aUTOU anoéuéon tol¢ npocapxouevoug aUTw anxn
6Lav0Lg. 2. 6L0 pn 6L¢Uxmpcv, pés LveoAl éofw ) ¢uxn

nuwv Ent Tatc UnepBahKoucaLg not evéo&oug 6wp€aLg abtol.

B noppw yeVETHW &@ nuﬁv f Ypa@ﬂ altn, Omov Keyst. Tah-
ainwpol slolv oﬁ 6C¢UXOL, OL 6L01&Cov1£g T ¢uxﬁ, ol kay—
ovTEC, TaUta nuouoausv nat enu TV moTépwy Hukdv, ual iéou,
yeypauauev, wav ouésv numv To0TWY ouvBéBnnev. 4. G avo—
ntot, cUpBGAETE eautoug EONy. K&Bgts aunskov. npwtov LEV
¢Ukkoposf elta Braotog Ylvetat, ElLTa wuxxov, eLta av%og,
uaL usta TaUTo ouwag, elta dtamuxn napscxnnuua. op&te, OTL
sv uaLp@ oxuyw eig n%nabpov NATAVTY ) napnog Toﬁ E0rov. 5.
tn’ dandelac Taxd wol siafmvng TEKELN&HGETQL 0 Bouhnua ab—
1ou cuvsnuuapmupoucng uaL tﬁg ypa@ﬁg, oTL Taxu nEEL uaL
ob XpOVLEL, not eaaC@vng nEer & ulprog el ¢ 1dv vadv abto®,
watl 6 &Gytoc, & buels mpoocdondte.

What evidence can be deduced from this passage? TFirst of all, it should
be noted that, in this passage, Clement is dealing with a problem of
eschatological uncertainty in the Church at Corinth--uncertainty about
the return of Christ and the resurrection of believers. There are three
lines of evidence for this interpretation of the problem which Clement
confronted., First, there is the significance of the terms &t uyluev
(23.2), 8¢quyor (23.3), and &SuotdCovred23.3) which convey the eschato-

logical uncertainty felt at Corinth.1 Secondly, the terméwpeal¢ (23.3)

1The evidence for this assertion is as follows: 1). the words ex-

press 'doubt' as opposed to anmA{ Stavolg (23.1), which expresses a
'a mind free from inner discord'--cf. Theological Dictionary of the New
Testament, s.v. "§rgvoro” by J. Behm and E, Wurthwein, L(1967):967,
"The common use QféL&voquln the post-apost. fathers is along NT lines.
The dominant meanings are 'faculty of thought,''spirit' (e.g., Herm. m.,
10,1,5; 1 Cl., 35,2 and 5), or 'mind]' 'disposition' (e.g., 1 Cl., 21,8;
23,1, Ign. Eph., 20,2); « « « " Cf. also Theological Dictionary of the
New Testament, s.v. "ynAoUe¢ " by Otto Bauernfeind, 1(196L):386, and Os=
car J. F. Seitz, "Antecedents and Slgnlflcatlon of the Term AI¥YXOZ "
Journal of Biblical Literature 66(1947):215, ". . . i ¢uy(a is the inner
disunity of the heart, . . . " 2). these words are employed in 2 Clement
11.2 in a srongly eschatologlcal context as is evidenced by the repeated
phrase'n (néahovoa) enayyskfa (10.3,L,5; 11.1). Significantly, 6&6(-
¢uxog1s defined as disbelief in the &mayyeh(a(11.1, 6La TO UM MLO-
tebeLv . . . . Be0D ). Thlsgnayyakfa:j defined as &vémavoic (1S
uskhoﬂong Baothelag ual Cwng atwvlov (5.5). In other words, in

Clement, §C¢uyog is disbelief in the coming kingdom of Christ. 3). the
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is defined, in part, eschatologically in 35.2,L4 (Cwn Ev &8avac(g). Thir-
dly, the similarity of the quote in 23.,3=l to 2 Peter 3.4-13 where the
supposed delay in Christ's return is under discussion.1

Secondly, what is the eschatological interpretation of the com-
parison with the tree(23.L)? First, the emphasis of the comparison is on
the quickness(tv narplp OA(yyw ) of the maturation of the unripe fruit
GupaE ) into ripe fruit(elg méneLpov ).2 Secondly, this anaolgy is
applied to the quickness with which Christ shall return (EZalovng. . .
TaxV » 23.5). In summary, then, Clement seems to be saying that, even
as the doubters have grown old, so with the passage of time the probabil-
ity of Christ's immediate return grows greater, just as the older a tree
gets and bears unripe fruit, so quickly does the ripe fruit come once the

stage of unripe fruit has been reached. The implication would be that the

contexts of 1 Clement 23 and 2 Clement 11 are very similar, addressing
themselves to false teachers (1 Clement 21.5; 2 Clement 10.5), a problem
in eschatology, and the nearness (immediacy: péAAovoa) of the kingdom

(2 Clement 12,1) and the Parousia (1 Clement 23.5), cf. Karl Paul Donfried,
The Setting of Second Clement in Early Christianity, p. 151¢ L). both 1
Clement 23 and 2 Clement 11 have many reminiscences of Hebrews 10.19-36 and
2 Peter 3.4-13, where the nearness of Christ's return is discussed. In
summary, then, because of the basic meaning of 8({duUy0o¢ UTA.and because
of the strong similarities between 1 Clement 23 and 2 Clement 11, and be-
tween these and Hebrews 10,19-36 and 2 Peter 3.L4=13, it is safe to say
that in 1 Clement 23 §{(|uyog was used to describe a man who doubted the
immediate return of Christ and the resurrection of believers. Cf. Karl
Paul Donfried, The Setiing of Second Clement in Early Christianity, pp.
150-151, whose arguments have been expanded here.

1If the quote is from the apocryphal work, Eldad and Modad, as J.
B. Lightfoot, ed., The Apostolic Fathers, 1:80, suggests, then the eschat-
ological context of 1 Clement 23 is strengthened here since this work is
referred to in an eschatological context in Hermas Visio 2.3.L.

2Cf. Matt. 2L.32-33, where Christ employs a similar analogy--the
sprouting of leaves is indicative of the immediacy of summer, thus the
event-signs which He has just described are indicative of the immediacy
of the Second Advent.
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doubters were living at the stage of unripe fruit, and the ripe fruit--
the Second Advent was just shortly away.

Thirdly, 1o BoOAmpa (23.5) is described elsewhere as paupd-
9vpov and &bpyntoc . . . mPd¢ moav TNV wilolv obwd (19.3), in
other words, in 23.5, Clement is saying that the pmp&upov and &bpyn-
To¢ BoOAnua of God will be quickly completed, i.e.--His longsuffering
will will not be of long duration,

Fourthly, Clement makes a significant alteration in his quote
from Malachi 3.1 (LXX). He substitutes mpocSou®te for S$ENETE ,--the
former term being used in the New Testament of Messianic expectation
(Matt., 11.3; Ik. 7.19,20) and of the expectation of the Second Advent and
Judgment (Matt. 2L.20; Lk. 12.h6). Significantly, it is employed in 2
Peter 3.12,1l~--a passage which has many similarities to 1 Clement 23.1

The second segment of Clement's thought to be considered in de=-

termining whether he believed in immediacy is 3L.8-35.l,

@%akuog ouu euéev naL o%g oln nnoucav, naL snL napéfav
az%pmnou on aveBn, ooa ntofuacev nbprog toTg UﬂouEVOUGLV
aUTOV. ;

1. “Q¢ pomébpra maL %aupacta T SWpa ToU Yeol, ayanntot
s « » Ba slve oﬁv Gpa EoTLV TQ etouuaCoueva tofg bnopévou-
OLV; « « « 4. nustg oDv &yvacwps%a eups%ﬁvaL EV T &pL%uw
w8y Unopevéviwv, Omws uetah&Bwpev Thv Ennyyelpévwv Swpedv.

The verb, Umopéverv (3L.8; 35.3,l4), when used with God as the object, is

used to express a confident, patient expectation of His intervention.2

le Theological Dictionary of the New Testament, s.v., "mpoo-
Sonaw UTAd, Y 1stian laurer, $725=1271
2

Cf. ibid., s.v. "Umouévw wth.," by F. Hauck, L(1967):583, "In
relation to God it is confident waiting which is patlent until His inter-
vention, . . o Ise 64:3; « « o " Isaiah 6L.3 is probably the verse which

Clement is quoting in 3L.8.
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The third segment of thought is that Clement perceived the apos-
tolic message to be the proclamation of the immediacy of the kingdom of
God.1
In summary, then, on the basis of the statements considered, it
is evident that Clement believed in the immediacy of the Second Advent.
2 Clement also believed in the immediacy of Christ's return.
Several factors substantiate this claim. First of all, the context of
11.1=7 is strongly eschatological.2 Secondly, the term E%ésmﬁus%mx eX=-
3

presses eschatological expectation. Thirdly, E&mu PaAVE foaoc T0TV 9e0

11 Clement L2. 3,". . . EEfASov ebayyexitluevor, TV
Bacthelav toT 90T pEANELV Epyeodat." On the significance of uéi-

AeLv, see above, p. 28, n. 2.

25 ClementIU-1-7,"1. “Huetc ouv Ev ua%apﬁ napdly 6oux56—
cmusv TR %sw, naL ecous%a dluator. Eav 868 un 6ovksucwusv SLa
T3 unm mrotedelv nuag TH enayyek(g 100 9e0V, TohalnwpolL Eocbpeda.
2. AEyer yap natl & MPOPNTLROS Aéyoc. Toralnwpor elotv of 6(—
guyot, oﬁ 6LGT&C0VI€§ tn nwapbdle, ol KéYovteg. Taﬁra nékab o 0—
OOUEV ot EnNL THV natspwv ﬁuwv, Auetc 68 huépav EE nuspag PO O—
Se opev0L ob6ev TodTwv Ewpdrapev. 3. &vdnTOL, cupuBbrete Eau—_
ToUg ElAw. X&BETE aunekov. TEWTOV UEV QUANOPOET, elta Bxactog
YfVETaL, LETAE TalTa ou¢a§. slta OTOQUAT napsctnuvta. 4. oUTwe
nat & Kaog pou &uatactaouag notd nCerg ecxsv. Enelta &molfige—
TaL Td &yasd. 5. woxe, aéek@oﬂ uwov, uf Stuyuev, &AAR EAnlo-
avTES vnous(kuav, tva nat TOV ULoYGV nopLohueda. 6. nLdtog
Yap ectLv & enayyeukauevog TAG avrnuboﬁﬁag &rmodL &8 vat endotw
v epywv abtoB. 7. eav o@v o L oWPEV tnv 6Luauocuvnv evavrfov
100 ¥eo0?, eﬁcﬁgo%ev sug rnv BaouhsLav abtoV nal AAPSueda Tag
enayyekfug, &% $ 0 bn Muovoev ob8S bpdaipog el 8ev, obée Env
wapSlav &vpdnov &véBn." On the eschatological significance of this
passage, see above, pe. 29, n. l.

32(Hamaﬁ;12 T4 Euéexéue%a oDv ua& wpav TV BachsCav
107 %sov Ev &yénn natl 5L%aLOOUVU, Eneldn obu ol dapev Tnv Huépav
Tfic Entgavefas ToT SeoV." Cf, Theological Dictionary of the New Test-
ament, s.v. " Eudéyopar " by Walter Grundmann, 2(196lL):56-57. Cf.
especially Heb., 10,133 2 Clement 20.3,L; Barnabas 20,11; Hermas Sime 9.71.
1-2, cf. 9.10.5.




33

(12.1) refers to the Second Advent.1

The Epistle of Barnabas purports a credence in immediacy. First
of all, he speaks of the Lord making haste in His return.2 Secondly, his
belief in the six thousand years of world history "in no way detracts
from the air of eschatological immediacy which permeates the epis’t;le."3
This would have to be so if consistency with his earlier statement (L.3)
is to be maintained.

The Didache also maintains immediacy. This is evident from the
following assertions. First of all, EASétw x&pis wor moperétw 6

néopos (10-6)-S Why pray EASEtw yhpig? First of all, it may have been

1Cf. 1 Tim. 6.143 1 Tim. L.1 (used with upl{veLv Chvtag nav .
venpoUc wol Baothelav )3 1 Time L83 Tit. 2.13; 2 Thess. 2.8 (used with
napovolo e

2

Barnabas L.3, "Elg¢ toUto Yap <§ Seondtnc CUVTETUNUEV TOUS
o)

4 -~ - i -—
waLpodc nal Tdg Tva taxbvy & hyannuévog abtoY nat Emnt
tNv uhnpovoulav NEpN."

$ 3=
E

M\
e
Q
nm

3Robert M. Grant, ed., The Apostolic Fathers, 3,128, "In fact,
it might be considered strange if Pseudo-Barnabas or his tradition inter-
preted the 'six thousand years' literally! For him, whenever the end
comes, that is when the period is completed--not vice versa.” On the cen=-
trality of the Second Advent in his thinking, cf. A. Hermans, "Le Pseudo-
Barnab& est-il millénariste?" Ephemerides Theologicae Lovanienses 35(1959)
:8L9, "La Parousie glorieuse de Jesus, avec tout ce qui la precede imméd-
iatement, 1l'accompagne et la suit, y est le centre vers lequel tout con-
verge et duquel tout rayonne, ILa vie chrétienne toute entiere est 'at-
tente de la sainte &ternit€' et anticipation des biens futurs,"(Italics

mine., )

)‘LIn fact, Barnabas explicitly states that Eyyuc f) huépa Ev 'ﬁ
cuvamoheTtat névia ©§ movnplp. (21.3). Therefore, the seventh day,
which is incepted by the Second Advent (Kal watémavoev tff hpépg T
EBSSUN. 7ToVTo Aéyer. Otav EASQV 6 vlog abrto® natapyficer oV
watpov toY &vépov ual uptvel tols hoeBels . . .(15.5)), is im-
mediate, and thus the Second Advent is immediate.

5On the significance of the eucharistic context, Jaroslav Pelikan,
The Christian Tradition, vol, 1(13971): The Fmergence of the Catholic Tra-
dition (100=-600), 5 vols., (Chicago: The University of Chicago Press, 19-
71=), DPp. 120=-127, "When the ancient liturgy prayed, 'Let grace come (or
'Let the Lord come'), and let the world pass away,' its eschatological per-
spective took in both the final coming of Christ and his coming in the Eu-
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because Y&pLg was receding from its primarily eschatological character,
e B

and the author longed for its manifestation through the eucharist.” Or,

secondly, x&pLcg s by metonymy of adjunct,3 may represent Christ.LL Se=

charist, The eucharistic liturgy was not a compensation for the post-
ponement of the parousia, but a way of celebrating the presence of one
who had promised to return." Cf. H. C, van Eijck, La résurrection des
morts chez les Péres Apostoliques, pP. 23, "Toute la prie€re est d'un car-
actere eschatologique ind€éniable." G, W. H. Lampe, "Eschatology," p. 22,
remarks on the later eschatological significance of the Eucharist, "In
the Eucharist the eschatological bread of heaven is made available within
the present order., The Isaianic prophecy of the eschatological banquet
(Isa. 25.6) is fulfilled in the Eucharist, and there is also found the
realisation of the feast offered by Wisdom (Pr. 9.5), which is associated
by Origen with the Parable of the Great Supper and its picture of the na-
tions joining the patriarchs of old Israel at the table in the Kingdom of
God. Cyprian connects the same imagery of Wisdom's banquet with the Eu-
charist, and he also believes the manna to be a type of the spiritual
food of Christ." Thus one can see the fundamental importance of the li-
aison between eucharist and eschatology in its later and earlier stages.

1J. N. D. Kelly, Barly Christian Doctrines, pp.L60-L6l, "It is not

infrequently alleged that after the first generation Christianity under-
went a radical transformation. . . . Here and there traces of this weak=-
ened consciousness of God's redemptive action undeniably appear, along
with the implied alteration in the eschatological perspective. . . o In
thought of this type the Christian's confident and joyous assurance that
the age to come has already broken into the present age has faded into
the background. He looks upon God, not as the divine Father to Whom he
has free access, but as the sternly just distributor of rewards and pen-
alties, while grace has lost the primarily eschatological character it
had in the New Testament and has become something to be acquired." (Ita-
lics mine.)

2Ibid., p. 422, comments on the extent to which grace had become
identified with the sacraments--a tendency that may well be incipient here.
"In the fourth and fifth centuries little or no attempt was made, in East
or West, to work out a systematic sacramental theology. The universal, if
somewhat vague, assumption was that the sacraments were outward and vis-
ible signs marking the presence of an invisible, but none the less genuine,

grace," (Italics mine,)

3E. W, Bullinger, Figures of Speech Used in the Bible, (London:
Messrs. Eyre and Spottiswoode, 18903 reprint ed., Grand Rapids: Baker
Book House, 1968), pp. 597-598.

hThere are two pieces of evidence for this., Textually, the Cop=-
tic version presupposes nlptog , not x&pt¢ (Theological Dictionary of
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. 1
condly, the term papadv &8o (10.6) is employed,--an eschatological term.

Thirdly, in direct dependence on Luke 12,35,37,40 and Matthew 2Li.L2,Lk,

he warns the readers to be ready because of the immediacy of Christ's re-

turn, 2

Finally, Ignatius held to immediacy as well (Rom. 10.3, ﬁnopu)vﬁ
"Inco® XpLotoD ).3 Furthermore, he employs the term mpoodéna
(Polyc. 3.2) of waiting for Christ--a clear indication of Ignatius' be=-

lief in immediacy.

the New Testament, s.v. " ydpLg, ®TA," by Hans Conzelmann and Walther
Zimmerli, 9(197L):L00.232). Secondly, later Christian writers called
Christ "y4poLc " (A Patristic-Greek Lexicon, ed. by G. W. He Lampe, S.Ve
"XO'CpLg ," IcAozobo’ Pe 15]-)4-0

™~
1C;f‘ Theological Dictionary of the New Testament, S.Ve " papav
&9a ," by H. G. Kuhn, L(1907):L60-L(2. Cl. Jomm Lawson, A Theological
and Hlstorlcal Introductlon to the Apostolic Fathers, p. 88, ". . . this
phrase belongs to the first period of the church, during Wh_'LCh apparently
most or all of the Christians cherished a vivid expecta’cion of the almost
immediate Second Advent of the Lord." (Italics mine.)

2chilache 16.1, Tenyopelte unep THg Cufig butv. ol Noyvou
buwv pn cBeo&mwcav, nat ol occpueg Uuwv pn en)\vec{}wcav ocM\&
yfveo%s ETtotpot. ob Yap ou.éats TNV Wpav, Ev n & ubprog Hudv

spxs’cat." Cf. B. C. Butler, "The Literary Relations of Didache, Ch.
XVI," The Journal of Theologlcal Studies, N. S. 11(1960):265-268; The

New Testament in the Apostolic Fathers, pp. 31-32; Edogard Massaux,

"L'lnfluence litteraire de l'kvangile de S, Matthieu sur la Didache,
Ephemerides Theologicae Lovanienses 25(19)49)30

3ce. Theological Dictionary of the New Testament, s.v. "Umopévw,
ntA. " by F. Hauck, L(1967:586, "There is an example of the God-ward
use, correspondlng to that of the LXX (see above, p. 31, n. 2), in 2 Th,
3:5. The Unop,oVT] "Inco® XpiLotoV is here expectation of the Christ
who will come again in glory. . . o Pious waiting for Jesus is the heart-
beat of the faith of the NT community." Cf. J. B. Lightfoot, ed., The
Apostolic Fathers, L:23L, "The expression apparently has the same sense
here as in 2 Thess. iii.5, but the meaning is doubtful. Most probably
it is 'the patient waiting for Christ': . « o "

ngna'bius uses the term g océouw of the Messianic expectancy of
the Prophets(_’fé_gzl_- 942 B, . oY watl ol mpogHtal padntal dvteg TP
nveduatt bc 6L6&o‘ua}\ov abtdv mpooedéuwvy; . . ."). Cf. A Patris-



36

The visibility of the Second Advent

Hegesippus, 2 Clement and the Didache are in accord regarding the

' In 2 Clement (17.L-5), it is visible

visibility of the Second Advent.
for three reasons: 1). Christ shall gather together all people, 2). it is
the day of His Emitpavela , 3). those who doubted His second coming will

see Him and mourn.2

The purpose of the Second Advent: to establish the Kingdom

Both Hegesippus and 2 Clement associate the Second Advent with the

establishment of the Kingdom, obviously assuming that the Second Advent

happens immediately before the Kingdom.3

tic-Greek Lexicon, S.V. "'ﬂpOdéou&w ," p. 11663 cf. Theological Diction-

ary of the New Testament, s.v. "tpooSoudw ui.," by Christian Maurer, 0(19-

68): 725121

1Euseblus Ecclesiastical Hlsto:y 24 23 e ® ., . war LEAN EL

epxec%a% &ﬂaen ﬁ¢§xwv Togtouea Sp o uﬁpLog. "propat oyvay-
ayeuv névio T s%vn, ¢ukag uaL thccag. T0UT0 8€ hayeu,tnv

nuspav Ing enL?aveiag abtou, 01T€E ek%wv kumpwcstaL nu&g, euaatov
uata Ta spya abtoB. 5. nal ogoviar THV 6o§av abto® nal 15 npa—
©0¢ of antotou, uat EeviodfooviaL Léovmeg 0 Baa(heuov 700 ndo-
wov Ev 1@ Inoou KEYOVTeg. Obau Hutv, 6TL o fHg, nal obu Ho-
ELUEV HOL OUU enucmsuouav uaL olu snsu%éusﬁa T0T¢ mpeocButépoLg
toT¢ avayyéAhovoLv nunv nspL THc owtnplog nuwv i

Didache 16.8, "téte d¢etar & udouoc tov ubprov EpySuevov
Endvw TtHv vVEQeATV ToV obpavoT. "

2

tianity, p. 172. The qniLotolL are not pagans, but those who were in the
church and did not listen to the elders, i.e., those who doubted the Se-
cond Coming.

3Euseb::.us Ecclesiastical History 3.20.L, epwrn%évtag 8¢ nspL
toﬁ XpLoto? UL ¢ Baolhelac abtou Odmola TLg etn wol mot ol
néte Qavnoouevn, Xéyov 6oﬁvaL be od uocebun nev obs’ snfyeLog,
enoup&vuog 88 nal ayystun Tuyybvor, EmL cuvrsxsfg 107D avaog
yevnoouevn, onnvina sh%wv sv 86EN mpLvet vamag naL VEK POV
wot &noddhoel Endotyw uata ta Emttndeduata aULOU-
2 Clement 12.1, " " EnSexdueda obv nod’ wpav TNV Baotielav

Karl Paul Donfrled The Setting of Second Clement in Early Chris-
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The purpose of the Second Advent: to exercise judgment

Many of the writers/writings perceive the primary purpose of the
Second Advent to be the judging of believers and unbelievers1--the former
gaining rewards, the latter retribution. Hegesippus(Eusebius Ecclesiast-

ical History 3.20.l) considers if{ to be a time of judgment and reward.

1 Clement(3L.3; 35.1-L) thinks likewise.® To Second Clement, Jesus, as
Judge of the living and dead,ransoms and rewards believers.3 For Barn-

abas, it is the time to destroy the Antichrist and the godless.Ll

The Kingdom
The time of its establishment

5

Hegesippus places it at the end of the age. 1 Clement associates

~ ~ b ’ ~ ¢ ’
0% 9e0T . . . EmeLdn obu oidapev tnv huépav tH¢ Entgaveloag
T0U Ye0D.

1see above, pp. 24=26, These writers make no mention of the state
of the unbelieving dead at the Second Advent, because they are primarily
interested in the future of believers and the consolation which it affords.
They do not speak of a General Resurrection, but they do hold to the judg=-
ment of the wicked. It is probably unwise to extrapolate any conclusions
from their silence.

2 N ¢ ~ ¢
1 Clement 3L.3, "rpohéyer ydp Hutv. "ISov 6 nlpLog, nal o
~ ¢z — -
uLo9dc abtoV mpd mpoohmov abtol, &modoVvar Ewdoty wata 16 EPYOV
} S
avtoU. "

32(Hﬁmaﬂ;17.h,"ro%to 8¢ Aéyer thv Huépav Tic Emigavel-
ac abtol, OTE IS0V Avtphoetat Apls, . . . ""pLo8é¢ is always
used in an eschatological sense by 2 Clement, e.g., 9.5; 11.55 15.15 19.1;
20.liy o o o"(Karl Paul Donfried, The Setting of Second Clement in Farly
Christianity, p. 113). The concept of ransom(AuTpdoetaL ) is very re-
miniscent of Eph. 1.1k L.30; cf. J. B. Lightfoot, The Apostolic Fathers,

22250,

hB&Hwba815-5,'%1av ooy & vioc abto¥ natapyfioer Tov noat—

~ ~ 1z N v - SR ~ n
pdv toU &vépov nal upLvel toug aceBels . . .

~
L

Shusebius Ecclesiastical History 3.20.ly, ", , Enl ovvtehelqy

RAYIICD 1 IDD AP,
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its establishment with the resurrection of believers.1 2 Clement has it
incepted by the Second Advent,2 and the resurrection of the flesh.3

Cerinthus places it after the resurrection.u In Barnabas, it is preceded

< -~ =
10 al®voc yevnoopévn (f Baocihelo oY XpLoto¥), . « . "

11 Clement 50.3-L, " , . , &A’ol Ev &yény TEAE%m&éVTEQ

natTa Tnv 10U $eoV xlpLv Exovoiv yBpov eboeBiv, ol @avepwﬁﬁcov-
TaL EV Iﬁ Ent ononH Tﬁg Baothelag Tob Xchtou. 4. véypantat

yép " ELG&K%ET& ELG To taueua uLupov ooov ocov Ewg oV napéA 9
f opyn wat o Svubdg pou, naL pynoSficopar Huépas ayadfic, mot bva-
otficw Lpdc En THV Inudv Uuwv." Robert M. Grant, ed., The Apostolic
Fathers, 2:82, "It is clear that to be manifest when Christ's kingdom
comes involves resurrection . « «" 'Enitononfy 1is used of the visitation
of God's wrath, normally, as is evidenced by the context here., Cf. A Pat-
ristic-Greek Lex1con SeVe gnbcwonn s" p. 532, and Theological Diction-
ary of the New Tesfament, BT "entcn4onﬁ " by Hermann W, Beyer, 2(196L):
606-608, However, the Kingdom is not a very important concept to Clement,
cf, Ho C. van Eijck, La r€surrection des morts chez les Peres Apostollques,
", . o 1'idée du Royaume de Dieu, qui &tait centrale dans la prédication
de Jésus, ne joue aucun role important. FElle n'est mentlonnée que deux
fois: 42,37et 50,3 (cf. O s3)s le Royaume est une réalite strictement fut-
ure, qui n'est pas regardée comme étant dégé présente dans 1'Eglise, et
qui, en outre, n'est pas 1nauguree par les événéments de départ de la
prédication des apGtres qui a pour contenu que le Royaume de Dieu viendra
e o o "(Italics mine,)

22 Clement 12.1, Enésxwue%a oDv ua% wpav TV Bacheiav
700 fe0® . . . , enELén obu otdapev Tnv npapav TT¢ Enuwavsfag
10D deol. cFf, 1bld., 17LP5,". . « Thv npépav THc Entpavelag
autou, OTE ek%év KurpwcsTaL nuag, - e g 5. nal odovrar Tnv &6-
&av alToU nat o npdtocg OL aﬁLGTOL, nav Eeviodfooviar [&Svtec
10 Baolhelov ToT wbopou Ev tpH "Inco®, . . . "

32(ﬂemaﬂ>9 Ly " &y Tpénov Yap Ev T capul EuAhdnTE, Mal
Ev T i by Eheloec%e. " The problem in this passage is the signifi-
cance of Eleloec%e o Since 2 Clement does not speak of the saints re-
turning with Christ at the Second Advent, it is best to understand this
verb as referrlng to their entry into the klngdom after the resurrection,
Cfe 941, "Kol un hsyétw TLC Uuwv 0Tl altn A capg ol npﬁvsIaL
olse av(otatab. ;. and 9. 6, "ayanmuev olv LA OVG, OTWS EAS-
wuev mévtec elg Inv BacLKeCav T0U $eoU. "

hEuseblus Ecclesiastical History 3.28.2, " e KAptvdog . .
. Mywv perd TNV avéotaolv Enlyetov EIVQL 0 Baclhetov ToV
IprotoV - » + "

MOSHER | IRRADY
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by the resurrection and is immediate.1

The purpose of the Kingdom

For 2 Clement, it is a time of rest for believers® and of world-

wide rule for Christ.3 Cerinthus regards it as a time of material delight.h

' Barnabas 21.1,3, "§ yop ToUTa moLEv Ev T7 chm)\etg 10T
%sov 60gaa%nceraL. ¢« « » OLA TOVUTO &vhoTOOLS, . . . . EYYUC
n nuepa Ev n OUVATOAET Tl MAVTQ TP movnpd. " Thelungdmnw;Llob—
viously preceded by the destruction of Satan(15 Se="$Tav EASQV & viog
abto® natapyfoel oV naLpdv ToU &vépov . . . M.

2
2 Clement 6'L "nOLOUVTEg yap t5 9éAnua toV XpLotoB ebp-
ficopuev &vémavorv. ™ Avénauvoic is the opposite of eternal punishment

(6.73 17.5].

32(Hemmﬂ>l7.5, ", . . 188vtec to Baolhetov 10T udopouv kv
tp "Inocov, . . . "

hEuseblus Ecclesiastical History 3.28. 2 5 ". . . Kfipuvloc .
. . Mywv peta tnv avéotacLv sn(ysbov ELVaL Io BaolAetov Toﬁ
XprLoto¥ nat méiiv emitdSuvploar¢ ual h&ovaLg av Iepovcaknu TV
odpna nthtauopsvnv SovheleLv., nat sx%pog unapxwv 1ayg Ypo~—
patc 10U $eoV, &pLSpov xtAtoviaetfag Ev Y&uw soptﬁg, SN wv
nhavitv, Afyet YCvec&aL. e EnfyeLov Eoeodat tnv T0T KpLo;
T0V Bacukeuav, ot Ov abioc &peyeto, @LKocwuatog (A uaL névu
capubuog, Ev TtoltoLC oveuponoketv ecec&aL yacrpcg nat THVv
Yo YaGTEpa nknouovatg, Tout' EotTL chfotg nat néTOLg naL Yd—
HoLg Mot éhiwv ebonuétepov tatta @n%n noptLelodat, soptabg nwav
Yuofarc nat fepuwv ocpayaleg.™ Two important factors regarding Cer-
inthus' eschatology need to be noted. First of all, its features orig-
inate in and/or reflect Jewish apocalypticism, e.g., 1). on the fecundity
of marriage, cf. 1 Enoch 10,17, "And then shall all the righteous escape,
and shall live till they beget thousands of children, « . . "; 2). on
banqueting, cf. 2 Baruch 29.lL, "And Behemoth shall be revealed from his
place and Leviathan shall ascend from the sea, those two great monsters
which I created on the fifth day of creation, and shall have kept until
that time; and they shall be food for all that are left."; cf. L Ezra 6.
i9-52, "Then thou didst preserve two living creatures; the name of one
thou dist call Behemoth and the name of the other thou didst call Levi-
athan . . . ;3 and thou hast reserved them to be devoured by whom thou
wilt and when." (Cf. D. S. Russell, The Method and Message of Jewish
Apocalyptic, (Philadelphia: The Westminster Press, 196L), pp. 12Lf., 29Lf.,
320, for the eschatological significance of these statements.); 3). on
the rebuilding of Jerusalem and the Temple, cf. Sibylline Oracles 5.L20-
433, "and the city which God loved he made more radiant than the stars

BRAFRSLIT™TY 1 1090 & ¥~/
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1

For Barnabas, it is a time of holiness, in which Christians shall live on,

and the sun and the moon; and he set it as the jewel of the world, and
made a temple exceeding fair in its fair sanctuary, and fashioned it in
size of many furlongs, with a giant tower touching the very clouds and
seen of all, so that all the faithful and all the righteous may see the
glory of the invisible God,.-. . « It is the last time of the saints, when
God accomplishes these things, God the sender of thunder, the Creator of
the great Temple."; 1 Enoch 91.13 & 14d, "And at its close they shall ac-
quire houses through their righteousness, and a house shall be built for
the Great King in glory for evermore, and all mankind shall look to the
path of uprightness."; L). on the re-institution of Jewish worship(-prac-
tices), cf. 1 Enoch 10.21, "And all the children of men shall become
righteous, and all nations shall offer adoration and shall praise Me, and
all shall worship Me."; Jubilees 23.26, "And in those days the children
shall begin to study the laws, and to seek the commandments, and return
to the path of righteousness.". These Jewish features account for the
materialistic aspects(marriage, feasting, sacrifices) of Cerinthus'
eschatology. (On the Jewish apocalyptic background, cf. R. H. Charles,
History of the Doctrine of a Future Life in Israel, in Judaism, and in
Christianity, (London: Adam and Charles Black, 1899), pp. 162=-305; George
Foot Moore, Judaism in the First Centuries of the Christian Era, 2 vols.,
(Cambridge: Harvard University Press, 1927; reprint ed., New York: Shocken
Books, 1971), 2:323=376; J. W. Bailey, "The Temporary Messianic Reign in
the Literature of Early Judaism," Journal of Biblical Literature 53(193L):
170-187; D. S. Russell, The Method and Message of Jewish Apocalyptic, 285-
303.) Secondly, these Jewish aspects of Cerinthus' eschatology are not
anomalous in patristic eschatology, for they re-appear in a variety of
writers, e.g., 1). on the fecundity of marriage, cf. Commodianus Instruc-
tiones 2.3.9, "Et generant ipsi per annos mille nubentes."; Lactantius
Divinae Institutiones 7.2Li.3, "tum qui erunt in corporibus vivi, non mor-
ientur, sed per eosdem mille annos infinitam multitudinem generabunt . .
o" (cf, ibid., 7.2L.6, 11=13 for direct refernce to, and the influence of,
Jewish apocalyptic traditions.); 2). on the re-institution of Jerusalem,
cf. Justin Dialogue with Trypho 80.5, " ty® &£, ual el tivéc elovv
bpsoyvhuovec natd névra XpLGTLaVQt, nat capuég &véotaoctv yevho-
co%aL Emtotépeda nalt ylira £tn €v ' IepoucoAnp oblwowoundelopn nat
wooundelon nat mhatuvdelon, + - » " (Italics mine, At least in Jus-
tin's opinion, Cerinthus' eschatology would characterize Cerinthus as
bp%oyvihpwy )3 Irenaeus Adversus Haereses 5.35.2, "Haec autem talia uni-
versa non in supercoelestibus possunt intelligi: . . . 3 sed in Regni tem-
poribus, revocata terra a Christo, et reaedificata Hierusalem, . . . " In
summary, then, it can be seen that Cerinthus' expectation of material de-
light in the Kingdom was not heterodox to early patristic eschatology(al=-
though he may have carried the trend to extremes) nor was it anomalous to
the eschatological fervour of the times as produced by Jewish apocalypti-
ClSMe

1Bammbas1O.Th ", . .wnat TOV aytov ol@va Endéyetar."

(Italics mine,)
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possess, and rule the earth.1 The Didache conceives the Kingdom to be a

L

time prepared for the Church.2 For Ignatius, it is the future” home of

life for believers,

The location and duration of the Kingdom

5

2 Clement, Cerin’ohus,6 and Barnabas7 explicitly state that the
Kingdom will be on and/or over the earth., Cerinthus was indisputably a

millennarian, 8

! Barnabas 6.17-19, "o0VTw¢ odv wat huetc tH nCcIaL THe En-
ayyerfag ua?‘rw ASyw Cwonououusvot Cnoouev natouvptebovteg tHg

YHic. 18. npOELpﬁuapev 8¢ Embvw. Kat abEavécbwoav noal TANS V-

£cdwoay naL apxetwcav Thv Lydwv. T(g obv & éuvéuevog vOv ap—

YELV Snpumv 1 Lxﬁuwv N meTELVDV ToT oupavou al o9GvecdaL yap
omsLKouev, o0TL TO apXELV Etovclag Eotlv, Lva TLS EnLTaEag U U—
prebop. 19. el o%v ou ylvetaL ToUto Vv, apoe Hutv elpnuev,
néte. OTav nat abrol TehleLwdBuev uAnpovdéuol TH¢ Stadfiung nvu-
pfov yevéoboaL."

®Didache 9., " , . |, , oUtw ocvvaydfhtw cov f Ewurnola &no
TV nepatmv ils yﬁg elc tnv onfVv BaoLxenav. "uvho—
INnTLy uupLe, T suukncuag O0U; « ¢ « olvagov autnv &nd Thv
tecofpwv &vépwv, . . . , elg Ttnv ofiv Baoithelav, nv fToLuaoag

abtyf. "

BIgnatius To the Ephesians 16.1, 'v{ oluoo98poL Baciielav
9e0? ol uAnpovoufcovorv, " Notice the tense of the verb.

hIgnatJ.us To the Magnes1ans Bsly "'Ensl, obv 157\0'; Ta np&yua-
Ta EXEL uaL ngénELTaL Ta 500 opod, O TE %dvatog wat N Cwfi, ol
Euaotoc elc tov 16Lov t8nov péikelr ywpetv.

~ " ¢
52(Hemaﬂ;17.5,". . . 10 Bacfietov ToU ubouov EV TP
’ ]‘:T] O'Oﬁ, ¢« o o "

6Eusebius Ecclesiastical History 3.28.2,5, ", , ., Em(yetov .
. . 10 BaolheLov ToY XpLotoV . . . "

7

Barnabas 6.17, ", . . Cficopev natanvptedovteg THs YHg."

8Eusebius Ecclesiastical History 3.28.2, ". . . , &piLdpov
xtAtovraetlag . » » "

R T e e
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The Judgment

The time of the judgment

2 Clement regarded it as future to him,1 but as immediate2 and oc=
curring at the Second Advent.3 Barnabas maintained that it was preceded

5

by the resurrection of the deadh and was a concomitant to the Second Advent.

Events associated with the judgment

For 2 Clement, it is associated with the cataclysmic destruction
of the universe6 and eternal torture for the skeptics in the local church.7
Barnabas also considers it cataclysmic.8 Ignatius regards the unleashing

of the wrath of God to be its main constituent event.9

12 Clement 8.2, "o « tnv upforv thv péAlovoav. "

25 Clement 16.3, "yLvdonete &€, 0tL Epyetar Non H Auépa T

wploews . . ¢ "(Italics mine.). Cf the force of péilouvoea in 18.2.
!

32 Clement 17 b— "ToYt0 &6 AEyer Thv Huépav THc EnLpavel-
o oc{)'co'D', ¢ » w B ‘cnv npepcxv ensfvnv Aéyer ¢ nplocwg, . . ."

I

5 10 e A s = o~
1 Barnabas 15.5, "Gtav EASwv & vloc abto¥ . . . upLvel touc
koeBetc . . . "

62 Clement 16.3, " yuvdonete &€, o'l:L Epxetal nén f nuspoc
¢ up(cswg e u?\KBavog uocl,éuevog, Eou, T(I%ﬁo'OVTaf TiLveg Thv
obpaviv nal nHoa f YH wg uéALBog Emt nupl. Tnuéuevog. "

/ S
Barhabas 5.7, ", . . 61L tnv &véotaotv adtoc morficac upivel."

T Clement 7.6, "1Bv yap pn tnpndvtwv gonolv, TNV ocppaylda
o cmwkn?; &uthv ob Ts}\evtﬁcu nat To. mUp a{n:'&‘)v o{) cﬁec%ﬁosxat,,
nat soovrau el ¢ OpaoLv noccm oapnl." Cf. 17.7 ; otcxv Seb-
CWVTOL ToUg (xc‘coxncawag wat &pvnoapévoug 61,& v ASywv B gy
TV e:pywv TOV 'Inoouv onwec noh@&Covtal devvatc Bachvorg ‘HZUpL \
koBbory, « o « ™

8
Barnabas 15.5, "8tav EASQV o ufog abto® . . . upl,ve“l.’ ToUC
boeBet ¢ worL BANGEeL 1OV MAiLov nal 'r.nv oeAfhivnv noal Todg &mspag,

g

RAMSOLITD 1 I A,

Ignatius To the Ephesians 11.1, " yap tnv péAhovoav &pynv Il
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The Last Days

The time of the Last Days
1

2 Clement and Ignatius maintained that the Last Days began with

the Incarnation of Christ.2 Both Barnabas3 b

and Ignatius™ regarded them as
present, but the former, as well as the Didache, emphasized their occurrence,
designated by special events, in the future.

The events of the Last Days

Barnabas emphasized that the Last Days will be characterized by

the manifestation of Satanic power.5 The following eschatological time=

poBndWpev, . . . " On judgment, cf. To the Magnesians 5.13 To the Smyr-
naeans 6.1.

1

2 Clement 14.2, ", . . & "InooVYc fHudv, Egavep®dn 8¢ En’
Eoybtwv Thv hpépwv, . . . "

2Ignatius To the Magnesians 6.1, ". . . 'Inco?V XpLotoD, b¢ mpo
aldvwv map® matplt fiv nal v TéAel E@&vn." Ignatius regards yéptc
as the chief characteristic of the Last Days, on which Torrance comments,
"Tonatius thinks of grace as the forbearing will of God which has suspended
His wrath in the present age, and provided an opportunity for repentance in
which we may avail ourselves of His kindness." (T. F. Torrance, Grace in the
Apostolic Fathers, 1948, pp. 77-78, as quoted in Robert M. Grant, ed., The
Apostolic Fathers, h:h23. -

3Bmmmbas221,'"Hpspwv olv obov movnpedv xat abtoD ToY Ev-
~
epYoUVTOG sxovrog nv e&ouo(av, & & @ 'bf ibid. 1;3, 9, " TfAeLov
owbvdahov Hyyunev, . . . 810 mpooéywuev Ev tatc Eoxdtairg hufpatc.

hIgnatius To the Ephesians 11.1, """ EoyatoL natpol."

5BarnabaShB-é Dy 3, TE'IéKELov anbiv Soahov ﬁnyuav, ..o
KéYEL. El¢ ToUto Y&p © 6€cnétng cuvmetunusv Toug OLPOUGS T
TaC nuépag, Tva Taxﬁvn o nyannuevog aﬁtou wal Emi TNV AT PO VO =
Cav n&n. 4. NEyeL &F oumwg et o npomntng. BaolheTat 6&%0 Ent
Tﬁg YHig Bacukevdovcuv, uaL e&avactncsTaL OmLoYEV ubnpog BaOLheDg,
6¢ TameLvoet TpELg Lo’ Ev va Baoihéwv. 5. ouo(wg nEPL TOU abToV
KEYEL AaVLn  Kar aléov 0 TET&QTOV dnplov & novanv uaL ﬁoxu-
POV uaL xaksnwtepov napa névta Ta %npta TH¢ %ax&cang, wot g EE
abto® avsTELhev Séna népata, uaL EE abTHv puLupov népag mapagpu-
&érov, nat bgrEranelvwoev bo’ &v tpla ThHv ueydxwv uep&tmv. 6.
cuvLévaL odv bpelhete. . . . 9. . . . 8.0 mpookywpev Ev Tatlg

"

———
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table is presented in the Didache:1 1). rise of false prophets, 2). apo-

stasy of the Church, 3). increase of lawlessness, L). revelation of the

2 3

Antichrist, 5). the Great Tribulation, 6). the Second Advent, preceded

scxarabg ﬁpsgqug. ouoev Yap b@EKﬁdsb np&g o mig xpévog g nlo-
TEWG ﬁuwv, Eav pn vOv Ev TR &vépp nalpd uaL totg néllovoLv onov-
6&k0Lg, bec npéner vloTc 9e0V, &viothuev, Tva un oyfi napeloduotv
& ubrag." To téheitov ombvéarov(4.3): by metonymy of adjucit, the
characteristic of the Last Days=-=the apostasy of many (cf. Didache 16 bis
Matt., 24:10)==is stated for the time. One is at a loss to know how he
understood the signs which he gave. Cf. John Lawson, A Theological and
Historical Introduction to the Apostolic Fathers, p. 20L, The assumption
has been widely made that Barnabas sees some current arrangement of Roman
imperial affairs as a literal fulfilment of this prophecy, and a mark that
the End is nigh. This is of course a somewhat precarious assumption to
make, for we do not know how far the writer took Daniel literally." (Italics
mine.) This is the major problem With Barnabas--to discern what hermen-
eutical principles he employed in interpreting prophecy of this kind.

[

HhﬂaChe16 1-8, "1. Cpnyopette unep T Lulis buwv. ol Avux-
vot Uulv pn chc&nrwoav, naL al bdogleg uumv un Euavéocdwoav. &i-
Xa ylveoSe Etorpor. ol yap oldate Ty Wpav, Ev ho uﬁpuog v
epxetat. 2 nuuvwg &€ cuvax%ncea%s Cnrouvreg Ta &Gvhrovta ta;g
?UxaLg butv. ob yap b@ekﬁcab bus & n&g xpsvog TN¢ n(crewg Luv,
EGv un Ev T éoxdtw natpf TereLwdfjte., 3. {ap Tatc scxazatg
huépatg nkn%uv%ncovrab o) ¢euéonpo¢ﬁrab UoT O pYopetTg, naL oTpo-
pficovtar @ npéPata el¢ Aluovg, nal H &ydnn ﬁTpa¢ﬁ0€taL el¢c ptooc.
4. augavo6cng Y&p TH¢ avoufag uuoncouch &xxﬁXoug uat St@EovoL
war napaé&couob, nar TOTE @avncerau § noopomhavne e vidc Seod,
nar WOLHOEL onNueTa nov tepata, not n YR napaéo&ncetab el¢ yetpag
abto®, ual moifioel &$éuita, & obéenote Ysyovsv £ alwvog. 5.
TéTE NEer H utlolc ThHY av&p&nwv slg TNV nupmch TH¢ Somipaocleacg,
naL onavéahtodfcoviatl moAkot naL anoloUvtoaL, ol &€ bnopefvavrag
eEv tY nlotel abtmv owdfoovtar Un’ abto?V ToY nataSépatog. 6. nolT
téte @avnoetau Ta onpeta tHc dAnedefag. mphTov onustov Eumet-
&oewg EV obpav@ ebta onuetov mwvﬁg o&hntyyog, nat TO TplTov
av&ctacbg VErpwv. 7. ol n&vrwv 5¢, &r\’bg sppe@n. HEEL 5 no-
pLOG naL n&vzsg ol aYLOL et abtoV. 8. 18te O¢etaL O uécuog TOV
wbpLov EpySpevov Emdvw ThHV VEQELDV ToT obpavob. "

®)
Q.

%u)cuonkxxvng ¢ on the significance of the term, cf. Jean=Paul Au-
det, La Didaché:Instructions des ApOtres, (Paris: Librairie LeCoffre, 1958),
Pe L72 Son 1nteret dans le contexte, est de donmmer un sens naturel aux
'51gnes de la ver1te'(16 6) en régard des signes du séducteur(16.L).
L% n%ela s'oppose a la ﬂK&V})dont le Séducteur universel est comme la
personnification « « o "

3Didache 16.8, "t§1es" Cf. Ho C. van Eijck, La résurrection des

RADYDLITD 1 1D AT
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by a). the unveiling of the Cross in the heavens,1 b). the sounding of the

Trumpet, c). the resurrection of the believing dead.

The Interpretation of Prophecy

There is not a great deal of evidence in this period as to how
these writers/writings interpreted prophecy. In the case of 1-:Clement,
he uses Scripture primarily for example and analogy.2 In 10:1=7, in keep=
ing with his manner of employing the 0ld Testament, he quotes the Abrahamic
Covenant within the context of a moral example, without any prophetic/cov-

enantal application at all., In 32:1=2, he interprets the promise of num-

morts chez les Peres Apostoliques, p. 20, "L'acte final de ce drame escha-
tologique est la venue du Seigneur sur les nuées; il semble, en effet, que
dans le paragraphe 8, qui commence avec un autre téte , il s'agisse (pro-
bablement) d'une nouvelle tape dans le déroulement des événdments, pl@tdt
que d'un résumé des trois signes de la verité.,"

1B. C. Butler, "The Literary Relations of Didache, Ch. XVI," pp.
276=-280, presents the evidence for this interpretation of EumeTéoewg
Ev ()bpavggz 1. the meaning of bmettavw "to spread out"”, 2. the force of
gev obpav(p, 3. the tradition that the sign of the Cross will be in the
sky at the Second Advent (see below), L). the use of BumftacL¢ of cross=
like gestures in the Odes of Solomon., On the tradition(#3), cf. The Epis=
tle of the Apostles, 16, ". . . and the sign of the Cross shall go before
me, and I shall come upon earth to judge the quick and the dead."; and The
Apocalypse of Peter, ". . . with the cross going before my face will I
come in my majesty with all my saints, . . « " (The Apocryphal New Testa=-
ment, ed. by Montague Rhodes James, corr. ed., (Oxford: At the Clarendon

Press, 1953), pp. 490, 511.)

2Clement principally uses the Scriptures to derive moral examples
or analogy which will support the point which he is making. In the latter
instance, he often ignores the historical, contextual setting of his source,
therefore, his quotation of a Scripture can not normally be used to estab-
lish a theological point. In his search for examples/analogies, he ranged
far beyond Scripture to employ nature (20:1=12; 2L:1=5; 33:2-8), mythology
(25:1=26:1), heathen practices (55:1), the apocrypha (55:L=5), and the ac=
tions of Christians themselves (55:2=3). For his derivation of moral ex=
amples (L:73 5:13 7:5 etc.); for his derivation of analogy (e.ge. LO:1; L2:5),
cf. Herbert T. Mayer, "Clement of Rome and His Use of Scripture," Concordia
Theological Monthly L2(1971):536=540.

RAISLIT T 1 IGDADY
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erous posterity to Abraham (Gen. 15,5)==one of modern dispensational pre-
millennialism's 'national promises'1--as applying to the renown of the
posterity, not its number, and then applies this non-literal interpretation
literally. Therefore, in at least one instance, there is clear evidence
that 1 Clement did not apply consistently literal interpretation to the
0ld Testament prophecies.

In the case of Barnabas, one discovers the assertion that prophecy
is intelligible (L.L=ba; 9.33 10.12), but he interprets prophecy allegor=
ically (€egey 641=19; 9.8; 10.1=12; 16,1=10) because he has totally disas=

sociated Israel from the precepts of the 01d Testament.2 In fact, he

Tsee above, p. 6, n. 1.

2Johannes Quasten, Patrolo vol. 1: The Beginning of Patristic
Literature, pp. 85-86, "The author, first of all, wishes to expound and
prove to his readers the value and meaning of the revelation of the 0ld
Testament; he seeks to show that the Jews completely misunderstood the

Law because they interpreted it literally. After repudiating this inter=-
pretation he presents what is in his opinion the genuinely spiritual mean-
ing, i.€., the Tehela yvwoLg » JLb consists of an allegorical explanation
of 01d Testament doctrines and commandments." (ltalics mine,) On the authe-
or's attempt to show that the Jews misunderstood the 0ld Testament, cf.
Albert Hermans, "Le Pseudo=Barnabé est=il mlllénarlste°" Ephemerides Theo=
logicae Lovanlenses 35(1959) 850, "!Toute l"Egltre exprime 1Yéffort d'un
judéo-chrétien pour détacher des Juifs des observances rituelles et leur
montrer dans le christianisme la vraie réalisation du Judaismet. 2lection
d1v1ne, avec ses promesses contenues dans le testament, la circoneision de=
mandée par Dieu, la terre promise, le temple dans 1eque1 Dieu habite, tout
cela n appartlent qu'aux chrétiens, Si les Juifs croient posseder ces
biens, c'est qu'ils ne comprennent rien aux volontés divines exprimées dans
1'Ecriture. Les chretiens ont 'avec la foi la gnose parfaite'. Leur foi
leur permet de lire la Bible a la lumiére du Christ det d'en saisir le seul
vrai sens." On the use of allegory, cf. William H. Shea, "The Sabbath in
the Epistle of Barnabas," Andrews University Seminary Studies L(1966):150=
151, "In this letter there are some fifty passages where the writer employed
the allegorical type of teaching. Some of these are rather Biblical, but
many are quite strained by any Biblical standard, and some reach the heights
of absurdity." Following are some examples of hlS allegorical interpretation:
1}s paradlse and the promised land are made to represent baptism (cf. Pierre
Prigent, Ep;ﬁre de Barnabé I=XVI et ses sources, (Paris: Librairie LeCoffre,
1961), pp. OL=99); 2). the promised land becomes Christ(6.8)(Cf. R. P. C.

BRAFRY L ITTTY 1 1730 A rsv\7s
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he specifically designates the Church to be the heir of the covenanial pro=

mises made to Israel (L.6=7; 13.1=6; 1h.h—5).1

The Church and Israel

The majority of the writers/writings in this period completely
identify Israel with the Churgh, 1 Clement finds the fulfilment of a pro=
phecy concerning Israel (Deut. 32.5) in the Church (3.1,. . . nat Emeter-—
£09n To yemppéov). Secondly, he explicitly states that the Church is a
part of Israel (29.1-30.1). 2 Clement applies a prophecy regarding Israel
to the Church, completely merging the identity of the two (2.1; cf. 2.2=3;

3.5).2 Barnabas identifies Israel with the Church by emphatically assert-

Hanson, "Notes on Tertullian's Interpretation of Scripture," Journal of Theo-
logical Studies, 12(1961):273);3 3). a prophecy regarding Cyrus (Is. 15.2)
allegorically applies to Christian baptism (11.1) (cf. J. Ramsey Michaels,
"The 'Level Ground' in the Shepherd of Hermas," Zeitschrift fur die Neutest-
amentliche Wissenschaft 59(1968):218.6).

1Regarding the Promised Land in Barnabas 6, cf. William H. Shea,
"The Sabbath in the Epistle of Barnabas," p. 155, ". . . 'The land of milk
and honey' does not apply to the possession of a literal Canaan by the Heb-
rews, but to the Christian's present spiritual experience and his future
reward." Regarding the promises made to the Israelites (e.ge., 5.6=7; 1L.1),
cf. Ho C. van Eijck, La r€surrection des morts chez les Peres Apostoligues,
Pe 37y "o o« o Dieu n'a pas annulé la promesse qu'il avait faite aux Peres;
seulement, Israel ayant réjeté le Christ, la promesse est passée & un peuple
nouveau que le Christ s'est choisi." If the Land of Promise originally was
not understood as a literal possession and promise, it would be unreasonable
to conclude, by Barnabas! standards, that the Promised Land would be a fu=
ture literal promise and possession.

22 Clement would not regard the Church as beginning at Pentecost(as
dispensational premillennialism would, see above, p. 6, n. L), but posits
its existence prior to Creation (1Lk.1=5). On this Robert M., Grant, ed.,

The Apostolic Fathers, 1:13L, comments, "The pre-existent Church is also
discussed in 2 Clement 1lli, where we read that the "first Church" is the
spiritual one which was created before sun and moonj this is the "Church

of life," and the body of Christ. Here the author relies wither on Ephes=-
ians 5:23=30 (as is likely) or upon a similar tradition. He explains that
the "male and female" of Genesis 1:27 refers to Christ and the Church. Just
as Jesus, originally spiritual, was make manifest in the last days, so the

MOSHER LIBRARY
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ing that the Church has taken Israel's place in God's program (2.4=6, 9;
3.65 L.6=7, 83 5.2, 73 6.13=15; 7.5; 13.1, 3, 5=6; 1&.&-5).1 The Didache
identifies the Church as the tH¢ &ylac aunélov Aaugt6(9.2), thereby

merging the identity of Israel and the Church(cf. 1h.2,3).2

Church, also spiritual, was made manifest 'in the flesh of Christ' in order
to save us. Jesus is prefigured by the 'male' in Genesis and identified
with the Spirit; the Church is prefigured by the 'female' and identified
with the flesh. This seems to imply that just as Jesus Christ became in-
carnate, so the Church became incarnate."

1Cf. Robert M. Grant, ed., The Apostolic Fathers, 3:33, "The very
language employed throughout Barnabas to describe the Christian hope is
directly and thoroughly rooted in the language of God's dealings with Is-
rael. Thus Christians are the new(or younger) people (3363 5:7; 7:5; 13:1=
6), the true heirs of the promise (5:7; 6:17; 5:17; 16:9) and of the cov=-

enant (L:6=8=1L:1-5; 6:19; God's sons (L4:9) and holy people (TL:6);
the Christian community is God's new creation (6:11-1L; 15:%5 which inherits
the good land (6:8-18) and is God's dwelling place=~his pneumatic Temple(L:
113 %:1;; 16:10)." Cf. J. J. Collins, "A. P. O'Hagan, 'Early Christian Ex=-
egesis Exemplified from the Epistle of Barnabas,! AusBibRev 11(1=L, '63):
33-L0," New Testament Abstracts 9(1965):391, "As in most early Christian
interpretation, the author of Barnabas firmly maintains two principles:
there is an essential continuity between the Church and Israel; and the

0ld Testament legislation is no longer binding upon Christians."(Italics
mine.). Cf. Albert Hermans, "Le Pseudo-Barnabe est-il millenariste?" p.
874, "Les chretiens sont le peuple nouveau, le peuple 'prepare'! a un avenir
splendide, le peuple heritier du testament, le peuple de 1l'heritage. En
plus des volontes divines, le testament contient les 'promesses'. A la Par-
ousie, nous serons mis en possession de la promesse. Mais dans les chretiens
'habite deja l'appel a la promesse'j; des maintenant 'la foi a la promesse

et la predication' sont leur nourriture."(Italics mine.). The clearest sta-
tement that Barnabas makes about the Church and Israel and about the fulfil-
ment of the national promises is 5.7: {va Tot? matplolv Tnv Enayyehfov
o &, war abtdc Eauth TOV Aadv TOV naLvdV EToLpdldv . . . (Ita-

lics mine.) The promise made to the patriarchs is fulfilled in the Church,
not in their descendents.

2H. J. Gibbins, "The Porblem of the ILiturgical Section of the Did-
dache," Journal of Theological Studies 36(1935):376, "In the mind of the Jew-
ish Christian 'the Holy Vine of David' stood for the Christian Church, the
fulfilment of the ideal Israel." Of. pp. 375, 385, and Theological Diction-
ary of the New Testament, s. v. "Gumelog" by Johannes Behm, 1(196L):3L2-
3L3. Furthermore, Didache 10.6 appears to substitute 'the Church' for Toug
LyhentoGc of Matt. 24.31 (cf. Edouard Massaux, "L'influence littéraire de
l'é;angile de S, Matthieu sur la DidacHE," Ephemerides Theologicae Lovanien=
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Conclusion

In conclusion,1 then, some interesting similarities, and some
profound differences between the modern construct and the eschatological
beliefs of Papias' predecessors have emerged in the course of this chap=
ter. To garner them, first of all the similarities: the belief in a
kingdom on/over the earth (although Cerinthus alone specified its dura=
tion), and the coming of the Antichrist and the Tribulation. However,
the differences are profound, and disqualify any claim that pretribula=-
tional, dispensational premillennialism existed in any form in the period.
First of all, a consistently applied literal interpretation and a distince-
tion between Israel and the Church are missing, and these are the founda=
tion stones of the modern system. Secondly, there is no concept of dis=
pensations or dispensationalism at all.2 Thirdly, there was only the

concept of a visible Second Advent,3 immediately preceding the establishe

ses 25 (1949):30-37; especially p. 37, "L'analyse faite de tous ces versets
nous autorise & affirmer que Did., XVI depend littérairement de Mt. XXIV;
le texte de Mt. a servi de base & notre auteur qui parait en donner une
sorte de commentaire; . . ." (Cf. Richard Glover, "The Didache's Quota=-
tions and the Synoptic Gospels," New Testament Studies 5 (1958):21=25).

The substitution of "the Church" for "the elect" of Matthew 2l does not
agree with the dispensational premillennial scheme, which would not apply
the teaching of Matthew 2L to the Church, since it believes the Church
will not be present on earth during the time-period described in Matthew 2L
(cf. John F. Walvoord, Matthew: Thy Kingdom Come, (Chicago: Moody Press,
1974), pp. 179=195, and in particular, pp. 100=191; see above, p. 13).

1

Cf. Appendix I.

2Igna.tius is the only author to use the termoluovoufe and he
uses it of the life of Christ, e.g., Eph. 18.23 20.1. TFor a similar use,
see below, pp. 72, 87.

3The use of the term 'imminency' has been deliberately avoided in
this chapter because of its technical eschatological connotations in dis=
pensational premillennialism (see above, p. 12). The use of a neutral
term, like 'immediacy! is preferable since there is no possibility of

MOSHER LIBRARY
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ment of the Kingdom. Fourthly, although they believed in the Kingdom,
it certainly was not the climax of God's program for Israel. Fifthly, as
far as being premillennialists,1 the best that can be said is that
Cerinthus was one.
In closing, then, it is quite evident that traces of modern pre-
tribulational, dispensational premillennialism simply did not exist in

the immediate poste~apostolic period.

demonstrating that these authors had a concept of a Rapture. Instead,
their whole posture would lead one to believe that their expectation was
the Second Advent, which was associated with the resurrection of believers,
the Kingdom, and the Judgment (see above, pp. 26, 27, 38). There is
simply no prima facie for the Rapture in their thought, and therefore the
use of 'imminency! is inappropriate.

1Nor can 1 Clement, 2 Clement, Barnabas, nor Ignatius be claimed
as chiliasts/premillennarians as Peters would do (see above, p. 14). This
also invalidates the statements of: William A. BeVier, "Chiliasm in the
Later Middle Ages," (Dallas Theological Seminary, Unpublished Master's
thesis, 1955), p. 113 Wallace S. Pollock, "Chiliasm in the First Five
Centuries," (Dallas Theological Seminary, Unpublished Master's thesis,
1945), p. 83 Max Wiley, "Historical Antecedents of Dispensationalism,"
(Dallas Theological Seminary, Unpublished Master's thesis, 1960), p. 29.
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CHAPTER IIT
THE ESCHATOLOGY OF PAPIAS

The purpose of this chapter is to evaluate the eschatology of
Papias from a pretribulational, dispensational premillennial perspective.

By way of introduction to the eschatology disclosed in his frag-
mentary remains, several items, which delineate the significance of Papias

for this study, need to be mentioned. First of all, the probable source1

1Even in the early centuries A.D., differing conclusions were
reached regarding Papias' relationship to the Apostles and their teach-
ing. Irenaeus claimed, "TqUta 6& uat Hanlac 'Iwdvvov pEv &novotig,

~ & ) A Y 7 s N ) ’ ]

B ORRR ) SEETERE Ao oNey oxatos, b, L gluisdmiugan oot
eses b.33.4 in Eusebius Ecclesiastical History 3.39.1). Eusebius, on the
other hand, claimed, " . . . aUtog ye punv o Hanfag nat® 16 mpoolpLov
v abtoV Adywv anpoatniv pev nal abréninv obdapbs Eautdv yev-
EobaL TBY Leplv anootéhwv Eppalver, mapetAngévar 68 ta tHe mlo—
tewg noapa emelvorg yvwplpwv Sudfower . , . "
(Ecclesiastical History 3.39.2). The crucial issue in Papias' Preface
(Eusebius Ecclesiastical History 3.39.3-L) is the meaning of o{ mpeoBl-
Tepor and ot 10V uuplouv padniidv . On the former, J. B.
Lightfoot, Essays on the Work Entitled Supernatural Religion, 2d ed.
(London: Macmillan and Co., 1893), pp. 145=-146, concludes, "What class
of persons he intends to include under the designation of 'elders' he
makes clear by the names which follow. The category would include not
only Apostles like Andrew and Peter, but also other personal disciples of
Christ, such as Aristion and the second John. In other words, the term
with his is a synonym for the Fathers of the Church in the first genera-
tion. This meaning is entirely accordant with the usage of the same title
elsewhere. . . . Thus employed therefore, the term 'presbyters' or 'elders'
denotes not office, but authority and antiquity. It is equivalent to 'the
ancient' or 'primitive worthies'. But at its last occurrence in the
extract of Papias, where it is applied to the second John, this is appar-
ently not the case. Here it seems to be an official title, designating
a member of the order of the presbyterate. Though modern critics have
stumbled over this two-fold sense of the word npecBltepoc 1in the same
context, it would create no difficulty to the contemporaries of Papias, to
whom 'the Presbyter John' must have been a common mode of designation in
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of Papias' teaching--even his eschatology1--was the apostolic tradition.2

L

Secondly, he was the first orthodox> chiliast, = and as such, exercised a

contradistinction to 'the Apostle John,' and to whom therefore the proper
meaning would at once suggest itself." (Italics mine.) On the latter,
Johannes Munck, "Disciples of the Lord in Papias," Harvard Theological
Review 52 (1959):232, comments, "Thus it seems possible to show the
existence of three senses of 'the Lord's disciples,' signifying respec-
tively 'Christians,' apostles, and disciples of Jesus during his life on
earth." It seems, then, that Papias probably drew his teachings, or at
least some of them, directly from the Apostles.

1Irenaeus Adversus Haereses 5.33.L, "Haec (teachings on the King-
dom) autem et Papias Johannis auditor, . . . per scripturam testimonium
perhibet, in quarto librorum suorum: . . ," (Italics mine). Eusebius
Ecclesiastical History 3.39.11-12, " . . . waU %\ha 8€ & abtdg bg Ex

napaddocwe &yphoov ebc abiov Mnovia mapatésertor Eévac T TLvag
TopaBolac TOoU owthipog ot OLdxonarlac abtoD nal Tive oAAa pudi-
ubtepa. Ev olg nal yihtédda tivd gnovv Ethv EoecSar . . . "(Ita-

lics mine,)

2Papias, being from Hierapolis, Asia Minor (cf. G. Dumeige, ed.,
Synopsis Scriptorum Ecclesiae Antiquae, (Uccle, Belgium: Editions Willy
Rousseau, 1953), belongs to that group of writers of whom Abbe Bardy,
Litterature grecque chretienne, p. 26, says, "The Asiatics hold above all
to the transmission of the tradition they have received from the apostles,
and struggle with an invincible firmness against heresies." (as quoted
in Robert M. Grant, Second-Century Christianity, pp. 10=11). In keeping
with this, Vernon Bartlet, "Papias'! '"Exposition': Its Date and Contents,"
in H, G, Wood, ed., Amicitiae Corolla, (London: University of London
Press, 1933), pp. 15-20, states that Papias was "a 'key man' for primi=-
tive Christianity in the sub-Apostolic age" for three reasons: 1). his
date-=-he had met some of the Apostles; 2). his home-=Hierapolis, which
was on a main thoroughfare in Asia Minor and therefore put him within easy
access to the mainstream movement of the early Christian mission; 3). his
mentality--he was characterized by a Hebraic mind-set, and not a Hellen=-
istic one, and he therefore could more readily understand the Sitz im
Leben of early Christianity and its Jewishness. -

35ee above, pp. 17, note 1 , and 23, note ! , and 36, note 3.
Cerinthus was the first chiliast, but he was heterodox in other respects.

uCecil John Cadoux, The Early Church and the World, (Edinburgh:
T. & T. Clark, 1925; reprint ed., 1955), P. 220, "Of the belief in its
chiliastic form, the chief representatives of our period are Papias and
Justinus." In fact, his chiliasm was the only major doctrine attributed
to him, cf. Jaroslav Pelikan, The Christian Tradition, 5 vols. (Chicago:
The University of Chicago Press, 1971-), vol. 1: The Emergence of the
Catholic Tradition (100-600), p. 124, "Probably the first indication that

MOSHER LIBRARY




53

formidable influence on his successors,

Hic dicitur annorum mille iudaicam edidisse SsutépwoLv

Quem secuti sunt Hireneus et Apollinaris et ceteri, qui post resur-
rectionem aiunt in carne cum sanctis Dominum regnaturum. Tertullianus
quoque in libro de spe fidelium et Victorinus Pitaboniensis? et

the prophecy in this chapter (Reve. 20:1=10) was being interpreted to mean
an earthly reign of a thousand years following the return of Christ is
that associated with the name of Papias. The only doctrinal position
definitely attributed to him was the teaching, which he claimed to have
derived from ‘unwritten tradition,' that Tthere will be a millennium fol-
lowing the resurrection of the dead, when the kingdom of Christ is to be
established physically on this earth," (Italics mine.)

"This term refers to Jewish oral tradition (e.ge, the Mishna).
ct. Eplphanlus Adversus LXXX Haereses 33 9, "al yap mapadboetg THV
Sec UTEpwV Sevteploelg naﬁ& To%s "Tovdafotg kéyovxaL. eloL
avtal Iedcapeg. ula pv n eLg ovoua Mwvoéwg wepouevn
6€utepa 6€ f ToU uahovpevov PapBt 'AufBa. tTplin ~ASSE NMrot

"Tovda. Tetéprn TV VLBV ' Acapwvelov., "  (as quoted in Emil
Schurer, The History of the Jewish People in the Age of Jesus Christ

(175 B. C - AJD. 135), rev. Eng. ed, by Geza Vermes and Fergus Millar
(Edinburgh: T. & T. Clark, 1973), 1:77, n. 23. Significantly, the term
is employed regularly by Jerome in this sense, cf. Emil Schurer, A History
of the Jewish People in the Time of Jesus Christ, trans. John Macpherson
(New York: Charles Scribner's Sons, 1091), 1:119, n. 1, "Jerome, Epist.
121 ad Algasiam, quaest. x.: 'I would fail to tell of the multitude of
the traditions of the Pharisees which are now called devtepdoeiLc , and
which are silly fables. For indeed the size of my book forbids; and so
many are vile, that I would blush to quote them,'--The same in Epist., 18
ad Damasum, c. 20: 'But lest we should seem to omit any of those which
the Jews call Sevuteplboetc , in which they treat of all kinds of know-
ledge,' etce=~In his Comm, on Isa. viii: 'Shammai, therefore, and Hillel,
of whom the former is a quibbling, and the latter a profane interpreter of
traditions and SegvtepoeLg , make void the precepts of their own law,'-=
In Comm. on Isa. lix: 'despising the law of God, and following traditions
of men, which they call GSevteploetg¢ «'==In his Comm. on Ezek., xxxvi:
'For we expect the heavenly Jerusalem gemmed and golden, not according to
Jewish fables, which they call Seuteploetc o'=-In Comm. on Hos, iii:
'Loving traditions of men and dreams of Sevteploetc o' In his Comm, on
Matt, xxii. 23: Pharisaei traditionum et observationum, quas illi
SevteoloeLc vocant, justitiam praeferebant.” Obviously, the, Jerome
considered Papias' eschatology to be derived from Jewish tradition. Cf.

A Patristic-Greek Lexicon, ed. G. W. H. Lampe, s.v. "Scutfpuoig "

p. 340.

2The Apostolic Fathers, ed. Robert M. Grant, 5:92, "We shall also
draw attention to patterns of thought--particularly in Irenaeus and
Victorinus=-which seem to have something to do with Papias. . . . The |
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Lactantius hac opinione ducuntur.1

Thirdly, as Gwatkin notes, "The importance of Papias is that he is the

first orthodox commentator, . . ."2

As a final item of introduction, in the study of Papias' frag-

ments,3 great care must be exercised to sift through the shroud of harsh,

clearest use of Papias by Victorinus occurs in his Commentary on Revela-
tlon L.l (on Mark) and 21.6 (on the millennium). IT 1s at least certain

hat the information on Mark was not derived from Eusebius since
Vlctorlnus died in 304, There is a good chance, then, that he or a
source had direct contact with the works of Papias." John Chapman,
"Papias on the Age of our Lord," p. L7, comments, "It is certain that
Victorinus in his Commentary on the Apocalypse borrowed largely from
Papias." He enumerates the following reasons (pp. L9=53): 1). Vic=
torinus is known to have copied Origen word for word, so it is probable
that he did likewise with Papias, 2). it fits the historical and exeget-
ical evidence given by Anastasius of Sinai, 3). De Fabrica Mundi is chili-
astic as is Papias, L). the condemnation of Papias as OULUPOG WV TOV
voTUv 1is similar to mens parva in Victorinus'! claim, 5). Irenaeus bases
his concept of the seven ages of Christ's life on Papias. Cf. J. R.
Harris, "A New Patristic Fragment," The Expositor 1895 (5th series, vol.
1)s h52-h53. There is a great deal of assumption in these arguments, and
it is best just to view any relationship as analogous, not dependent.

1H:Leron.ymus De Viris Inlustribus 18.16=21. On hlS 1nf1uence, ct.
huseblus Ecc1e51ast1cal History 3.39.13, " . . . TANV Kot 'UOLg pet’
abtov nkeCcIotg ocong THV guuhnctactumwv tHc¢ ouo(ag abTPH 66Eng
napalTiog ysyovsv THv &pxaLotnra t&v8pd¢ mpoBepAnuévorc, Womep
obv Elpnvaly nal eltig GAlog Ta dpota gpoviv &vamégnvev.™

2Henry Melville Gwatkin, Early Church History to A.D. 313, 2 vols.,
2d ed., (London: Macmillan and Co., Ltd., 1912), 2:10L.

3his fragments are conveniently edited in BLBALo9fAnn * EAAAVWY
NMatépwv nal  EMuAnoraot Ludv Zuyypa@smv, Téuo¢ Tpltog, pp. 116=-
123. They are conveniently translated in The Ante-Nicene Fathers, 10
vols., eds. Alexander Roberts and James Donaldson; American ed. A, Cleve-
land Coxe, vol. 1 (Buffalo: The Christian Literature Publishing Co.,
1885-1887; reprint ed., Grand Rapids: Wm. B. Eerdmans Publishing Co.,
1973), pp. 151=155, and Robert M. Grant, Second-Century Christianity. A
Collection of Fragments, (London: S.P.C.K., to those considered genuine
in The Apostolic Fathers, 6 vols., ed. Robert M. Grant (New York: Thomas
Nelson & Sons, 196h-1968), vol. 5: Polycarp, Martyrdom of Polycarp, Frag-
ments of Papias, by William R. Schoedel, pp. 94=123.
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critical bias1 which hovers over Papias as a result of his chiliasm.2

1On the universality of this bias, Jaroslav Pelikan, The Christian
Tradition, vol. 1: The Emergence of the Catholic Tradition, p. 129, says,
"Eusebius was certainly speaking for a large body of theological opinion
in the East when he called Papias' millennarianism 'bizarre' and 'rather
mythological.'” Cf. Eusebilus Ecclesiastical History 3.39.12=13, " . . .
o\ N g o~ N 7 = — -
a wat Nyolpal TAG ANOCTOALUAS TMapen OEL GUEROV Sinyfioetg UmoraBetlv,
v@ Ev Ymodelypact mpdc abtidy puotinde elpnuéva pR cuvveopondta.
cpb8pa Y&p ToL opLupos Wv TOV voBv, bg &v Ex TWv abtol Adywv

ré s "n
EEHHTegnENoy elmely, pal et oy, WD, 134=L39, commented, "Papias,
too, is in error about the Millennium, and so is, in consequence, Irenaeus,"
(as quoted in translation by Johannes Quasten, Patrology, 3 vols. (Utrecht:
Spectrum Publishers, 1950-), vol. 3: The Golden Age of Greek Patristic
Literature, p. 530). On Eusebius' evaluation of Papias as "o0Q6opd » .
TGULKPOC B tov voby * Johannes Munck, "Disciples of the Lord in
Papias," p. 225, n. 10, comments, "Eusebius exploits Papias' modest esti=-
mate of his own abilities for polemical purposes. It was the convention
for the author of an early Christian treatise to declare in the preface
that he was no writer, could not compose a book, etc. See Irenaeus, Adv.
haer, I, praefat,.,; Clem. Alex., Strom., I, ch. 1; cf. Eusebius, H. E. III,
2L, 5, where it is related of the Evangelists Matthew and John that it is
with reluctance that they have begun to write (cf. Canon Muratorianus, 11.
9=16), and VI, 13, 9, where Clement has been compelled by his friends to
hand down to posterity a written account of the traditions he heard from
the old presbyters.” A similar phrase (mens parva), appearing in
Victorinus Petavoniensis De Fabrica Mundi 9, "Nunc igitur de ine éﬁé?
rrabili gloria dei et prouidentia uideas memorari: tamen, ut mens parua
poterit, conabor ostendere," (Italics mine), leads to this consideration,
since Victorinus is supposed to have been dependent on Papias, cf. John
Chapman, "Papias on the Age of Our Lord," Journal Theological Society 9
(1908):52-53 (See above, p.53 , n.2 ; see below, p.o0 , n.1 ). Lusebius'
prejudice against Papias may be traced to three causes: 1). orthodoxy,
for Eusebius, was the Alexandrian tradition "in its entirety and without
any contradictions.” (Cf. B. Gustafsson, "Eusebius' Principles in Han-
dling His Sources, as Found in His Church History I-VII," Texte und
Untersuchungen 79 (1961):LL41). Alexandrian theology, as a whole, was
hostile to chiliasm, e.g., Eusebius Ecclesiastical History 3.28.1-5; 7.2L.
1-25.8. 2). His acquaintance with Papias may have only been second-hand--
he may have only read portions of Papias' work in the works of Clement of
Alexandria (cf. B. Gustafsson, "Eusebius' Principles in Handling His Sour-
ces," pp. L431-433. Such an environment--jaundiced against chiliasm--
would hardly have given Eusebius a fair estimate of Papias' thinking.
3). He regarded Papias as the source of the chiliastic error (Ecclesias-
tical History 3.39.13; see above p.55, n. 1), and as such would have a
harsh attitude towards the one who originally promulgated an error against
which his orthodox Alexandrian tradition stood diametrically opposed.

2
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Johannes Munck, "The Disciples of the Lord in Papias," p. 237, 1
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Turning to a consideration of Papias' eschatology, one discovers

that the vast bulk of his eschatological teaching related to the kingdom.
Eusebius reports,

~ P " -~ 7
Ev otc umat YLAL&da TLvé gnoiwv etlv ececdal usra’tﬁv Ex ven-
ptov &véotaoiv, owpatinlbs THg XpLotoD BaoLhelag EnC Tavinot
¢ YH¢ Umootnoopévng.

The following characteristics of the kingdom in Papias' thought appear in
this fragment: 1), the kingdom will be of 1,000 years duration, 2). the
kingdom will occur after the resurrection of the dead, 3). the kingdom
will be established "physically",2 L). the kingdom will be on this earth.

Irenaeus details some further aspects of Papias' thought on the
kingdom,

quando3 et creatura renovata, et liberata, multitudinem fructificabat

sumarizes regarding the prejudice against Papias, "Eusebius has not been
fair to Papias., Like other, later historians, he has approached his
source with a perfectly clear conception of what was right. And even
though he is a more critical reader then Irenaeus it is not certain that
he understood Papias better. He lacked the sympathy and patience which
an exegete and historian should display towards his sources." (Italics
mine.) Even Eusebius may have been inconsistent in his evaluation of i
Papias, saying of him, "&vnp Tt wévta 6Tt péirote Aoyrdhratos nat
tHe ypaofic ebdAuwv. n(Ecclesiastical History 3.36.2), although this is
missing in some manuscripts, probably because the inherent contradiction
(cf. Philip Schaff, History of the Christian Church, 8 vols. (New York:
Charles Scribner's Sons, 19103 reprint ed., Grand Rapids: Wm. B. Eerd-
mans)Publishing Co., 1970), vol, 2: Ante=Nicene Christianity, p. 69L,

ne 1)

1Eusebius Ecclesiastical History 3.39.12.

zcwpa'c (AL Cf. A Patristic=-Greek Lexicon, s.v. "owpotiulc, "
p. 1367.

3The context clearly signifies that it is the kingdom that is
under discussion: "Praedicta itaque benedictio ad tempora Regni sine
contradictione pertinet, quando regnabunt justi surgentes a mortuis:
e o o" (Italics mine). This context in Irenaeus refutes the claim of
D. H., Kromminga, The Millennium in the Church, (Grand Rapids: TWm. B.
Eerdmans Publishing Co., 1945), p. 56, that this passage need not refer
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universae escae, €X rore coell, et ex fertilitate terrae: quemadmo=-
dum Presbyteri! meminerunt, qui Johannem discipulum Domini viderunt,
audisse se ab eo, quemadmodum de temporibus illis docebat Dominus et
dicebat: "Venient dies, in quibus vineae nascentur, singulae decem
millia? palmitum habentes, et in uno palmite dena millia brachiorum,
et in uno vero palmite dena millia flagellorum, et in unoquoque flagel-
lo dena millia botruum, et in unoquoque botro dena millia acinorum, et
unumquodque acinum expressum dabit vigintiquinque metretas vini. Et
cum eorum apprehenderit aliquis sanctorum botrum, alius clamabit:
'Botrus ego melior sum, me sume, per me Dominum benedic.' Similiter
et granum tritici decem millia spicarum generaturum, et unamquamque
spicam habituram decem millia granorum, et unumquodque granum quingue
bilibres similae clarae mundae: et reliqua autem poma, et semina, et
herbam secundum congruentiam iis consequentem: et omnia animalia iis
cibis utentia quae a terra accipiuntur, pacifica et consentanea invi-
cem fieri, subjecta hominibus cum omni subjectione.

to the millennial kingdom on earth (cf. also Irenaeus Adversus Haereses

5.35).

1As Harvey comments (Sancti Irenaei Libros quinque adversus
Haereses, 2 vols., edited by W. Wigan Harvey (Cantabrigiae: Typis
Academicis, 1857; reprint ed., Ridgewood, N.J.: The Gregg Press, Inc.,
1965), 2:417, n. 3), "Very possibly 81ngu1ar forms, easily passing into
the plural may have been used. E.g. wg 6 npsaﬁﬁfcspog &vap,vncysv
& tov "I, Bremnbuevog, bmomuévar, ATA. The point to be made, how-
ever, is that Papias reported it also, even 1f it was reported by more
than one "presbyterus": "Haec autem et Papias. . . . per scripturam
testimonium perhibet, « « " (5.33.L).

2Th:Ls teaching closely resembles 1 Enoch 10:18-18, "And then shall

the whole earth be tilled in righteousness, an and shall all be planted with
trees and be full of blessing. And all desirable trees shall be planted
on it, and they shall plant vines on it: and the vine which they plant
thereon shall yield wine in abundance, and as for all the seed which is
sown thereon each measure (of it) shall bear a thousand, and each measure
of olives shall yield ten presses of oil," and 2 Baruch 29:5, "The earth
shall also yield its fruit ten thousandfold and on each (?) vine there
shall be a thousand branches, and each branch shall produce a thousand
clusters, and each cluster produce a thousand grapes, and each grape pro-
duce a cor of wine.," These passages both occur in kingdom contexts, indi-
cating that Papias either directly borrowed from these, or that all three
passages represent a common tradition. OSee above, p.53, n.1, where
Jerome claims that Papias' eschatology is based on "iudaicam &evuTé-

PWOLV.,. The number "decem millia" may have arisen by the misreading of

\1‘1 for ' in Genesis 27.28 (cf. J. R. Harris, "A New Patristic Frag-
ment," p. LL9). On the pseudepigraphical development of this eschatologi=-
cal tradltlon of virulent fertility in the millennium, cf. L. Gry, "Le
Papias des belles promesses messianiques," Vivre et Penser 3 (19&L) t112-
123 ibid., "Henoch X, 19 et les belles promesses de Papias," Revue

biblique 53 (19&6):197-206
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Haec autem et Papias Johannis auditor, Polycarpi autem contuber-
nalis, vetus homo, per scripturam testimonium perhibet, in quarto
librorum suorum: sunt enim illi quinque libri conscripti. Et adje-
cit, dicens: "Haec autem credibilia sunt credentibus. Et Juda"
inquit, "proditore non credente, et interrogante: Quomodo ergo tales
geniturae a Domino perficientur?" dixisse Dominum: "Videbunt qui
venient in illa."2

Several facets of the kingdom are proclaimed in this fragmentB--1). crea=

TFor a similar story, cf. Hippolytus Commentary on Daniel L.60, "
% obv nvplov Stnyoupévou tots padntatc mept THS peAhodong
v &ylwv Baocthelag b ein EvéoEoc nal Savpaoctfi, HATAMAAYELC
"To08ag EnT Totg Aeyopbvors Egpn. wuat tlc apa OdeTar Talta;
6 nbprog Epn. tabta odovtar ol &Eror yevéuevor."
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2Adversus Haereses 5.33.3=L. For a similar kingdom statement in
a eucharistic context (cf. 5.33.1, "Propter hoc autem ad passionem ven-
iens, ut evangelisaret Abrahae, et iis qui cum eo, apertionem haeredita-
tis, cum gratias egisset tenens calicem, et bibisset ab eo, et dedisset
discipulis, dicebat eis: Bibite ex eo omnes, Hic est sanguis meus novi
Testamenti, « « "), cfe. Victorinus Petavioniensis Commentarius in
Apocalypsin 21.6, "De hoc regno memninit dominus, priusquam pateretur, ad
apostolos dicens: non bibam de fructu uitis huius iam, nisi cum bibam
uobiscum nouum in regno futuro, quod est 'centum partibus multiplicatum',
decies millies ad maiora et meliora.," This again demonstrates the signi=-
ficance of the eucharist for early eschatological ideas, see above,
pp.26 , note3 , and 34, notes 1 and 2,

3Later writers, on the basis of their identification of the ideas
of Papias and Irenaeus, probably interpreted this passage to teach the
consumption of material food in the kingdom:

1). Maximus the Confessor, ". . . obToc yap & Hanlac Ev D
TET&pTg abtoU BLBAly TV nupLan®v EENYfioewv Tag OLa B?wuérwv .
elnev &v 1) &vaotfoer &mohaboeig. " (Papias Fragment 9). There is
no doubt that Maximus thought this to refer to the kingdom, as his next
statement, quoted and translated by William R. Schoedel, The Apostolic
Fathers, ed. Robert M., Grant, 5:117, proves, "Afterwards Apollinarius gave
credence to this doctrine which some call the millennium." On the con-
text of this report, Schoedel comments, "Pseudo=-Dionysius catalogues
errors concerning the dead, of which one is that the lot promised the
saints is like life in this world and that 'food suitable to another way
of life (is ascribed) wrongly to those who have become angels.'"

2). Stephen Gobarus, "ol pnv &\A’ob8E Hanfav Tov “Iepandh cwe

Enfonomov . . . Ev olc Aéyovorv alo¥ntiv TLviv Bpwpktwv &mo-
haborv elvar thv tov obpaviv Bacithefav, " (Papias, Fragment
10). Schoedel comments, "Stephen (sixth century), according to Photius,
dealt with special problems in eighteen chapters near the end of his theo-
logical treatise; this censure of Papias . . . was included there.

ae B i Seme i
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tion will be liberated, rejuvenated and fructified in the kingdom, 2)e as
a consequence, the animal kingdom will be at peace within itself, 3). the
animal kingdom will be totally subject to man, and L). not all men shall
see the events of this time.

In considering other aspects of Papias' eschatology, not much
evidence is available. On the basis of the evidence presented, only two
aspects of his thought on the resurrection of the dead can be discerned=--

1). it will precede the kingdom (Eusebius Ecclesiastical History 3.39.12),

2). the constituency of this resurrection will not likely be all of the

human race (Irenaeus Adversus Haereses 5.33.L, "Haec autem credibilia sunt

credentibus. « o o Videbunt qui venient in illa."), which may rule out
the concept of a general resurrection in Papias.1
What of the doctrine of immediacy? No evidence is available, but

he held to a scheme of history similar to the Epistle of Barnabgg,2 which,
3

of course, does not rule out the concept of immediacy.

Anastasius of Sinai says,

Stephen may have been dependent on Irenaeus for his knowledge of Papias.”

1Cf H. C. van Eijck, La resurrection des morts chez les Péres
Apostoligues, (Paris: Beauchesne, 197L), p. 113, TT1 est tout & fait
improbable que la E:n veErplv avhotaot g dont parle Eusebe, signifie
la résurrection generale "

15:1-9; see above, p.33 , note 3. Cf, The Apostolic Fathers,
ed. Robert M. Grant, 5:115, "Papias' interest in the six days is probably
an aspect of his apocalyptic orientation; for the apocalyptic tradition
was profoundly interpenetrated by the idea that the end would be as the
beginning (cf. Barn. 6:13) and delighted in working out the parallels.”

3Idem. On the basis of the eschatological milieu of Papias (cf.
Chp. 1), it would be very hazardous to assume that the object of immedi-
acy was anything but the visible Second Advent of Christ at the inception
of the Kingdom (Eusebius Ecclesiastical History 3.39.12).
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hoBbvteg Tac amopuag tn Hanfov . . . nol Khﬁuevtog
s #» & ELE ¥pnc¢ov wat tnv Euninolov m¥oav tnv E£Eafiepov
vonoéviwv.

This leads one to the conclusion that Papias applied much of the Old

1Papias Frag%ent 6. How did Papias apply the Hexaemeron to
Christ and the Church? A possible answer may be found in the possible
analogy to this interpretation in Victorinus Petavoniensis De Fabrica
Mundi. Victorinus' teaching can be summarized as follows:

1). he makes a septenarian scheme the basis of his Heilsges-
chichte: '
a)e De Fabrica Mundi 1 - ", ., ., totam molem istam deus sex
diebus ex nihilo in ornamentum maiestatis suae expressit, septimum
quietus (a) labore benedictione consecrauit., idcirco igitur quoniam
septenario numero dierum et caelestia et terrestria omnia reguntur,
prineipii loco de hac septimana, omnium septimanarum regina, meditabor et
prout potuero uirtutis diem in eius consummationem conabor exprimere,"

b). De Fabrica Mundi 9 - ". . . ut Adam illum qer septimanam
reformauit atque uniuersae suae creaturae subuenerit, . . ." (ltalics
mine.,

2). as a consequence, he sees Heilsgeschichte as a sevenfold

units
a). De Fabrica Mundi 6 = ", . . qui extra ordinem septimanae

dispositionis excessurus est." (Italics mine.)
3)e. he then applies this scheme to the Church as follows:
a). the sixth day is the preparation for the Kingdom: De

Fabrica Mundi 4 - ", , . hic dies sextus parasceue appellatur, Eraegaratlo

scilicet regni.," (Italics mine,)

b). the seventh day is the Millennium: De Fabrica Mundi 6 =
", . « Esaias quoque et ceteri collegae eius sabbatum resoluerunt, ut
verum illud et iustum sabbatum septimo miliaro annorum obseruaetur.
quamobrem septem diebus istis dominus singula milia annorum adsignauit.
sic enim cautum est: in oculis tuis, domine, mille anni ut dies una.
ergo in oculis dei singula milia annorum constituta sunt: septem enim
habeo oculos domini. quapropter, ut memoraui, verum illud sabbatum est
septimum miliarium, in quo Christus cum electis suis regnaturus est."
(Italics mine, )

c). the eighth day is the judgment: De Fabrica Mundi 6 -

" o« o hic est enim reuera futuri illius iudicii dies octauus, qui extra
ordinem septimanae dispositionis excessurus est." (ltalics mine.)
L). he then applies the scheme to Christ as follows:

a). the activity of Christ as Creator is reflected in the
seven days: De Fabrica Mundi 7 - "Septem quogue caeli /-unﬂ7 illis die=-
bus conueniunt, sic enim cautum est: verbo domini caeli firmati sunt et
spiritu oris eius omnis virtus eorum., hi septem spiritus. nomina sunt
eorum spiritus, qui supra Christum dei requieuerunt, ut apud Esaism pro-
phetam cautum est: et requiescit super eum spiritus sapientiae et intel=-
lectus, spiritus consilii et virtutis, spiritus scientiae et pietatis, et
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Testament to the Church. In other words, he did not utilize a consis-
tently applied literal interpretation. The company with whom Anastatius

associates him practically rules this out,1 as well as the express state-

repleuit illum spiritus timoris dei., . . . auctori autem totius creaturae
istius=-='verbo! cognomen est ei. « . . hoc igitur verbum, cum lucem fecit,
sapientia uocatur; cum caelum, intellectus; cum terram et mare, consilium;
cun solem et lunam ceteraque clara, uirtus; cum terrae as mari (fetus)
excitat, scientia; cum hominem finxit, pietas; cum hominem benedicit et
sanctificat, timor dei nomen habet."

b). the sixth day is the day of Christ's death: De Fabrica
Mundi L4 - ". . . hoc quoque die ob passionem domini Iesu Christi aut
stationem deo aut ieiunium facimus."

c). the seven day scheme is made to reflect the whole life
of Christ: De Fabrica Mundi 9,

i). in the Incarnation, ". . . Ut adam illum per septi-
manam reformauerit atque uniuersae suae creaturae subuenerit, natiuitate
filii sui Iesu Christi domini nostri factum est. . . . ea die Gabrihel
angelum Mariae uirgini euangelizasse, qua die draco Euam seduxit; ea die
spiritum sanctum Mariam uirginem inundasse, qua lucem fecit; ea die in
carne esse conversum, qua terram et aquam fecit; ea die in lacte esse
conuersum, quo stellas fecit; ea die in sanguine, qua terra et aqua fetus
suos ediderunt; ea die in carne (John Chapman, "Papias on the Age of our
Lord," p. L5, comments, ". . . The succession, milk, blood, flesh, was a
commonplace. We find it in St. Augustine:-=', . . Dicitur autem conceptio

humana sic procedere et perfici, ut primis sex diebus quasi lactis habeat
similitudinem, sequentibus nouem disbus conuertatur in sanguinem, deinde
duodecim diebus solidetur, reliquis decem et octo diebus formetur usque
ad perfecta lineamenta omnium membrorum, . . .') esse conversum, qua die
hominem de humo instruxit; ea die natum esse Christum, qua hominem finxit;
eadem die esse passum, qua Adam cecidit; ea die resurrexisse a mortuis,
qua lucem fecit?" Thus, in Christ, Heilsgeschichte comes full circle.

ii). in the stages of Christ's life, "humanitatem quoque
suam septenario numero comsummat: natiuitatis, infantiae, pueritiae,
adulescentlae, Iuuentutis, perfectae aetatis, occasus." (Italics mine.)

iii). in the ministry of Christ, "Iudaeis quoque human-
itatem suam etiam his modis ostendit: cum esturit, sitit, cibum potumque
cepit; cum ambulat et secessit; cum super ceruicale dormiuit. cum autem
freta orta procella pedibus ingreditur, ventis imperat, aegros curat, et
clodos reformat, caecos (illuminat, surdos auditione et mutos) eloquentia
instituit, vide eum dominum se esse nuntiare eis."

—~

1Fra.@ent 6, "NaBbvTec 'cg\g hkooppog En Ianfov . . . nat
Kifpeviog, Havtalvov . . . nat "Appwviov, . . . "

tiaiy LIDIFYATE §
i
3




62

ment that he employed "allegorical"1 interpretation.2

In evaluating Papias' eschatology from a pretribulational, dis-
pensational, premillennial perspective, several facts emerge. First of
all, as with the modern system, Papias believed in a literal millennial

rule of Christ on earth. Secondly, however, there are no further simi-

larities between the systems. Papias, on the basis of the evidence avail=-

able,3 1). did not perceive the Millennium to be the climax of God's
dealings with Israel, although he was influenced by Jewish tradition;

2). did not apply a consistently literal interpretation; 3). did not have
a concept of a secret rapture, but of a resurrection immediately before
the Kingdom. However, great caution must be applied in evaluating Papias
because of the fragmentary state of his writings. Nevertheless, it seems
safe to assume that his chiliasm was of a markedly different character

than the modern variety used as a construct for this thesis.

11W€uuaﬂ,umg, cf. A Patristic-Greek Lexicon, s.v. "mveuvpa-
Tinbg, * p. 1105.

2prg ent 7, "0 pev olv &pxauéteQOL THV suuanLmv s&nyn—
THV 6n ®(hwv O Qbkéoo¢og < - noL Hanfag . . . MOL ol apoe’
altovc mvevpatiu®c Td@ mept moapadefoov saeépncav gele v
XptotoU EunxAnolav avagpepdpevor," (Ttalics mine.

3

Cf. Appendix I.
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CHAPTER IV
THE IMMEDIATE PREDECESSORS OF JUSTIN MARTYR

The purpose of this chapter is to analyze, from the standpoint of
the construct articulated in Chapter 1, the eschatology of the immediate
predecessors of Justin Martyr--Hermas, Polycarp, and Aristides.

Polycarp clearly1 articulates his belief32 regarding the resur-
rection of the dead. First of all, he asserts the bodily3 resurrection

of obedient)" Christians, "6 8¢ Eyelpag abtov Ew veupdv oL hudc

1In contrast with Hermas, of whom Graydon F. Snyder, in The Apos=-
tolic Fathers, 6 vols., ed. Robert M, Grant (Camden, N.J.: Thomas Nelson
& Sons, 190L=1968), vol. 6: The Shepherd of Hermas, p. 36, "While there
is no mention of resurrection in the Shepherd (however, there is ananeosis
of spirits in this life, 19:3; 20:2f.; 21:2; 62:k; 91:3; cf. 16:9; T72:3),
the author speaks of the resurrection body as angelic (102:2). This
understanding of the resurrection was not uncommon in the second century
(Mart. Polyc. 2:3; 2 Baruch 51:5=-12; Enoch 104:7) and was based on the
words of Jesus in Matthew 22:30 and Luke 20:36 (Justin Martyr, Dial. 81).
Only later was the angelic body used as a denial of the resurrection and
an argument for immortality (Tertullian, Adv. Marc. III, 9; Methodius,

De resurr. IX-XII)."

2In fact, he denounces those who deny it: "wat Aéyp phte &vé-
otaowv phte nplowv, obtog¢ mpwidfonog Eotr ToV ocatavd." (To the
Philippians 7:1).

3Martyrdom of Polycarp 14:2, "elg &véotaoiv Culhg alwvlov
Gyt Te nat obpatog ev apdapclg mvelpatog &ylou."

hWilliam R. Schoedel, in The Apostolic Fathers, 6 vols., ed.
Robert M, Grant (Camden, N.J.: Thomas Nelson & Sons, 196L=1968), vol. 5:

Polycarp, Martyrdom of Polycarp, Fragments of Papias, p. 11, comments,
" « o« 1t (the believer's resurrection) is contingent on doing the will of

God which includes (g) the avoidance of vices and (h) the willingness to
suffer for righteousness' sake in showing mercy to others." Cf. Polycarp
To the Philippians 2:2, Edv mot@uev abto® 3 $€Anua natl mopevdpeda
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E:ys-:pgt,"1 Secondly, he associates the resurrection of believers with

entrance to the Kingdem,

@ tov ebapsorncwugv Ev TP afmvu, anokn&oue%a nwal Tov péi- 5
Aovta, wadwc Ynfoyeto hutv Eyetpar hulc En venplv, . . . "

Thirdly, he considers it to be the entrnace to eternal life, " , . .
elc &véotaociy Cufic alwvlov . . ."3 Fourthly, he does not articu-
late his beliefs about the resurrection of the wicked, so, no assertion
can be made about a general resurrection.

Both men posit a belief in the Second Advent. Hermas states,
" 68 &modnula toY Seondtov & ypbdvoc & meprooebwy elg THY map-
ovofav abtob. nd Polycarp likewise makes an assertion about the
Second Advent, relating its purpose to be that of judgment, "&¢

5

N N - .
'épxs’cat, UELTNC - COHOVTWY not verphv™ Neither man has a concept

of imminency as it relates to the Second Advent.6

Ev Tat Eviohalc abtoV nat &yanBuev & Hybdnnoev, &nexduevor
néone &duufac, mreoveElag, @Lhapyvpﬁag, uatahaﬂu&g, ¢euéo—
uaprupfag. ur amo St S6vteg uauav &vtt nono® ' Aordoplav &v-
TU Aotdoplac N Ypov%ov ypév%ou A natépav aeruaT&pag. Be
uvnpovaﬁovmeg 8E & Qv elmev & nﬁpuog 6L6&onwv. Mn upfvste,
Tva un npu%ﬁte. a@usra, nat &¢seﬁcstau vuLv. sXs&ts, uva
eksn%ﬁrs. @ nETpy perpenre, avtbpetpn%ﬁcetau butv. nat

OTL panapuou ol nthou ol ol Stwnbpevor Evenev Sunatooclvng,
ottt abt®v Eotiv ) Baothela ToV SeoU."

1+ Polycarp To the Philippians 2.2.

2Ibid., 5.2. It is quite evident that he is speaking of the king-
dom" ", . . uat ocvupacihefoopev abtP, . . "

3Martyrdom of Polycarp 1L.2.

“Hermas Similitudes 5.5.3.

5Polycarp To the Philippians 2.1.

6See above, p. 28, n. 2, where Hegesippus employs the identical
phraseology to Polycarp To the Philippians 2.1 with the addition of
to denote immediacy. On the reason for Hermas' lack of concept regarding
the imminency of the Second Advent, c¢f. R. J. Bauckham, "The Great Tribu-
lation in the Shepherd of Hermas," Journal of Theological Studies 25
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Regarding the Last Days, only Hermas speaks his mind. First of
all, he says that Christ was manifested in the Last Da;ys,1 but that the
end is still yet future.2 Secondly, he vacillates as to the immediacy of
this end--at one point, he says the end approaches rapidly in conjunction

with the rapid completion of the Church,3

at another point, he claims
that there is a delay to allow for repentance.h Thirdly, Hermas des=-
cribes at length a "great tribulation”, probably eschatological, through
which the Church will pass.S

Both men have abelief in the Kingdom. For Hermas, it isthe future

(1974):29, "Hermas' Christology is too weak for the parousia to dominate
his eschatology: he thinks rather of the completion of the building of
the Church (xv. 9; lxxxvii. 2). But it is the imminence of this which
gives urgency and finality to his message of repentance."

1ShﬁJitudesSL12.3,'h . o En'Eox&twy Tty huépwv TH¢ ouv-
ot oL
Teherbfg pavepos eyéveto, . . . "

Coivn "
V;smn12.2.5,"uat ToTc 6% E®veolv petdvord EotLv Ewg
Eoybtng huépag. ™

3'Ibid., 3.8.9, " Eunplrwy 68 abtnv mepl TOV naiphv, bt Hén
ovvteheCa Eotiv. 1N 6€ bvéupaye pwvf péybAn Aéyovoa. Achvete
Gvepuwne, oby Spfis BV mhpyov £t olmodopobuevov; &g Exv olv
cuvtereody & mhOpyos olnodopoluevog, Exel Téhoc. &AL Tayd
EnownoSoundfoetat. "
-

Us5mi11tudes 9.14.2, ", . . 6L ToUTO Yop nal tHe olnod-
oufic kvoxn Eyéveto, tva, Eav petavofiowoLv oVtor, &méAdwoiv
E,i'”bg ';'T]\) Ojf,no‘éop,?‘,v T0U nﬂp’you, m  Cf, ibid., 10.4.L., "Propter vos
enim intermissum est opus aedificationis eius. Nisi festinetis igitur
facere recte, consummabitur turris, et excludemini." Snyder, in The
Apostolic Fathers 6:10, comments, ". . . his use of apocalyptic is in
direct contradition to its form. Apocalyptic intends to communicate a
revelation in the face of the end time. Hermas communicates a possibility
because the time is not yet. His message is more: 'Repent, for the king=-
dom of God is not yet at hand." (Italics mine.) Nevertheless, even
though immediacy of the end may be lacking, he can urge immediacy in
repentance (festinetis).

5Cf. Appendix III.

6Sﬁﬁjituda59.29dg "ol TotoUtor olv &SLoTéutws notolnf-
covoLv Ev TY Boaocthelg Tob deoV, . . . n (Italics mine.)
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completed Church,1 into which only the saved enter.2 For Polycarp, it is \
the future age, in juxtaposition to the present world,3 which believers )
shall enter by the resurrection to reign with Christ.h Neither man has
anything to say about its locale or duration.5

Both men speak of the judgment, For Hermas, it comes at the end ‘

of the age-=-the completion of the Churché--and will occur in the world to

1Cf. He C. van Eijck, La résurrectlon des morts chez les Péres
Apostoliques, (Paris: Beauchesne, 197L), p. 88, ". . . le Royaume n'est
rien d'autre que 1! Egllse idéale, . « " This emphasis on the completed
Church explains the lack of Chiliasm in Hermas, cf. Jean Danielou, The
Development of Christian Doctrine Before the Council of Nicaea, 3 vols.,
trans. and ed. by John A. Baker, (London: Darton, Longman & Todd, 96&),
vol. 1: The Theology of Jewish Christianity, p. LOL, Mfillenarianism is
equally a stranger in the Church of Rome, but for different reasons. The
evidence of Hermas shows that there interest was concentrated on the build-
ing up of the Church, the completion of which is the condition for the
coming of the heavenly kingdom, and the Messianic age therefore seems to be
identified with the times of the Church, . . ." a

2oimilitudes 9.12. 3 "o . . Tva ol pérrovteg olecdal &1’

AL LLunnes
abt¥s elc thv Bacthelav eloéhbwor ToV BeoV."  But some saved peo-
ple shall not enter it, ibid., 9. 15. .3 "ta¥ta Td dvéuata & gopmv_Tod i

Seo0D SoThoc¢ TNV Bacthfav uEv ddetat Tob Seol, elg abinv oF |
obu eloereboetar.” |

3o the Phlllpplans 5.3, "waAov ydp To avauéntec«‘}m &nd
THV snu%uunwv Ev 10 nooum, o0TL mBou EﬂL%qu& nata 10T nvel-
uato¢ otpateletal, uat oute mpvol OUTE wohanot olTe &poev-
Baoithelav 9eoT nAnpovoufcovoLv, . . . (Italics mine.)

thldq 5 2y Mo a H 8 2av sbapecrncuuav Ev 1D VUV avaa,
anohn¢ous%a nam TOV ushhovra, Rod g vnasxero hutv sysapab nudc
En VEUPHV, not OTL Eav noktteuowueaa & (wg aurou, not ouuBac—
weboopev abth, elye mrotebopev.'

5Ibid., 11.2, "Aut nescimus, quia sancti mundum iudicabunt?",
really asserts nothing determinative about the location of the Kingdom,
since it need not refer to the Kingdom rule.

ST E.Td i

6V131mn 9 5, "BhéneTe Tnv upCch Tnvﬁsnepzopevnv. ol
bnepéyovrec oﬁv suCntetre TovUg nvavaag, ewe ovnw 6 nhpyog

Lteh£o9n. petd yap To Teheodfjval tov nhpyov Selficete byoda-
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to come.1 For Polycarp, it is associated with the Second Advent,2 and in
it all believers will have to give account.3 The saints in turn shall
judge the world,h and the wicked shall be judged with fire.S A denial of
the judgment is heresy.6

Polycarp has nothing to say on the nature of the relationship
between Israel and the Church. Hermas completely identifies Israel and
the Church. First of all, he applies the late Jewish interpretation of
the 0ld Testament regarding Israel to the Church. This falls into four
categories-- 1). the application of Isaiah LO:1-lL, which speaks of the

7 8

spiritual preparation of Israel for YHWH, to the Church,

TOoLETV, noL oby tEete témov.' The completlon of the tower is the
completion of the Church, cf. 1b1d., 3.3.3, "6 pev nupyog, &V Brémerg

otuodopodpevov, EYD elut H Euu?mcfon, PR

181m111tudes b 3=ly8, " . . OUTW HAT THV 6Luoc£wv ol uapnor.
cpcxvspou, ECOVEAL HOL vac%ncov'cm, névreg ebdorelg ovreg sv P
al®ve eue(vga. 4, ta &8 E9vn nat ol ?xuap'cwkof & eldec Ta SEv-
6pa Td Enpék, TorobTor sbpe&ﬁcovrou, Enpol nol auapnon eV eue(v(p
wp altve . . . 8. . . & 8Ovacar napnogopficat ebg wov al®va TV
Epyéuevav. "

270 the Philippians 2.1, ". . . &% Epyetal wptthg COVTWY nort
VEUPDIV, + » &

3Ibld., B2y e o wol mdvtag O€l nocpocm:?ﬁval, TP BApate To¥
XpLotoT nal enactov Unep abrtoV Adyov SoTval.

L
5Mzamtyrdom of Polycarp 11.2, "ayvoug Yao 16 THC ueM\oucmg
nwploewg nav alwvlov nokdoews TotTg doeBéoL tnpobuevov mUp. "

6To the Philippians 7.1, ". . .Aéyp whte &véotaciv pfite
nploLv, ovtoc mpwtdtondg EotL ToV caTavi."

7Cf. Bruce K. Waltke, class notes in 110 Exegesis in Isaiah,
Dallas Theological Seminary, Fall 1975.

Ibid., 11.2, "Aut nescimus, quia sancti mundum iudicabunt?"

8.t also Vision 2.2.6, "EpeTs oby ToTg nponyouusvoug TTic
euu?\noﬁag, iva uarop%wcwv*ms, 'cag 68ovc abthv sv éa,uou,ocuvn,
Tva dnok&BwoLv Ex mAfipoug tac Emayyerlag peta molAfg &66EZng.™
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"1800, & 9e0c . . . wiloag tnv &ylav EwuAnolav abtob, ﬁY\
nbréynoev, Léo6, pedrotéver tols obpavobs, ua?1rd‘5pn neL
toU¢ BouvoUg nat tas dakbooac, uwal mévia ouoha' ylverars

4 s L 4 o, P o~ 4 3 N
ToTg Euhentols gbtoﬁ, tva dmodp gbtoug Tnv\&nayyakxﬂav, _hy
ennyyaCXato LETO qgkhﬁg 86Eng not yaphs, Eav THpﬁUwGLV Ta
véurpa toY Seob, & mapéraBov Ev peyfhyp mnlotet.

and 2). the application of the late Jewish doctrine of Israel as the goal

of creation5 to the Church,

which is probably an extension of Vision 1.3.l.

1J. Ramsey Michaels, "The 'Level Ground' in the Shepherd of Her=-
mas," Zeitschrift fur die Neutestamentliche Wissenschaft 59 (1968):2L6,
comments, ". . . for Hermas, guoh§c  expresses the state of those who
are righteous in the sight of God (Mand. 6:1:2,4). It is associated with
'reverence' ( gepydtne s Mand. 23L), with 'joy' ( xfpa, Vis. 1:3:L),
and 'cheerfulness' ( {Adpoc » Mand. 2:l, Sim. 9:10:3). To be 'made
level' is to be 'made clean' (Sim. 9:10:2) and prepared for the coming of
the Lord (9:10:L); it is to have the sins of the past blotted out (9:33:

3)."

°Ibid., p. 247, "The phrase SpoAdc y(veodar in Hermas is
equivalent to the verb duah(Cerv 'to make level,' . . ." Regarding
Isaiah L4O:3, Michaels, p. 248, comments, "The LXX renders this freely
« o o s but Symmachus more literally translates buitifoate Ev &B&Ty
680V TP YeP Hubiv. Therefore, Hermas' use of opah§g to refer to
Isaiah 40:3, as Symmachus did, rightly reflects the true meaning of the
text regarding spiritual preparation for YHWH, and the use of duoAd¢ is
appropriate, since Hermas uses it in that sense.

3The promise of salvation probably. J. Ramsey Michaels, p. 2L8,
comments, "This illustrates how the term 6poAé¢ . . . can acquire the
possibility of denoting the place of God's salvation, . . . Both the
Qumran community and the early Christians saw their beginnings foretold
in this passage. « « « It was in Isa. LO:1ff. that the prophet began to
speak of the forgiveness of sins, and both communities believed that their
role in 'levelling a way for the Lord' consisted of repentance."

hVision 1.3.4. Cf. 1 Baruch 5:7 for the late Jewish interpreta-
tion of Isaiah LO:1=lL, "God hath appointed that every high mountain, and
the everlasting hills, should be made low, and the valleys filled up, to
make plain the ground (§pohiopov y)¢)s that Israel may go safely in the
glory of God." (as quoted by MichanE, p. 248).

5Cf. ly Ezra 6:55, 59, "All this have I spoken before thee, O Lord,
because thou hast said that for our sakes thou hast created this world.
« « o If the world has indeed been created for our sakes why do we not
enter into possession of our world?" Cf. 7:11, "Even so, also, is
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6 geog v @ ntﬁcag Ex Tob pn ovTog T SvTa nat” nxn%nvag
ol abffioag evenev tH¢ &ylac Euninolac abto® . . .

and 3). the identification of the Church with the twelve tribes of Israel,

1& Spn Toa¥Ta Ta Shodena pukal SEOLV aL wavorxooot olov
TOV uddpov. . o . al 8héewa @UkauzautaL al natornoVoat
ohov TOv ubopov Shdena €Svn elol.

Israel's portion; for it was for their sakes I made the world; . . ."

Cf. G. H. Box, The Ezra—Acocalypse (London: Sir Isaac Pitman & Sons,

Ltd., 1912), pp. 93-9L, M. . . cf. also Assumpt. Moses (ed., Charles i.12:
for he (God) hath created the world on behalf of his people (but possibly
legem law ought to be read for plebem people here). In Ap. Bar. the
expression of this idea is limited to the righteous in Israel in xv. 7

(And as regards what thou dist say touching the righteous, that on account
of them has this world come, nay more even that which is to come is on
their account: so also xxi. 2L)3 but in xiv. 18 (man was not made on
account of the world, but the world on account of him: The next clause,
however, ldentifles man here with us /i.e., Israel/: and now I see that‘h
as for the world which was made on account of us, etc.) and in I Bzra 8
(Likewise man also . « « for whose sake thou hast formed all things; cf.8')
it is stated that the world was formed for man. But there is really no
antithesis involved. The Jew with his deep-rooted consciousness of
Israel's election would regard Israel as the true representative of the
human race: man in the ideal sense was equivalent to Israel. Other i
nations, it is true, were descendants of Adam; but they had obscured and i1
defaced the divine image which belonged originally to man (as created) by ‘
idolatry and immorality. . . . If Israel were not the world would not
exist (Bemid. rabba dl)e « & « IN T. B. Ber. 32b there is a passage where
God in answer to Israel's complaint of hav1ng been forgotten, first of
all enumerates some of the mighty examples (in the starry heavens) of ‘
creation, and then exclaims All these have I created only for thy sake."

FE T Ty

Yyision 1.1.6.

2Similitudes 9.17.1,2. Cf. Snyder, The Apostolic Fathers, 6:1L7,
"The origin of the twelve mountains parable is Jewish, as shown by the
twelve tribes (cf. pp. 129-130, "The origin of the twelve mountains is
« « o significant for understanding the parable. In Enoch 24-32, the
probable origin of Similitude VIII, we have a parable of the seven moun=-
tains, various mountains with exotic trees, deep ravines, streams, and
splendid stones! The middle of this was Jerusalem. . . . The author of
the Shepherd speaks of the twelve mountains as the twelve tribes. . . .
The mountains are Israel, as the church is. In the middle is the eschat-
ological Jerusalem, the true church, which is being formed by the repen=
tance of believers. The parable of the twelve mountains surely came from
a Jewish=Christian parable much like the seven mountains of Enoch 24-32"),
but has been adapted to the Christian church be substituting 'nations'.
e« « o But the symbolism of the twelve tribes as the real Israel or church
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and L). the employment of the phraseology of late Judaism to make the
Church the true Israel,

to 8¢ £ovn nai ol duaptwrol, & eldeg td Sévépa T gnpd.1
Secondly, he incorporates the 0ld Testament saints into the

Church;2 in fact, he makes them part of the foundation of the Church.3

is important for understanding the tower in the middle as the ideal or
eschatological church."

1Similitudes Lh.h. Cf. John Lawson, A Theological and Historical
Introduction to the Apostolic Fathers (New York: The Macmillan Co.,
1961), p. 250, "Observe that sinners are 'Gentiles', that is, the Church
is 'the true Israel'. Hermas here applies the phraseology current in the
New Testament among the Jews regarding the Gentiles to those who are out=-
side the Church,

2S:.rru.l1tudes916 7,'6La To6Twv odV stotnOLnSncav nat
snsvaoav 0 ovopa ToU vlo® 10T Seob. 6La ToUTo nol ovvavé-
Bnoav PET abtwv, %dt‘ouvnppéo%ncav elc tAv oluodounv ToU mbp-

oV, uou, gr pntot cux?moéou fnoav. ™ Snyder, The Apostolic
athers, 6:146, comments, Similitude IX the author is quite con=-

scious of the eccle51ast1cal requirements for entering the tower (12.6).
Baptism is one of the essentials (16.2). This poses a problem for the
patriarchs and prophets of the OT (15.2). Therefore the author makes
their eschatological seal a type of baptism given by the leaders of the
early church (16.5)."

’

3S:l.mlll*mdes 9.15.h, * OL pev npwToL, CpT]O'LV, ol v 7 ot
el ¢ Ta Sepéhia TESELuEVOL, npwtn vyeved. ot 8 ue ‘6 EUTépa
Yevsa bv Sptov 6Lua6wv. ol SE Ae mpooftar Tob Beob nat> Stdnovor

abto?. ol 6 p’&ndotolor uat Stéfonalor ToU unpuy atoc toY vlor

90T, * In this teachlng, Snyder, The Apostolic Fathers, LL=145, com=-
ments, "In Similitude IX the author shows a more developed sense of
'canon' than in the Visions. There the foundation of the tower was the
leaders of the apostolic church and their immediate successors (Vision
3.5.13 likely written about A.D. 110); now the foundation is the genera-
tion of OT patriarchs and prophets to the first leaders of the church=-
all now dead (in Visions 3.5.1 some were still alive). The author pro=-
bably derived his numbers from a list such as Iuke 3:23-38, where there
are ten generations to Noah, twenty-five from Noah to David, though
forty-two from David to Christ (instead of thirty-five). The source of
the forty for the apostolic church is unknown and perhaps arbitrary."

Cf. John Lawson, A Theological and Historical Introduction to the Aposto-
lic Fathers, p. 261, "We have a parable of the union of the Church of the
0ld Covenant with that of the New., The ten original stones forming 'the
first generation' of the Church are presumably the ten Patriarchs, from
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Thirdly, he makes the Church to be coterminous with the Kingdom.1

Fourthly, in contradistinction to the modern construct,2 he posits the

3

beginning of the Church before creation.

The fragmentatrylL remains of Aristides afford little opportunity
for schematizing his eschatology into a coherent system. He evidently
believed in the immediacy (mpoocSoulivtec ) of the resurrection of the
believing dead==this resurrection being the entrance into the world to

5

come,” This world to come was a prominent factor in his eschatological

Adam to Noah (1 Chron. i, 1-L; S. Luke iii, 36~8). . . . If Noah is
counted again as the beginning of the next Dispensation of the Church,
the twenty-five stones of 'the second generation of righteous men' extend
to David (S. Luke iii, 31=6; though it is only twenty=-four in 1 Chron. i,
ii). The thirty-five stones of 'God's prophets and His ministers' (the
priesthood) presumably represent the pre-messianic kingdom of God's peo-
ple. It does not appear that the thirty-five generations can be fitted
into the Biblical genealogies, so possibly this number is an arbitrary -
figure, designed to equal the total of the two previous Dispensations.
The next and fourth course of forty stones, 'the apostles and teachers
of the preaching of the Son of God,' apparently represents that original >
generation of Hebrew Christians in which the 0ld and New Israel overlap.
This gives the transition to the fourth Dispensation of that Gentile
Church which Hermas regards as his own."

1Similitudes 9.12.1=13.2. The evidence for this quite forward. ‘
The tower is the Church (13.1), the gate is Christ (12.1), and through
it does one enter the Kingdom. Therefore, the Kingdom and the Church are
synonymous. Grant, The Apostolic Fathers, 1:113, comments, ", . . the
traditional sayings about entering the kingdom of God are referred to
entering the Church."

Ismianl

Thar

e 11
Hao
S35

%See above, p. 6, note L.
3Vision 2.1, "YH "Ewuinola . . . mhvrwv mpdtn Extlodn.

hThege are conveniently located in BiBA Lo9hun " EAANVLUGY
Hot€pwy ual "ExuAnoLactiu®y Iuyypagéwy 3:133=153. TTLGY are
conveniently translated in The Ante=Nicene Falhers, 10 vols., eds.,
Alexander Roberts and James Donaldson; American ed., A, Cleveland Coxe,
(Buffalo: The Christian ILiterature Publishing Co., 1885-1887; reprint
ed., Grand Rapids: WUm., B. Eerdmans Publishing Co., 1973), 10:263=279.

5

Aristides Apology 15.3, "(ol 8¢ Xplotlavotr) . . . Exouot
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thinking,1 and was characterized by life.2 Furthermore, he believed that

the whole human race was destined to be judged by Jesus the Messiah.3

He employed the term oluovoula with respect to Christ's death.u
In conclusion, them, it is quite evident that the eschatology of

Hermas and Polycarp is radically different from that of the modern con-

5

struct”=-1). there is no concept of the Rapture, 2). the resurrection of
believers occurs at the inception of the Kingdom, 3). there is no immi-
nency to the Second Advent, L). there is an eschatological Tribulation
through which the Church will pass, 5). the Kingdom is the completed
Church, not the culmination of YHWH's work with Israel, 6). the Church

and Israel are not consistently distinguished and 7). a consistently

applied literal interpretation is not employed.6

tac Evtdhac abrgﬁ toY nvplov 'Inco® XpLoto® Ev Talc napdlalg
nexapoayuéves nar tadtag pUL&TTOoUGL mMpocSonivtes &vlotaoiv veu-
oV nal Cwnv toV puéAdovioc allvog.™ ﬁ

"The theme is predominant in Apology 15.3 and 16, "xaA@s GOV |
obvmuev & viog cov nol Swnalws ESLE&XIM hatpeberv Cavrr JeP |
wat ocwdfivar elc 10V pérdovta Emépyxecdar albva.” |

2Aristides Apology 15.3, "e o & Comv toU pfAloviog ALvog. ™ i:

3pristides Apology 17 (Syriac), "So shall they appear before the
awful judgment which through Jesus the Messiah is destined to come upon
the whole human race.”

hAristides Apology 15.2, ". .« . wat Terfioag THV %aupam:ﬁv
abToV oluovoulav 6Ld otavpod Savdtov Eyebdoato Ewovolg Bolip

wat oluovoplov peydrnv.” Ignatius uses the word similarly, apply-
ing it to Jesus' birth (Eph. 18.2) and His life (Eph. 20.1).
5

Cf. Appendix I.

6In the light of this chapter's conclusions, it is evident that
claims for chiliasm/premillennialism being existent in Hermas and Polycarp
are historically unfounded. Cf. Geo. N. H. Peters (see above, p. 1L,
n. 3); Max Wiley, "Historical Antecedents of Dispensationalism,” (Dallas
Theological Seminary; Unpublished Master's thesis, 1960), p. 29; Henry
Clarence Thiessen, Miill the Church Pass through the Tribulation?"
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Bibliotheca Sacra 92 (1935):192; Wallace S. Pollock, "Chiliasm in the
First Five Centuries," (Dallas Theological Seminary, Unpublished Master's
thesis, 1945), p. 11.

Furthermore, the claims that Hermas held to a pretribulation
rapture are likewise historically unfounded. Cf. Henry Clarence
Thiessen, "Will the Church Pass through the Tribulation?" pp. 195-196.
Instead, the conclusion of the Church passing through the Tribulation is
historically valid. Cf. George Eldon Ladd, The Blessed Hope, (Grand
Rapids: Wm. B. Eerdmans Publishing Co., 1956), pp. 23=2L3; William
Everett Bell, "A Critical Evaluation of the Pretribulation Rapture Doc=-
trine in Christian Eschatology,” (School of Education of New York Univer-
sity, Unpublished Doctrinal dissertation, 1967), pp. 27=32.

~
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CHAPTER V
THE ESCHATOLOGY OF JUSTIN MARTYR

The purpose of this chapter is to elucidate, from the standpoint
of dispensational premillennialism, the eschatology of Justin Martyre-
which has been briefly summarized by one modern author as follows,

Now he (Christ) is living in his glorified humanity, a priest for
ever after the order of Melchizedek, Thence, preceded by both Anti-
christ and Elijah, he shall come again on clouds with glory to set

up a kingdom of perfect righteousness at a renewed Jerusalem, to the
grief of unbelieving Jews who have missed their opportunity, and will
reign for a thousand years. Finally Christ shall judge the living
and the dead. There shall be a resurrection of the fleshj some shall
be sent to the everlasting fire and others taken to heaven, which is
"deification™, according to whether they have exercised their free
will for good or for evil, and whether they have repented of their
sin and believed before death==for in hell repentance is useless.

By way of introduction, it is helpful to note that, in comparison with
the writers/writings previously considered, one is in an enviable posi=-
tion in studying Justin's eschatology because his extant writings are

much more extensive,2 and because eschatology was in the forefront of his

1Henry Chadwick, "Justin Martyr's Defence of Christianity,"
Bulletin of the John Rylands ILibrary (L7 (1965):291=292, Cf. J. F.
Bethune~Baker, An Introduction to the Early History of Christian Doctrine

to the Time of Chalcedon, (London: Methuen & Co., 1903), p. 70.

20f. L. W. Barnard, Justin Martyr: His Iife and Thought, (Cam=
bridge: At the University Press, 1960), p. 53, "Justin Martyr is of
great importance for the understanding of the second-century Church. He
is the first post=apostolic author whose writings are of any consider=
able size. He was acquainted with the Church at Rome, as well as with
other Christian centres, at a time when Christian oral and written tradi-
tion still existed side by side although slowly the written documents
along were coming to be held as authoritative." Cf. also his comments
on Justin's importance on p. 26, "His writings repay careful study, for




(-]
thinking.1 Therefore, it is relatively easy to elucidate various aspects

of his eschatological thought.

The Resurrection of the Dead

- 2
Justin states that the belief in the immediate (TmpooSoOnWPEV ),

in them we are in touch with a profoundly Christian mind before the clas-
sical theological definitions had been formulated. The Apostolic Fathers
had dealt with the practical day=-to-day problems of the Churchj; specula-
tive thought and Christian philosophy begin with Justin." However, as
Barnard notes, p. 168, "We have seen that Justin in some instances unknow-
ingly allowed the biblical basis of his theology to be modified to too
great an extent by his philocophical presuppositions-this is perhaps par=-
ticularly true of his logos doctrine. But this is not a charge which it
would seem can legitimately be brought against his eschatology.” (ltalics
mine.)

1

Eric Francis Osborn, Justin Martyr, (Tubingen: J. C. B. Mohr,
1973), p. 186, comments, "The future meant everything to Justin. . . .

The return of Christ is glory, the resurrection and the judgment are men=-
tioned on almost every page of the apology and Dialogue.”" (Italics mine.)
Cf. p. 198, "For him the future is the future of Jesus Christ. All the
detail of his eschatology, even the inconsistencies are faint and sub-
ordinate to this central issue." Cf. Erwin R. Goodenough, The Theolo

of Justin Martyr, (Jena: 1923; reprint ed., Amsterdam: Philo Press
Publishers, 1968), p. 280, "His eyes were ever fixed upon the future,"

Cf. George T. Purves, The Testimony of Justin Martyr to Early Christianity,
(New York: Anson D. F. Randolph and Co., 1889), pp. 290=291, MSuch was
the outlook of those early Christians into the future. Amid the hatred
and distrust of the world, in the face of the constant liability to be
called to suffer for their faith, and the probably increase of persecu-
tion with the diffusion of their doctrines, these hopes (eschatological)
sustained them; and as the night grew darker, these stars gleamed the
more brightly in their sky."

ano oSonbw/npoocdoule is used L1 times in Justin's writings
(mpooSondw = 31 times; mpocSonfla = 10 times), but only once in any
other apologist (Aristides Fragment 15.3). Inanon-theological context,
he uses it of his expectation of impending death (2 Apology 3.1), of his
expectation to sail immediately (Dialogue 142.1, 2), and of the immediate
expectation of theological/philosophical profit on the part of Trypho and
his companions as they carried on dialogue with Justin (Dialogue 1.2;
142.1). Obviously, then, the word-group, in a non-theological sense, con=-
veyed the sense of immediacy. This is true also in the eschatological
sense, whether it be of Jewish messianic hopes (1 Apology L9.1, 5; 53.6;
56.1; Dialogue L9.1; 125.1; == mpoodoula is exclusively used of Christ
as the expectation of nations, 1 Apology 32.1, L3 5h.5; Dialogue 11.L;
52.2, L3 85.9;5 120.3, 5), or of Christian eschatological hopes (e.g., 1

Apology 11.1, 2).
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bodily ( EqutHv Uﬂyp.a'roc)ﬂ resurrection of the dead2 was a sign of ortho-

3

He asserts that the resurrection of believers leads them to ‘

N 5 I

immortality,  and that it will occur at the Second Advent,” prior to the
7

doxy.

Millennium,6 the eternal kingdom, ' and the giving of the land of Israel

to Christians.8 Justin believed in the general resurrection of all men=--

1In Dialogue 69.7, he emphasizes the resurrection of a whole
body in the resurrection, ". . . &dTL, u&v TLc, EV AGBD TLve odpa—
tog Umépyxwv, ¢Ohaf v mapadedopévwv dn’ abtoV Sidaypbrwv Lm—
&pEn, SAEwAnpov_abidv Ev 17 Sevtépg abtoV mapovoly petd tob
wat &9&vatov nal Ge¥aptov wal ddnntov moifoar &vaotficel. "

2 ~ -~ ~
1 Apology 18.6," ol nat Ta veupobueva nat cb¢ yHv Bor-
ASpeva méArv amoAfidecHal Eavt®hv ofpate mPocSoWUEV, » » o

- 3D'alogue 80.5, " Eyw 8€, uat el Tiveg elowv dpdoyvhuoveg
wota névita Xptotravol, wat capuoc &véotaciLv yevficecbar Emt-
otefueda, + . o o " As Eric Francis Osborn, Justin Martyr,
p. 193, says, "Justin sees resurrection as essential to Christian belief,
argues for its truth, and described its detail. The argument is found in
the apology and the apocalyptic detail in the Dialogue." E

hDialogue L6.7, ". « « mrozefovteg 67t &vagtfioet huts o ¢
Seog 5L 1oV XpLoTob abrob nal &eddprovs wal &madele not &Sav-
&touvc oo et Cf. 1 Apology 52.3, "« « «yuaL TWv pev &ECwv Evdloer

¢

adpdapofav . . . " £
]

51 Apology 52.3, "Afo y&p ab'c?'ﬁ napovaloc npoenfipvEav ol =
npogHtoL. . . . THY OE Sevtépav, 0Tav UeT® 86Eng EE obpaviv £
peta tHc &yyehuutic abtod otpatidc mapayevfioeodar nenfipuntat, &

81& wot T¥ obpata dveyepel mEviwv thv yevouévwy avsodmwy,
ol thv pev &Efwv Evéboer &oSapolav, . . . " Cf. Dialogue L5.L,
n? o SN e — ’ S Ld) ~ 7 f {)
Emet ol td nodbhov nal ¢bgel nal albdvia wodd Enolovv eb-
- - a0 % ~r ?
Gpeotor elov 1P 9P, nal ora toV XpLoTo® TobTov Ev T avao-
: 3 } — ’
thoer dpofwg, Totg n'go%evopévoag abT®v Sirnalorg, » . o HOL EY
“~

tfi_Seutépp abToV 1oV XpLoToD mapovolg amo THV nucécfsu%ygiwv aLTH
1 « Ulalogue

Ay ebapeotwe Chvtwy mabontalr Téheov, . .

6.
Dialogue 80-5’3 Ly capnos avhotaoctv yevficeoal Ent-
otéueda nat yfira €tm Ev 'IepovcoAny . . ¥

, 7Dialogue'1‘l7.3, ", . . dTav mbvtag bvaoctfiop, nol ToUs PEV
tv alwviw nat dAOtp Bacihelg &p¥dpTovs ndb &\ Omovg natacthion,
f

L 4 L4 Ll

8Dialogue 113, " o . & &€ pera v aylav &véotaoiv aldviov
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thereby positing the resurrection of the wicked dead, along with believ-
ers, at the Second Adven’o.1 However, with the former it will lead to
eternal punishment.2 He reports that John, in Revelation 20.4=6, declared
the general resurrection to occur after the Millennium.3 This is incon=

sistent with his own eschatological system, but he makes no attempt to
integrate it or modify his sy'svl;em.l‘L
MOSHER LIBRARY

DmhsThﬂ> i :
The Second Advent Joglcal Semmary_

The Second Advent5 plays a major role in the thinking of

Hut v Tﬁv nathoyeorv Shoer.™ . Cf. ibid., 140.2 (see below, p. 85).

1 . ' e
) 1 Apology 52.3, ". . . &8¢ Sevtépav, . . . 0Te uat & obpata
aveyepel mévtwv v yevopévwv &vdplnwv, natl Thv peEv &ELwv Ev-

80get hodapghav, Fov $€ &dlnwv Ev algdfioer alwvla petd Ik
@a%hwv giLﬁngv’g'g 0 a§8VLOV nVp ngulst."a C%.%ﬁso D{% ogue

L5.L and 69.7.
ZIdem, Cf, 1 Apology 8.k, " huets 68 15 abto mp¥yua papev
yevfioceobar, OAA"URO 10T Xptotol, nkv totg abrots ofpaoct petd
THV UV YL VouEvwy nau'aiwvﬁav wbloaoLv wohac¥noopéveuv, . ., "
and Dialogue 117.3, ". . «Ootav mnévias &vaotdop, . . . ToUg 6F elc

wbhaotv aldviov mupog mapaméudy. "

) 3bialogue 81.4, "Kal Emevta nat nap’ Hutv &vhip Tig, P Svoua
Iwdvvng, elg oy &nootéhwv ToD XpLotoV, Ev &monad Odet vevopévn
abtph xCira &n morfioerv Ev ‘ Iepovoahnu toUt 1) Huetépy XpLothh
TLOTEVOAVTES TpoeghiTevoe, nal PETE TaBTa TV naSohiunv nal,
ouverSvTe phvai, alwvlav SpoSuvpadov Gua mévtwy Avéotactv yevfi-
oeoar uat uplotv. “Omep not & nlprog Huwv elnev, &1L CVte
yauficovory oUte yaundficoviar, GAAE Lokyyehor Eoovtar, téuve Tob
$e0V tH¢ &vaoThoewe OvTtec, ™

hIt is obvious, then, on the basis of the evidence presented in
this section, that Justin's eschatological system was not identical to
that presented in summary by Chadwick or Bethue-Baker (see above, p. 74,
Re 1)s

5Eric Francis Osborn, Justin Martyr, p. 198, comments, "Justin is
the first person to speak of Christ's second coming and to clearly dis-
tinguish it from his first coming. The distinction is not a complete
separation for the present power of Christ within his church is a sign of
his presence as is the glory of his evtépa mapovoia The second
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Justin.1 The epithet which he most frequently ascribes to it--%Vﬁoaliz--

coming will be more clearly seen. When Moses prophesied through Jacob
that the Christ would wash his garment in wine and the blood of the
grape, he meant that the Christ would wash all who believe in him with
his blood Christians are the clothing of Christ. He is present in them
now gy &Ovéper 3 but he will be visibly present at his second coming.*

1L.W. Barnard, Justin Martyr, p. 157, comments, ". . . for belief

in a second advent of Christ was fundamental to his outlook." Cf.

Erwin R. Goodenough, The Theology of Justin Martyr, pp. 290-291, "Accord-
ingly in the second coming of Christ Justin looked for a consummation of
all his hopes. Christ Himself is to be Judge of all and Ruler in the new
Jerusalem., With Him and with God are to be the Christians, that is all
those who have ever lived rightly, whether Jews, heathen, or followers of
the incarnate Christ. Then will the problems of life all find their
solution, and the justice of God be made manifest to every man.' Cf.
James Donaldson A Critical History of Christian Literature and Doctrine,

3 vols. (London: Macmillan and Co., 1866), vol. 2: The Apologists,

p. 256, "The second coming of Christ occupies a prominent place in the
doctrines of Justin. It served to explain very many passages of the 0ld
Testament, and it was the consumation of the work of Christ."

2With the exception of its application to Solomon (Dialogue 36.6),

Justin consistently applies the term to Christ in His Second Coming
(Dialogue 31.3; 32,13 35.8; 36.13 L9.2, 8; 86.1; 110. 15 121.3). The
heart of the 1ssue is revealed in Dialogue 32.1, "ow’ccxl. huttc al Ypacpcxl,
Hov Toaaﬁtau evéoiov nwat péyav avapfverv TOV naﬁa 10U mok LoV
v Huépwv bc viov &vepbmov mapohapBbvovia tnv aldviov Baothelav
&vaynéCovgiv, - ~-where Trypho asserts Jewish Me551anlc expecta—
tion, and:u1D1ak>ue11O 1, "Kat oTt ol étéécuaKOL buov, b avopeg,
ToUg navtag Adyovug Tﬁg nepuuonﬁg Tabtng ELg Tov XpLatov ouo-
hoyoﬁcbv sbpﬁoﬁab, Enfotapoal. uauabrov 0Tt obsénw PaoLY ERT~
Avdévar, ol ToUTo Yuvéonw. el 65 nat eknkv%évau AEyouorv,

ob ytvhonezar &¢ Eotyv, GAL'Otay Epgpavng mal Eviofog yévntal
28 YVwosfioeTal gg éc"u pacl." ighions Justin recognl\z(es he ’

emphasis on an svéogc>g Mess1ah to be integral to Jew1sh Messianic expec=
tation., Justin's repeated emphasis on Christ as €v8ofoc in His Second
Advent is specifically employed to allay Jew1sh obJectlons to the First
Advent as descrlbed in Dialogue 32.1, "obt0c &% & ‘bup’tgp XoL o—
TOC XTLHOS KAl GO0EGS YEYOVEV + - . éotaupéﬁn y&p." (Cf 36.1). 4
Justin's clearest use of this qpologetlc is in Dialogue L9.2, "' Egv obv

o Koyog avaynaCn ouakoyetv OTL 560 napouoCaL 100 Kchtou TPO~

yevncéugvak, uua pay, v Tog UAT_QTLHOC nQr. aea&ng pavh—
oetat, n 6€ etépa, € ﬁ uaL ev ogog KAL UPLTTMC QNAVTWY EAel-

CETOLy o' v " Justln elsewhere stresses the glorious Second Advent

with similde puraseology ( EvoSEwg Dialogue 83.ks et 85EN

Apology 50.13 52.3; Dialogue 3L.2; 70.E, Ev 86Em S'alo ue 1u 8) with
similar polemical purpose. Eric Francis Osborn, Justin Martyr p. 198,
comments, "In his eschatology Justin is, as ever, the apologist. The




9
betrays the reason for its centrality1 in his thought-=-the Second Advent
is the ultimate polemic against the Jews. In fact, he warns that the
Jews will see Jesus at His Second Advent, and mournz--obviously because
they have rejected the Messiah. Within this polemical/apologetical frame=
work, what features does he ascribe to the Second Advent?

First of all, he ascribed immediacy to the Second Advent.3

debtepa mopovola is essential to prove the messiahship of him whom they
had pierced. “Egtauvpddn® is the chief objection of the Jew."

L. w. Barnard, Justin Martyr, p. 158, comments, "Again and again
in both the Dialogue and the Apology Justin states his belief in the two
advents of Christ. The first has already happened in the Incarnation
when he came as a dishonoured and suffering man without glory=--the second
coming will reveal him in glory with the angelic host. Justin uses the
word mapous{e no fewer than twenty-nine times while the only other occur-
rence of the word in the Greek Apologists is found in Tatian, Oratio ad
Graecos xxxix.3." Justin actually employs the term 31 times==10 times for
the first Advent, 13 times for the Second Advent, 8 times for both Advents.
The usages are normally juxtaposed to one another, because, to Justin, the
one Advent has no significance without the other. Of the two, the Second
is the more apologetically important because it solves the problem of a
despised Messiah, and is therefore more central to his thinking.
%ﬁ£1059332.2,'h . . Sevtépay OF ote EmLyvhoeode elg ov
e enevificate, nat wbdovipr,al puial Hpdy, guin mpog guinv, al
yovatuee nat to6lav nal ol avopes wat Lolav, . . " Cf, ibid.,

126.1, ". o + &¢ not néAtv mapéotar, ual t8Te wédovrar LPWV at
Shéena gural,"”

3His use of npocdonbw/npocdonlea  implies immediacy (see

above, P« 75, Do 2), €oge, 1 Apology 32.L, ". . . Ex mhvtwv TV ESVHV
npoocdouficovory adtov méhtv mopayevnobuevov . . . " (cf. Dialogue

2.1, L). Certain statements could be construed to support the contention
that Justin did not believe in immediacy (e.g., E. C. Dewick, Primitive
Christian Eschatology, (Cambridge: At the University Press, 1912),
PP 352-3;3, "Justin is silent concerning an immediate return of our ILord,
and he explains that the Second Coming is being delayed in order that the
number of the elect may be fulfilled, and that the hosts of evil may be
subdued. « o o Elsewhere he maintains that the destruction of the world
is delayed 'because of the seed of the Christians, who know that they are
the cause of the preservation of nature!. Thus Justin does not attempt
to set any 1limit to the delay of the Second Coming; and he has quite
ceased to repeat the watchword of primitive Christian eschatology: 'The
Lord is at hand.'"), e.g., he considered himself in the midpoint between
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Secondly, he ascribes a twofold purpose to the Second Advent, that of
bringing judgment and of instituting the eternal k:'mgdom.‘I Regarding the
bringing of judgment, Justin taught that 1). all men, living and dead,
would be judged at this time;2 2). all world rulers3 and opponents of

Christh would be destroyed; 3). Satan, his angels, and death would be

two advents, Dialogue 51.2, ". . . Ev 1f petafy t7¢ napovofas abrod
Xpdv%) « « " However, his emphasis on tlifie shortness of the time for
repentance (Dialogue 20,2, ® Bpayug O'ﬁxog butv nepthelnTeTal mpoon-
Aboews ypdévog and his use of npoodonéw  belies that assertion.
He also emphasizes that the glorious advent has not indeed occurred yet
(Dialogue 83.L, "0 §F huérepoc 'Inocotc, obéénw EvESEws EASGV,
Lo, Lo and that His return will be the great and terrible day of
the Lord (Dialogue L9.2, "0¥xT “HAlav gnoitv & Aéyos Sta Zayaplov
ErnclOoeodar npd tHe hufpag tHe peyfing noal poBEPTS TadTng zoﬁ
wvplov; . . . h OF Etépa (mapovofa), Ev § kat Evdofog matl
wpLThg &mévtwv Eneboetar, . . . obyT T%c goBeplis nal peyding
X 4 S /4 oo ‘ 5 N
ﬂ%gﬁgsson’zok‘c&rg 5’.02’153‘.?1 %J.gt?o%egg %h?%ggiua%(%fte%g{:&?e' and ‘Doctine, 2.
257, summarizes well, "There has been considerable discussion about the
time at which Justin thought Christ would appear. The passages which
will be adduced seem to me to show that Justin had no fixed time in his
mind, that he believed that Christ might come at any time, that he was
inclined to think He would come soon, but that he could not state any-
thing definitely."

n

_ 1Rega.rding the institution of the kingdom, Dialogue 36.1, ". . .
wal £véofoc petd tnv mpltny abtoB mapovofav, EV 3 madnTtog
pafvectar uewfipunto, EAguogbuevos ual UPLTNE MEVTWY AOLTOV
nat atdhviog Bacithelc nal tepeVg yevnduewg" Cf. 1 Apology 10.2;
Dialogue 39.7; L5.L.

?Dialo ue 132.2, ". . Juol ALY TapPayEVNOSUEVOV HPLTTV
néviwv &mAde qveplnwv péxpirc abtoV “ASGu." Cf. Dialogue 35.8; L9.2.
The Martyrdom of Saints Justin et al. 5.6 (recension B), ". . .o7TL ToUT0
hutv owtnpla nat mappnola yevfioetgl EnT ToT goBépov udT maywoo-
ulov BAuatog ToU deomdtov NMukv nat cwtnpdc. ™ In particular,
it is a time when men shall be rewarded with immortality or everlasting
fiery punishment--1 Apology 52.3, ". « + 6% Sevtépav . . . OTE +» . .
TV &Sluwv Ev aloSfoel aiwvt% peta THV gablwv Sarpdvwv elg
15 aldviov nUp méuder.™ Cf. Dialogue 39.6; L5.L.

3D'alogue 39.6.

hDialogue 121.3, "oln En mévtos tpdmov Ev 1Y EVESER abrtot¥
napovoly watahfoer mévtag Tolg profioavtas abtov nat ToUg
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destroyed;1 and ;). the Jews would be ,judged.2 In other words the \
Second Advent and the Day of Judgment are synchronous.3 Thirdly, he

ascribes a v:'Lsible)‘L return to earth5 by Jesus, particularly centered in

abto® &6Eymg drootévtag, toV¢ 86T L&lovc &vamaboeL, &modidovg
abtot¢ Ta npocboudpeva mévro; "

pialo ue LS.L,"tva Sta tic oluovopfag taﬁtngwé TOVNPEU—
cuevog THv &pxnv ogts xoT ol Efoporwsévies abtd Tyyeror nata-
AudtoL, wat & d&vatog watoppovndy nal Ev Tff Sevtépg abtoY ToU
Xpeotol mapovoly &nd v miotevéviwy &ut)h nal ebapéotws Cohv-
twy nabontar téheov, Votepov umuet Bv, btav ol pev elg nplovv
ot wotadlunv ToY mupdc nadotwe woh&leodal mepedorv, ot O€
Ev bnoSel T &oSapoly wal Muvnlg nat &Savacig ocuviolv,"
ev anovelg nat apdapolq v 4
2The Jews shall mourn in judgment at the Second Advent, which as
suggested (see above, pp.77=-T9) is the ultimate, polemical validation of
the First Advent against the Jews. Cf. Dialogue 118,1,"“£kyre uEAXoV
noavchuevor ToY gLiepLoTelv petavoficate mplv EASETV TNV peybinv

nuépav TNt yolocwg, Ev D wénteodar pfrrovor mEvigg ol &mo THV
QUATV butv E%%EVT%G&VTEQ ToTUToV TOV XpLotov, WS ano yYpadfig

néderfa mpoetpnuévov. ™ Cf. 1 Apology 52.10; Dialogue 1L.8; 32.2; J
126.1. &

3Dialogue 118.1; cf. 1 Apology 52.3. Regarding the Day of Judg- GH
ment, Justin asserts the following: 1). it is being withheld at the i

present moment for the salvation of the Jews, Dialogue 39.2,"“Ov oDv &ﬁ
tpdmov L& Tovc Emtantoxthlovg Ewelvoug tav nplorv Enfiveynev &3
A Enéyer, yivhonwv Ete na®’ Huépav tivag pasntevopbvouvg elg 10 1
ovopa ToU XptotoV adtoV nal &amohelmovtag TNV 56qy THc TA&v S ™
e o «" 2). God is now calling all to repentance berore it, 1 A20105K7L . ﬁi

Ty "o o eyar bg elc petévorav nohet névrag & Seoc mptyv EASELV 3
v huépav ttic uplocwg., " He states elsewhere that John taught that "
it would occur at the end of the Millennium, Dialogue 81.L, ". . . y(\ia

ttn moLfoerv Ev " Iepouookny ToUS TP huezépp Xptoth mLoTevohvTeg
npoegfiTevoe, wal UETE TaUTa TNy uadohiunv nat, cuvekévii gpdvar,

atwviav opodupaddv aua mEvtwy avdotacitv yeviioeobal nol

uptorv." but he does not attempt to integrate this into his eschato-

logye.

)ﬁT310@M36M.7,’K e «naL méALv elc ToUc abtolc Témovc &vi-
Evor Eunvbeto, &vauvfiosnte, Lva nal Sedv avwdev mpoeddévio nat
avSpunov Ev &v8plmois yevduevov yvwploate, mat méhiv Enetvov
napayevnobuevov, 8v Sp8v péikovol nal udmnteobar ol Eumevif-
cavteg abtov."

5Dialogue38.1, ", . .ual mékiv mapayfveodar Ent THc YHc,

1A
e e o
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Jerusalem.1

The Last Days

For Justin, the Last Days will be signalled by the arrival of
two key figures on the world scene---El::’_ja.h,2 the precursor of the Second

Advent, and the Antichrist.3

The Kingdom
Justin delineates the following attributes of the Kingdom:

1) :izmnediacy,ll 2). it occurs after the general resu:r‘:c‘ection,5 3). it is

1%@ Lo, "o . . ual tH¢ Seviépag, 6 abro® mapovolag,
811 Ev 19 bt tény Ty ‘Igpovoohbuwv Emyyvéoeote alrdv, . . "
and Dialogue 85.7, ". . « Ev olg ual ©0 pvotfiprov THg n@w yeéoewg
Hutv, war &mAlc mhvtwy TtV 1oV XpLotov Ev “IepovooAny gavfioe-
cecdar mpooSondviwy nal &u’ Epywv ebapeotetv abiph omovdalévtwv, "

"

2Dietlogue 19.3y "o o o elndv nat “EACav Eeboecdat, . . .

3 Justin believed that the arrival of the Antichrist was immediate,
that he would speak daring blasphemy against the Highest, that he would
have dominion for 3 and 1/2 years, and that he would be the prophesied
man of sin (Dialogue 32.3=k, ". . . TWV_ypSvwv oUUTAT PO UREVWY K0T
70D BAGognug nat Tohuned elg TEV VgLotov puéfrovioc Aarelv Mon
Ent 30paLg ovTog, "g\) WOLPOV UAL KALEOV KAl TMPLov watpol Stoma-
$€EeLv Aavinh unvOer. " Elsewhere, he designates him as the Apostate
who does lawlessness against Christians, thereby ruling out any concept of
a Rapture in Justin's thought (Dialogue 170.2, M, . .1 Of OEUTEPU, . -
, 0TIV nal 6 s _tmootaclag avipwrog, O T elg 16V b¢LoTov
eEalAa AaAlv, ent ThHg YHg avoua 'co?xu'ﬁcm Elc Aulc TOVC
XptoTLavevg, . . . " (Italics mine.)

Ly Apology 11.1, "Kat buetc, bnobGoavtes Baothelav mpoodo-
WoOvVTEC Nultc, aupltwe &vépdnevov AEyerv hpc Umedfpate, . . o "

SM 117.3, "o o o Btav whvrag &vaothiop, uat Tods pév
tv afwvlw nav BA0Tp Baowhely &glaptous nal &Savétous nal Eiumous
wataothon, toUs 8 el¢ ubhaoyv alwvigv mupos mapanéudy. "

1 Apology 10.2, ") . . cupBacihelovrag, &pbprovs nal &madTg
YEVO’}léVOUQ. " (i.e., in the immortal state).




incepted by the Second Advent,1 L). it is eternal,2 5). it is being

prepared for Christians,3 although godly Jews will also inherit it,Ll

6). the centre of the kingdom will be a renewed Jerusalem, after the

5

renewal of the heaven and the earth,

1
Dlalognth 2, ", . - nat nékLv napaYLV6H€V0€ peTa 66ENS
wal at@duiov TNV Bacbxsfav EXWV wemfipurtar . . .

2 e
Dialogue 39.7, " xa%l allviov Tnv Baocitrefav néviwv ThHV
Edvev AhgeoSar . . . L

3pialogue 116. 25 "o ¢ « evéﬁoaa hutis T& hrorpaocpéva Ev-
Sbpata, Eav np&&wpsv abtoV tdc Evtorbg, Uméoyeto, udi atdviov
Bacthefav mpovoHoar EnnyyerTar."

thalo1x326 1, ", . &Aool T8V XpLotdv 6L&§avtag nor
6Lw%OVT€§ nor ug ustvaouteg ob nxnpovouﬁooucnv sv TP OpetL
fm’a C@. Tade €9vn ta mrotedoavia slc aUTov wat petavofioavta i
Ep ots Nuaptov, abton uknpovouncovcb uata va natpnapxwv
nal TPV wpo pATwY ot thv Suualwv ool &nd "Toudp yvey€vvnvror."

5D1&k>ue113 5,"OUTog Yép Eotiv &o'ob nal TOV obpavov
uau tnv YHv nat St'o0b & natnp ué kel narvoupyetv, obToC sctmv
5 Ev Ispoucahnu alGviov ¢ic AGurerv nEAMR WV, obtoc EotLv &
wata TNV TEELY Mskéfceéeu Baduhsﬁg ZaKnu naL atOviocg iepeug V¢l o~
Tov Umépywv. "Cf Dialogue 81.1- "'Ovrwg yap Haabag REDL Tﬁr
kaLovtaernpnéog TQGTng eEncv. Ecrau yap & obpavocg nabvog
uaL ﬁ Y0 nabvﬁ, uaL ob un pvno&wcb v n orébmv obée un snax%ﬂ

ENT TV rapdia . 0tTL Ldov Eyw mopd TNV, Iepovgad
akkuad Q¢ QaL Tgv Ka&v ov > oncuv Vg na%*&fakynacougu gntnu

epovoah iy nat ebwpav%ﬁcouab ENL TP Kam Uovu,. Although(hwtln
malntalned”é belief in a Millennial Klngdom (80.5-", . . yfhro E1n Ev
IepovooAmp » . ."),it is evident that he incorporated it into the
eternal kingdom (81.1=2). This lends credence to the claim of G. W. H.
Lampe, "Early Patristic Eschatology," in Eschatolo Scottish Journal of
Theology Occasional Papers, No. 2, (Edinbﬁ?éﬁ?__ﬁIg%ér & Boyd, Ltd., 1953),
p. 33, "Justin holds to the millennial scheme as part of the doctrine he
has inherited, . . . but he lays relatively little stress upon it. It
does not harmonise well with his view that the soul can see God after its
release from the body, . . . Justin does, indeed, maintain the ancient
belief that Christ and His people will reign in Jerusalem in accordance
with the prophecies, and he does not allegorise Jerusalem. . . . S0 as to
make it signify the Christian's fatherland or the Church. We must, how=-
ever, remember that he is handying prophecies with Trypho and that the
subject is introduced by his Jewish opponent. This is evidently not a
doctrine which arouses much enthusiasm in Justin himself.” (Italics
mine.) Although Justin claims that an earthly millennium in Jerusalem
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Interpretation

The literal interpretation of prophecy was important to Justin,

being woven into the warp and woof of his apologetic.1 He employed lit-

was an orthodox belief in his day (Dialogue 80.5), one must wonder how
important a belief it was to orthodoxy, especially in the light of
Justin's example of not integrating it into his eschatological system
(cf. Dialogue 81.l, see above, p. 77). This attitude (nonchalant by dis=
pensational premillennial standards) certainly accounts for the fact that
Justin recognized that orthodox Christianity did not have to be millen=
nial in eschatology (Dialogue 80.2, ", . . moAhovg & 6D nat THY THC
naapic wal eboefolc Oviwv XpLotTiaviv yv@png TOVUTO UM YV~
pfCeilv Eofijpave coi, " (Italics mine.)

1Cf. We He Co Frend, "The Old Testament in the Age of the Greek

Apologists, ! Scottish Journal of Theology 26 (1973):1L0, "The argument
from prophecy was the cornerstone of Justin's defence of Christianity."”
Cf. Daivd E. Aune, "Justin Martyr's Use of the 0ld Testament," Bulletin
of the Evangelical Theological Society, 9 (1966):187, "The overwhelming
proof of the truth of Christianity for Justin was the fulfillment of pro=-
phecy." The importance of this aspect of his thinking is patent when one
considers that he would appeal to this when his life was on trial before
Rusticus (The Martyrdom of Saints Justin et al. 2.5 (recension A), ". . .
] P —t— TS e : T~ P z P2

IncoYv XpuoTtoy, 0% nal meouewfiptutar Umg TWV npoghAtey LEAA wv
napoyiveovar TP véver Thv avdplnwv ocwtnpla¢ wfpvE nat Oid&o-
nahog nah®v padnudtwv."  Jean Danielou, The Development of Christian
Doctrine Before the Council of Nicaea, 3 vols., trans. and ed. by John
Austin Baker, (London: Darton, Longman and Todd, 196L=), vol. 2: Gospel
Message and Hellenistic Culture, pp. 213-215, comments, "It is important
to notice the distinctive features in Justin's concept of the fulfillment
of prophecy. The tendency of the Alexandrian school, as exemplified in
Clement and Origen, was to emphasize the spiritual content of the events |
predicted. By contrast, Justin lays stress on their historical realiza-
tion, since it is here, in the fact that they offer proof convincing even
to pagans, that their value seems to him to lie. He records concrete his-
torical events, attested by reliable evidence, and shows that precisely
these events had been predicted by the prophets, From the fact of pre=-
diction he then goes on th conclude that these events are the fulfillment
of a plan made by God, and not just incidents devoid of significance.
Justin, therefore, champions a realist interpretation of the prophets,

« o o This realist approach may be most clearly seen in two characteristic
features of Justin's work. First, . . . he lays stress on all those
details in the life of Christ which have a counterpart in the predictions
of the prophets. . . . Secondly, Justin points to the fulfillment of cer-
tain prophecies in the contemporary facts of the spread of Christianity.

e « o Again, it is specific and precise historical facts which are men-
tioned; in order to justify the truth of Christianity on the grounds that
it is a fulfillment of prophecy Justin appeals to events to which all men
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eral interpretation (regula:c‘l:y),‘I but not consistently.2 This inconsis=
tency allows him to apply aspects of the national promises to Christians,
and not the Jews. For example, he claims that the Jews will not inherit
anything promised to Abraham.3 Instead, the land of Israel will be given

to the Christians for an eternal :‘theritance,LL because Christians are the

can testify as taking place in their own day."

1Examples of literal interpretation: 1), he claimed that Jesus!
prophecies were being literally fulfilled in his day, 1 Apology 12.9=10;
Dialogue 51.2; 82.2; 2). he interpreted prophecy regarding the First
Advent literally, 1 Apology 303 50.12; 3). he expected national promises
to be literally fulfilled at the Second Advent, Dialogue 3L.7.

2His inconsistency is evidence by his basing his evidence for the
Millennium on the allegorical interpretation of Adam's sojourn in Eden
(Dialogue 81.3=L),-~an interpretation made possible by his adoption of
Jewish apocalyptic tradition. Cf. Jubilees L.30-31, "And he Zﬁdqj7
lacked seventy years of one thousand years; for one thousand years are as
one day in the testimony of the heavens and therefore was it written con=-
cerning the tree of knowledge: 'on the day that ye eat thereof ye shall
die.,'! For this reason he did not complete the years of this day, for he
died during it." Cf, Jean Danielou, The Development of Christian Doctrine
Before the Councel of Nicaea, 1:390-393.

3D1a10'ue2411 2y M s . Kot raanarﬂte saurovg, bnovooUtecg
SL& T0 eLvat ToD ABpaap nat® ohpra cnapua néviws uAnpovoufoerv
Ta uarnyyekpéva napa ToY deol Sud To¥ kpucrou 6o%ﬁcec%ab. 2o
ObGELg vap obdev Enelvwy ouéapd%sv AaBeTv EXEL, ANy ol )
YVNHH aiopo¢3év15g ™9 nloter ToU "ABpoorp mal enLYvévreg T
wvothpra mévia » . o "

bDlakgue113 }Jh « o o ovtmg wort Ino“vg o Apbctog Tnv
6Lacnopav TOU AaoT EﬂbGTpE¢€L, uau 6Lau£p€L ™y dyadnv yiv Enao-
TP obnett 68 wat® mbvia. 6 ueEv Yap npoouaupov é&wusv abrotg
TNV xxnpovouﬁav; &te ob XpLGTOQ o %eog $§ obse vloc Seot, 6 O

peta thv aylav avéotacLv aldviov Tv Tnv uatec ESLY dpoer ., "
(Italics mlne.% Cf. 1bid des }SC ua%’ g0V

" ABpaap TRV ayfav uhnpovounoopsv YAV eig ToV anepavxov AL Over
v nhngovoulav Andduevor, tTéuve ToD Abpaau St Inv opofav
nEBTTV_EVTE?T‘”TE%ZAESTMme.) ibid., 140.2, "yat npog taviov uat
budc ﬁovmokochv, umokauBavovxeg OTL navrwg tot¢ &4no Tﬁg (o} foTeli s

Tﬁg KoTx chpnd T0T_ Agpaap QUGL, why auaprmkot wot KAl AMLOTOL
ol anadelc mPOg TOV JeoVv, Bactiela atmvnog Sodfoetar., "

oM (Italics mine,) It is 1mportant to notice, in these passages,
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nation promised to Abraham.1 In line with this, he claims that the
Church is the true Israelitic race, thereby blurring the distinction
between Israel and the Church.2

In conclusion,3 it is evident that Justin Martyr's eschatology
is dissimilar in fundamental aspects with that of the modern construct,
€.2ey 1). no Rapture; 2). resurrection of Christians at the Second
Advent; 3). the fulfillment of the national promises in Christians; L). a
general resurrection; 5). an insignificant Millennium;LL 6). the synchro=
neity of the Second Advent and the Day of Judgment; 7). an allegorical
basis for the Millennium; 8). the synonymity of Israel and the Church.
From these features, it is apparent that the eschatology of Justin Martyr

and of dispensational premillennialism are radically dissimilar. No

that Justin is refuting Jewish(Up®%¢) nationalistic hopes, and instead B
stating that the Christians (Hufv, —opev) Wwill inherit them. =

-

EL_2£22119-}4h huetc 8€ ob uévov Aboc akka nat K&og
ay(og ecuev, b « « » TOUTO Yap EGTLV gEnetvov To tdvoc, S nérar
I@ "ABpaap O Sed¢ bneoxeto, wat matépa MOAADV EOvwv SfioeLv

EnT}YYEU\.a’EO, e o e :

2Dlalogue 135.3, in the light of Justin's belief that the Church
is the true Israelitic race (Dialogue 119-120, 123, 125, 130-131, 135),
he employed the follow1ng phrases to descrlbe the Church as Israel--
¥y o &P XLEpaTLMOV To ahnvavov Yévoc Eopev ToD $eol, .
(116.3);5 "' TopanhLTLuOV }ap 18 A ASLvov, mVEUPATLUOV, . R 5)
In constrasting Paul's and Justin's use of the 0ld estament fi. P.
Schneider, "Some Reflections on the Dialogue of Justin Martyr with Trypho,"
Scottish Journal of Theology 15 (1962):171, "Furthermore, Justin often
takes up a particular Pauline argument but invariably develops it in a
definitely anti=-Judaistic direction and drives it to a conclusion from
which the Apostle shrinks. So, for instance, Justin has no qualms in
totally equating the Christians with the true Israel. This, however,
St. Paul could not and would not do."

3Cf. Appendix I.

hThe insignificance of the Millennium led H. C. van Eijck to
claim, "Le Terre Sainte et la Jerusalem rebitie sont au centre de 1l'attente
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apologetic base for the modern construct can be laid on Justin's eschato=

logical thought.

eschatologique de Justin, meme 13 ou il n'y a aucune trace de milléna-
risme." (Italics mine.)(La résurrection des morts chez les P&res Apos-
toliques, (Paris: Beauchesne, 197L), p. 25). This is indeed too radical
a conclusion. Undoubtedly, at least one cause of Justin's weak view of
the Millennium was his lack of strong dispensational perspective
(although he may have had some dispensational understanding, cf. Dialogue
92.1-3). His concept of olnwovopfa primarily referred to Christ's
incarnation in its various aspects (Dialogue 30.33 31.1 = His suffering;
ibid., 103.3 = the Cross; ibid., L5.L; 120.T7 - His incarnationj ibid.,
67.6 = the course of His life)=-cf. Jean Danielou, The Development of
Christian Doctrine before the Council of Nicaea, 2:150ff. Furthermore,
his theological amalgamation of the Church and Israel destroy any pos-
sibility of strong dispensationalism being resident in his thought - cf.
David E. Aune, "Justin Martyr's Use of the 0ld Testament," p. 187, n. 51.

"
i
i

ik



CONCLUSION1

"Premillennialism is the historic faith of the Church,n

The purpose of this thesis was to determine the historical valid-
ity of this statement within the context of the patristic writings span=
ning the post=apostolic era until the death of Justin Martyr.

Before drawing conclusions regarding the historical validity of
this statement, it is imperative to understand that Dr. Ryrie perceives a
continuative similarity between ancient and modern premillennialism (as he

understands it, i.e., dispensational premillennialism).3 In other words,

Dr. Ryrie understands ancient premillennialism and his premillennialism

to be essentially synonymous.

'cf. Appendix I.

2Charles Caldwell Ryrie, The Basis of the Premillennial Faith,
(Neptune, N.J.: Loiseaux Brothers, 1953), p. 17.

3see above, pp. 1, n. 13 L=1kL.

hThe evidence for this interpretation of Dr. Ryrie is as follows:

"o « o it was deemed of utmost importance to show that premillen-
nialism was the faith of the early church. Ample testimony was given
to show that this was true in the first and purest centuries of the
Church. The truth was practically lost in the Middle Ages, . . . In
the modern period the return has not been complete, but the truth as
held today is essentially the same as that which was held by the
ancient church. . . . Certain refinements may be of recent origin, but

premillennialism was certainly the faith of the Church before the
Brethren and Darby. The assertion that premillennislism is a new
thing is not at all warranted in the light of the historical evidence.
Premillennialism has a very solid basis in history.

Opponents of the premillennial system have attempted to obscure
the main issues involved by inventing distinctions between historic
premillennialists, pretribulationists, dispensationalists, and ultra=-
dispensationalists. Such distinctions are not warranted since the
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It is the conclusion of this thesis that Dr. Ryrie's statement is
historically invalid within the chronological framework of this thesis.
The reasons for this conclusion are as follows:1 1). the writers/writings
surveyed did not generally adopt a consistently applied literal interpre-
tation; 2). they did not generally distinguish between the Church and
Israel; 3). there is no evidence that they generally held to a dispensa-
tional view of revealed history; L). although Papias and Justin Martyr
did believe in a Millennial kingdom, the 1,000 years is the only basic
similarity with the modern system2 (in fact, they and dispensational pre-

millennialism radically differ on the basis for the Millennium); 5). they

differences involved are so minor and since the roots of premillen-
nialism go far deeper.

Others, attempting to confuse the issue . . . enumerate as many
distinctions as possible between so-called historic premillennialism
and modern premillennialism, which they sometimes call pretribulation-
ism or dispensationalism." (Italics mine.)

Cf. Charles Caldwell Ryrie, The Basis of the Premillennial Faith, pp. 33,
12, 17. Obviously, Dr. Ryrie does not see a radical distinction between
his premillennialism and that of the ancient (post-apostolic) Church, He
considers his premillennialism to be a recovery of the premillennialism
of the post-apostolic era. Any distinctions between the ancient and
modern systems are minor,

1This thesis would take issue with some of Dr. Ryrie's specific
interpretations of the historical evidence: e.g., 1). the imminence of
Christ's return, or chiliasm in 1 Clement (if indeed that is what Dr. Ryrie
is attempting to demonstrate, Basis of the Premillennial Faith, p. 20);
2). the chiliasm of Hermas, (ibid., p. 20); 3). the chiliasm of Barnabas,
(ibid., ppe 20-21)3 L). the chiliasm of Ignatius, (ibid., p. 21); 5). the
"great importance" which Justin Martyr placed on premillennialism (ibid.,
p. 22). Instead, it would be more accurate to say that he placed "great
importance" on the Second Advent, and little importance on the Millennium.
Furthermore, Dr. Ryrie's quote of Dialogue 80-81 fails to set the refer-
ence to Rev, 20:1-8 within its proper context. As it reads in his book,
it would seem that Justin was stressing the importance of John and Rev.
20:1=-8, whereas in the original context, it plays little significance since
it is not integrated into Justin's eschatology (see above, pP.77 ).

2

It seems best to define their millennialism as did Filastrius
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had no concept of imminency or of a pretribulational Rapture of the
Church;1 6). in general, their eschatological chronology is not synony=-
mous with that of the modern sy'stem.2 Indeed, this thesis would conclude

that the eschatological beliefs of the period studied would be generally

Diversarum Hereseon Liber 59.1, ". . . heresis Chiliontaetitarum, id est
mille annorum: quae docet ita: Cum venerit Christus de caelo, incguit,
mille anni erunt nobis iterum carnaliter ad vivendum, generandum et man-
ducandum, sicut fit nunc in hoc saeculo cottidie; . . " (keeping in mind,
of course, the bias against chiliasm, cf, ibid., 59.2=3).

1W’:’Llliam Everett Bell, "A Critical Evaluation of the Pretribula-
tion Rapture Doctrine in Christian Eschatology,” (School of Education of
New York University, Unpublished doctoral dissertation, 1967), pp. 26-27,
lists the following crucial factors which would have to be found in a
man's thought do demonstrate his belief in a pretribulation rapture:

"(1) Any mention that Christ's second coming was to consist of

more than one phase, separated by an interval of years

(2) Any mention that Christ was to remove the church from the
earth before the tribulation period

(3) Any reference 6 the resurrection of the just as being in
two stages

(L) Any indication that Israel and the church were to be clearly
distinguished, thus providing some rationale for a removal of Christe
ians before God 'again deals with Israel.! "

These factors are not found in the thinking of the writers/writings con=-
sidered., Furthermore, as Robert H, Gundry, The Church and the Tribula-
tion, (Grand Rapids: Zondervan Publishing House, 19(3), p. 100, remarks,
"An event may take place with suddenness and be speedily approaching, yet
not imminent." This would accurately reflect the implications of the
concept of immediacy in the authors covered, The findings of the thesis
regarding imminency would invalidate the historical claims regarding
imminency in the following writings: J. Dwight Pentecost, Things to Come,
(Grand Rapids: Zondervan Publishing House, 1958), pp. 168-169, 203;

John F, Walvoord, The Rapture Question, (Grand Rapids: Zondervan Publish-
ing House, 1957), p. 192. However, even if the concept of 'imminency"
were to be found in the writings studied, this would still not necessitate
the conclusion that that author was pretribulational because of the fal-
lacy of the undistributed middle term, cf. William Everett Bell, "A Crit-
ical Evaluation of the Pretribulation Rapture Doctrine in Christian Doc=-
trine," pp. 51=53.

2This thesis would also conelude that the basic error of dispensa-
tional premillennial writers has been to assume the whole (their system)
from the parts (eschatological elements similar to their system) in the
Fathers studied.
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inimical to those of the modern system1 (perhaps, seminal amillennialism,
and not nascent dispensational premillennialism ought to be seen in the
eschatology of the period).

In the light of this conclusion, five recommendations need to be
made, First of all, the eschatology of the remaining Ante-Nicene premil-
lennialists needs to be studied in a similar fashion as undertaken here to
see if the general patterns uncovered here continue, Secondly, dispensa-
tional premillennialists need to develop a methodology, or historiography,
for dealing with the content of patristic eschatology.2 Thirdly, dispen-
sational premillennialists need to be much more familiar with, and compe=-

tent in, patristics, so as to aveid having to rely on second-hand evidence

1It is evident that, on the basis of the data culled from the wri-
ters/writings studied, one should not consider the differences between the
premillennialism of the post-apostolic period and dispensational premil-
lennialism to be "invented" (Charles Caldwell Ryrie, The Basis of the Pre=-
millennial Faigg, pe 12), but instead to be fixed and radical, Cf, William
Everett Bell, "A Critical Evaluation of the Pretribulation Rapture Doctrine
in Christian Doctrine," p. Lk.

2Perhaps a word needs to be said about the eschatological position
of the writer of this thesis. He is a dispensational premillennialist,
and he does not consider this thesis to be a disproof of that system, He
originally undertook the thesis to bolster the system by patristic research,
but the evidence of the original sources simply disallowed this, It is
this writer's conviction that historical precedent can not be employed to
disprove a system of belief, but only Biblical precedent. There is much
error in the Fathers studied in other areas of theology (e.g., soteriology--
incipient baptismal regeneration, a weak view of justification; eccesiol=-
ogy--incipient sacerdotalism), so it should be no occasion for surprise
that there is much eschatological error there, This writer believes that
the Church rapidly fell from New Testament truth, and this is very evident
in the realm of eschatology. Only in modern times has New Testament eschat-
ological truth been recovered., Dispensational premillennialism is the pro-
duct of the post-Reformation progress of dogma. Any dispute that it has
with other modern eschatological systems must be settled on the grounds of
Biblical truth and not historical precedent., What causes dismay is dispen-
sational premillennialism's recognition of this procedure (cf., Charles
Caldwell Ryrie, The Basis of the Premillennial Faith, p. 183 ibid., Dis-
pensationalism Today, (Chicago: Moody Press, 1965), pp. 66=67; John F,
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in patristic interpretation.1 Fourthly, it would seem wise for the mod-

ern system to abandon the claim that it is the historical faith of the

Church (for at least the period considered), and instead devote its efforts

to establishing that it is the heir of New Testament eschatological truth
in a manner in which the Fathers studied were not. Fifthly, the findings
of this thesis need to be applied to the current debate between various

modern schools of premillennialism,

Walvoord, The Rapture Question, p. 139), and then its inconsistency in
pursuing a procedure which 1t considers illegitimate (Charles Caldwell
Ryrie, The Basis of the Premillennial Faith, pp. 19263 ibid., Dispensa=-
tionalism Today, pp. 67-70; John F, Walvoord, The Rapture Question,

pPp. 136=139). What the system needs to do is to stand firmly on its

Biblical basis and to develop a viable historiography of patristic theology.

It needs to abandon the historical arguments,

1And thus avoid reliance on men like Geo. N, H, Peters (see above,

Pe 2, n. 1), whose historical conclusions regarding premillennialism (see
above, p. 1, n, 3) in the early church have been proven to be largely in
error., Clement of Rome, Barnabas, Hermas, Ignatius, Polycarp, and
Hegesippus can not be claimed as premillennialists, This validates the
claim of L. Berkhof, The History of Christian Doctrines, (19373 reprint
ed., Edinburgh: The Banner of Truth Trust, 1969), p. 262, ", . . it is
not correct to say, as Premillenarians do, that it (millennialism) was

enerally accepted in the first three centuries. The truth of the matter
is that %he adherents of this doctrine were a rather limited number." On
the other hand, this invalidates the claim of premillennialists like
John F, Walvoord, The Rapture Question, p. 137, "The early church was far
from settled on details of eschatology though definitely premillennial,"
(Ttalics mine,) For a similar invalid conclusion, cf. Wallace S. Pollock,
"Chiliasm in the First Five Centuries," (Dallas Theological Seminary,
Unpublished Master's thesis, 1945), p. 12.




APPENDIX I

SUMMARY OF FINDINGS

Purpose of Appendix

The purpose of this appendix is to summarize the findings of the
thesis in tabular form. This table will take the place of (lengthy) sum-
marizations at the conclusion of each chapter.

The appendix is ordered as follows: first of all, a key to the
symbols in the table; secondly, the table itself; thirdly, notes to the
table which will allow the reader to discover where in the thesis the con-
clusions reported are to be found.

By utilizing this appendix, the reader will have access to the
findings of the thesis, and will be able to garner the findings of each
chapter at a glance, The conclusions of Chapters 2-5, and of the thesis
itself, will apply these findings to testing the validity of the claims

of Dr. Ryrie (see above, p. 1) and of men of his persuasion.,

Key to the Symbols in the Table

I. Consistently applied literal interpretation(of prophecy)

A = of Rev, 20:1=8
C - of the national promises made to Israel

II. A consistent distinction between Israel and the Church

III. The Kingdom

- of unspecified duration

- of unspecified location

- related to the Second Advent

related to the resurrection of believers

- related to the resurrection of unbelievers
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IV. The Millennial Kingdom on Earth

A - related to the Second Advent

B = related to the resurrection of believers

C = related to the resurrection of unbelievers

D = as the culmination of God's dealings with Israel

E - as the culmination of God's dealings with the Church
F - as distinct from the eternal kingdom

V. The Rapture of the Church

A - belief in
B = imminency of

VI. The Second Advent

- immediacy of

- distinet from a Rapture (no = no Rapture)
- related to the kingdom

related to the judgment of believers

- related to the judgment of unbelievers

- after the Great Tribulation

HEODOQW>
]

VII. A Great Tribulation through which the Church will pass
VIII. The Resurrection of Believers

A = a chronological distinction between the resurrection of believers
and unbelievers (no = general resurrection)

a chronological distinction between the resurrection of Christians
and 01ld Testament saints

- related to the Second Advent (yes = not related to a Rapture)
related to the Judgment

related to the kingdom

- after the Great Tribulation

(vs)
1

HEOa
]

IX, The Judgment

a chronological distinction between the judgment of believers and
unbelievers

related to the Second Advent

related to the resurrection of the dead

related to a cataclysmic change in the universe

oow =
1

yes
no

probably

possibly

?? = no conclusion can be drawn
blank square = no evidence available

nonounonn
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APPENDIX II

IS THERE AN ESCHATOLOGICAL MILLENNIUM
IN THE EPISTLE OF BARNABAS?

The portion of the Epistle relevant to the question under discuse

sion is 15. 1-9,

1. ETL obv nat nspb T0U GaBB&Tov ysypanTaL Ev TOLg Séna

AéyoLg, EV otg eh&knoev Ev T 0peL ZLVE npog Mwuofv raTo npé—

ownov. Kot &yLéoate To caBBarov uuptou xechv nadapatc uaL
napé[g ma%a@ﬁ 2. nat Ev srepw K€YEL. "Eav QuhaEwch ol
viol _kovu To c&BBaTov, téte Enidfow ©0 Ehedc bwou En’abrove.
3, TO c&BBaTov Keyau sv &oxti THs nTCcewg. Kot enofncev &
%sog Ev Er nuépaLg T epya THVv XELPWV butod, nab ouveTENECEY
Ev 1 hpéog Iﬁ EB&SUN nat uaténavcev Ev abtf natl nyCacev ab—
Tnv. 4. mpooEyeTe, Tsnva, t{ AéyeL 13 ovvetskscev Ev EE Hu-
Eparc. toﬁto AEyer, OTL EV eiantchKCOLg ETEOLV GUVTehecsL
uﬁpLOg T@ obumavia. N Yap npspa nap abvw cnuaCVEL xékta TN
abtoc 65 MOL POPTUPET keywv. 1606 nuepa uup(ou ecTaL bog
ylhta ETn. olbuobv, Ténva, Ev sg huéparg, Ev Totg e&anbch—
Kﬁotg €ETEOLV OUVTEAeoHfioeTal Ta GﬁunaVTa. 2. Kat NATETAVOEV
i nuepg T eBGoun. ToUto Aéyelr. oxav EASGV o vioc¢ abto®
uatapyﬁosu TOV uaLpov 10T &vépov nat uvaEL tovc &oeBetc nat
dANGEEL TOV nkuov nat Tnv cshﬁvnv nat TODC &GTEQQQ, 181t na—
ATog uatanaucataL Ev T nuepq Y ERSSup. 6. népag vE Tor Aé-
YEL. AYL&UELg abtnv xepotv nodapalc nal napdlg nadapf., el
ovv v & 9edc¢ nuspav nyﬂacsv viv tr¢ Slvatat &yuadaL ua&apog
A ] uap6£¢, Ev naGLv nenkavnue&a. 7. 16e 6tL Gpa téte na-
AT¢ %aTanaUOpEVOL aYLacousv abtfv, OTe 6uvn06u€8a abtom Stu—
aLwdéviec nat anoxaﬁovrag v enayysk(av, unnéti ovoncg TH¢
bkvoplag, nwatvioy 88 yeyovétwv méviwv Hmd nuplov. TdTS Suvn—-
obueta adrny ayb&daL, abTot aynac%évteg nplTov. 8. ﬁépac vé
tot Aéyer abtotlc. Tac veounvlag Uuwv naLr Ta c&BBaTa obu &v-
éxouaL. opﬁte, nmg ksyFL, ob Ta vﬁv c&BBata auOL Senték,
ONE & nenOLnua, Ev w natanadoac Ta névia &pxnv nuéﬁag oyéo-
ng nOanw, o EotLv axkou wéopou &pyfiv. 9. S5Lo noL GYOUEV
Inv Auépav TNV oyéénv gle sb@pocuvnv Ev ) naT & "Inoobe &v-
éotn En venphv nal gavepwdelg &vépn elc obpavouc.

The purpose of the "Epistle of Barnabas is to demonstrate that the

.

Church is the heir of the covenant which YHWH made with the nation of Israel
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at Sinai.1 On the basis of this theological promise, the Epistle then w
proceeds to demonstrate that many aspects of the 0ld Testament cultus never
had any relevance to Israel, but were only applicable to the Church.2 ‘J
Within this overall purpose, the thesis of 15.,1=9 is that the
Sabbath is irrelevant to Israel, but relevant only to the Church3 (in as
much as only the eschatological Sabbath is acceptable to God, and in this,
only the Church will participate). How does the author develop the argu=
mentation leading to this conclusion? In 15.1=2, he presents two 0ld
Testament directives concerning the Sabbath. The first is a command
('keep it holy'); the second is a promise ('mercy') derived from obedience
to the first precept. In 15.3, he states that there were four prerequisites
for the origin of the Sabbath: 1) the act of creation; 2) the completion
of creationy 3) rest from creation; L) the sanctification of the Seventh

Day. In 15.4=8, the writer then describes when the last three prerequisites

will be fulfilled. At this point, the author adopts the assumption that

1In fact, the Epistle explicitly states that Israel lost the
covenant at the point of its inception (L.6-~8). For this reason, the
church is the new poeple of God, in fulfilment of the promises to the
patriarchs (5.7). cf. 2.65 3. 6 6.193 13.1.

2The following aspects of the O0ld Testament cultus are shown to
have only relevance to the Church: 1)the Sacrifices (2.L=103 7.1=8.7)3
2) Fasting (3.1=6); 3) the Covenant (L.6=8; 13.1=1L.9); L) the National
Promises (6.8=19); 5) Circumcision (9.1=9); 6)Dietary Laws (10.1=12)3
7)6Natio?al Messiah (12,10-11)3; 8) the Sabbath (15.1=9); 9) the Temple
(16.1=10).

et Albert Hermans, "Le Pseudo-Barnabé est-il millénariste?"
Ephemerides Theologicae Tovanienses 35(1959):869, "La Thése de 1l'auteur
ne puet donc Btre que la suivante: le troisidme précepte du décalogue
ne demande pas la sanctlflcatlon du septleme Jour, mais celle du huitiéme;
les Julfs taccumuleraient péché sur péché péché en disant que le sabbat
est a4 la fois leur bien et le notre!.”
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the days of creation adumbrate world history.1 The second prerequisite,
the completion of creation, will be in six thousand years (15.&).2 The
third prerequisite, rest from creation, will be at/after the Second Ad-
vent when Jesus destroys the Lawless One, judges the wicked, and changes
the astronomical phenomena (15.5).3 The fourth prerequisite, the sance
tification of the Seventh Day, is not presently being fu.lfilled,)'L but

will be fulfilled when : 1) Christians are justified; 2) Christians

1On the widespread acceptation of this assumption in Jewish
thought, cf. Theological Dictionary of the New Testament, eds. Gerhard
Kittel and Gerhard Friedrich, Trans, and ed, Geoffrey W. Bromiley, sS. V.
"yfhiag" by Eduard Lohse, 9(197L):L67-L69; Interpreter's Dictionary of
the Bible, ed. George Arthur Buttrick, s. v. "Millennium," by M. Rist, 3:
301=30823 Albert Hermans, "Le=Pseudo-Barnabé est=il millénariste?", pp.
854=-858; Arnold D. Ehlert, A Bibliographic History of Dispensationalism,
(Grand Rapids: Baker Book House, 196%), Pp. 10=11.

ch. 2 Enoch 33.1 = 2, "And I (God) appointed the eighth day also,
that the eighth day should be the first-created after my work, -and that
the first seven revolve in the form of the seventh thousand, and that at
the beginning of the eighth thousand there should be a time of not=-
counting, endless, with neither years nor months nor weeks nor days nor
hours." It may well be that the author is directly dependent on this
passage, cf. The Apocrypha and Pseudepigrapha of the 0ld Testament, 2
vols., ed. R.W, Charles, (Oxford: At the Clarendon Press, 1913), vol. 2:
The Pseudepigrapha, pe. £27. On the interpretation of the passage in 2

Enoch, cf, ibid., p. h51; Theological Diction of the New Testament, se.
v.e "o§BBatov ," by Eduard Lohse, 711975:?9-2%; J.W. Bailey, "The
Temporary Messianic Reign in the Iiterature of Early Judaism,'" Journal
of Biblical Literature 53 (A3L):180-181. To adopt this scheme, the
writer employs three methods: 1) the allegorical interpretation of

the days of creation--extending them into the future, 2) the trans-
posing of the aorist ( cuvetéheocev,naténavoev ) into the future tense
(ovvter éoer ,natanaboetat), and 3) a faulty exegesis of Ps. 90.l.

cf, William H. Shea, "The Sabbath in the Epistle of Barnabas," Andrews
University Seminary Studies L(1966): 169 - 170.

3cf. L Ezra 7.39, "For thus shall the Day of Judgment be: (A
day) whereon is neither sun, nor moon, nor starsj"

hThe writer calls to witnesses to this assertion: 1) experience
(15.6), and 2) Scripture (15.8)., The implication of the Jews not ful=-
filling the Sabbath is that they are receiving no mercy from God (cf. 15.
2). That is why the writer can emphasize the Christian's role in ful-
filling the Sabbath.
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L 3) there is no more sinj L) there

are resurrected and rule the earth,
is a new universey; 5) God causes everything to rest; and 6) God makes
the beginning of the Eighth Day, i.e. = when God begins another world (15
6-8). Uhen this is done, ‘the new Sabbath, which is acceptable to God,
will have been instituted. In 15.9, the writer applies this teaching ==
Christians presently observe the Eighth Day, which foreshadows the new
Sabbath, because this is when Christ arose and ascended. Therefore, the
implication is that the Christians, in observing the forerunner of the
acceptable Sabbath, observe the acceptable day of rest, 2 while the Jews,
in observing the creative Sabbath, observe an unacceptable Sabbath.

In the light of the argument of the passage, can one conclude
that the author was a premillennarian? Probably not, for the following
reasons., First of all, one must realize that a belief in six millennia
of world history in no way obligates one to posit a seventh millennium
in world history. In other words, the most modern scholarship can do is
to assume that the Seventh Day, in the writer's thought, is a millennium

since there is no prima facie evidence for it. One must not assume the

1Th:1_s is deduced from (. . . &nohaPSvrec TNV enayyeilav, . .
e )o The Emayyehlo is inextricably bound up with the resurrection of
Christians (5.7) and their ruling the earth (6.17).

2cf Albert Hermans, "Le Pseudo-Barnabé est-il mlllenarlste?"
pe. 853, "Comme tous les blens eschatologiques, le sabbat futur est deJa
ant1c1pe dans la vie chrétienne., ILe dlmanche chrétien est un sabbat du
nouveau monde et, ,par conséduent les chretlens accomplissent le précepte
du décalogue en celebrant avec joie le huitieme jour." cf. C.K. Barrett,
"The Eschatology of the Epistle to the Hebrews." in The Background of the

New Testament and Tt's Eschatology,ed. W.D. Davies and D, Daube, (Cam=
bridge: At the Unlver31ty Press, 1956), p. 370, "The only point that is
really clear here is perhaps the only point that Barnabas really wished
to make: the Jews with their Sabbaths are in the wrong, the Christians
with their Sundays are in the right?
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part (six millennia) for the whole (seven millennia). Secondly, the con=
cept of 'rest from creation' is given within the chronological framework
of the Second Advent (15.5) and the beginning of the Eighth Day (15.8).
There is no reason to divide these two periods chronologically within the
framework of 15.5-=8 == in fact, the cocept of 'rest! in 15.7 unites these
periods as temporally Synonymous. Therefore, the Eighth Day can be said
to begin at the Second Advent. In other words, the Seventh Day is es=
chatologically the beginning of the Eighth Day. Therefore, there is no
interval (millennial or otherwise) between the Seventh and Eighth Days.
Thirdly, the chronological unity of 15.,5=8 is further attested by two
parallel ideas in 15.5 and 15.7: the removal of sin and the new creation.
Fourthly, if one posits a distinction between the Seventh and Eighth Days,
one has to assume that God intervenes twice =~ in 15,5 and 15.8.1 Yet,
there is no evidence to warrant this assumption. Fifthly, the absence

of a millennium in the Chapter in no way detracts from its anti=-
sabbatarianiSm.2 The whole point of the Chapter is that the Eighth Day
is the acceptable Sabbath., In the light of this, the seventh Day plays
no appreciable role. If the Seventh Day were a millennium that millen=-
nium is insignificant. Sixthly, the writer understands the Eighth Day
to be the beginning of another world (15.8) == a world introduced by
significant changes. in the present physical universe. In the light of
this, it seems best to understand the Eighth Day as eternity, and since

the Seventh Day is synonymous with the Eighth, the Seventh Day would also

er. ibid., p. 863.

ch. William H. Shea, "The Sabbath in the Epistle of Barnabas, "
p. 168.
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be eternity.

In conclusion, then, it seems best to conclude that Barnabas
was not a premillennarian. The existence of an eschatological 1Millen=
nium in the author's thought can only be an assumption of modern
scholarship. Even if if did exist in his thought, it obviously played
no significant role. In the light of the unity of the Seventh and
Eighth Days, if a millennium were to exist, it would only be the thres-
hold to, but within, eternity.1 It would be no interval between the
present age and the eternal state, Therefore, the millennium, were
it to exist in Barnabas'! thought, would in no way be similar to that

period in dispensational premillennialism.

1This seems to be similar to Justin Martyr's thought. See
above, p.83, n. 5.




APPENDIX III

HERMAS AND THE GREAT TRIBULATION

The texts under consideration which lead to the conclusion that

Hermas probably believed in an eschatological tribulation through which

the Church would pass are Vision 2.2.7; L.1.1,5-10; L.2.4=5 and L.3.6,

~
panéprot uueug, Oool Umopévete Tnv Loty TNy Epyopfvnv Tnv

peY&AMV nal Goor obu &pvficovtar tnv Cwnv abidv. . . .

4.1.1.%Hy a[éov, ddehgol, petd Huépag elnoot Tﬁg ﬂpOTép—
O0pbhoewg TH¢ Yevouevng, ?g Iﬁnov s A ldewg Iﬁg Enepyopév-
NCs = « o 5. nat npocéan utupov, b&éehpof, nal {éou, BN énw
uOVLopTOV wg s[g TV oupavov natl ﬁpé&unv AEyerv ev euavt%
Mnnors utnvn epxovIaL nac MOVLOQTOV eyelpovoLv; ourw S€ fiv
&n” Epo® wg &ns otadlou. 6. yiLvopévou ueCCovog nar usCCovog
uovtoptou bnevénoa elval T 5sfov. UL POV e&ekau¢ev S Hrroc
nat ﬁéov, Bkenw 9nplov péyLotov boel nftéc TL, nal Ex TOD
otéuatog autov dnpldec nGvaaL tgenipebovto, %v &€ 1O 97p-
Cov P pfineL LoeL modBV py THV 6€ negoAnv Elxev boet uspa—
pov. T. nat ﬁpgaunv uha(eav nal spwrﬁv TOV uﬁpuov, Tva pe
pe Aumpmontau Ex oabto®. uaL snaveuvﬁo&nv ToT pAnatTog ovL
&unuéeLv. M SL¢uyficerg, Epu& 8. svéuo&uevog olv, &Serx-
gol, TNV nlotLv 10U nuplov nac uvnc%sug Tov eéféagév we pe-
Yahe(wv, &aponcag etc 16 9nplov Epaviov Edwra. oUTw &€ Hp-
XETO t0 9nplov po(Cw, wdrs éuvao%ab abtd méALv hup&vat,

9. spxouaL Eyybg auxou, naL 76 TMALkoTTo u¥HToC sumafvau
Eauto xauau nat ovéev el un yYADooav mpoéBarrev nal okwg oUn
suLvn%n, uéypLc OTe napﬁx&ov abté. 10. elyev 868 16 %npuov
snL Tﬁg nepartc yphpata téoocapa. pérav, E%Ta TUPOELBEC wart
ot alpat®dec, %Ta xpuooBv, elta Aeundv.

4,2.4. peybinv %KT¢LV Euné EVYQG Sua TNV ﬂLGTLV oov uaL oTL
T LroTTo %np(ov tsov olu ESL¢bynoas. 5. Unaye olv naL Ee-
nyncaL TOLg suxentoug 100 uvuplou Ta LEYOAET O abtoY nat elne
abtotc, 0TL T3 %nptov to0Uto t0moc Eotiv %k£¢swg ¢ uaxxoﬁ—
ong 1%¢ ueydxng. Eav cﬁv nposTOLu&cnc%e nat ustavoﬁdnts EE
okng napé(ag Dudv npog TOV nupLov 6Uvﬁsec%E enpuyetv abtny,
Eav . . . Tdg howmac THc Culc nuepag bumv Sourelonte TH nu-
plyp &péuntwe.
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4-3.6.': . %xgte wal Tov TOmOV THc A {Pewe THe Epyopfvnc
peyfing. Eav 8 Uuets 9erflonte, obSEV Eotar.

There are 1ive lines of evidence which lead one to the conclusion
that Hermas probably thought of this tribulation in eschatological terms.
First of ali, there is the use of stereotyped eschatological terms, about
which O'Hagan comments,

« « o even if we understand the Great Tribulation to Come of the
Visions as most probably a trial of faith, must we see it as the ult-
mate persecution? That is, is it to be truiy eschatological? The an=-
swer seems to be yes . . . Firstly because of the terminoiogy. ORT=
t¢ used of the great and rinal tribulation is based with so much else
in the apocalyptic tradition upon Daniel 10»12. 1he word and idea are
taken up in Mt. 24,213 Mk. 13,243 Apoc. (,1L and Sib. 3,187. ‘Lhat the
tribulation is qualified by tne term ‘“great" in Uan., M4t., Apoc., and
Sib., as 1n Hermas, tends to ciass the expression as stereotyped. And
tinally the use of %pxépinn)g and pEAA WV , two words so strongly
leaning to the eschatological, leaves little doubt that ¥he Great 'rial
to Come of nermas is indeed no intermediate persecution.

Secondly, the eschatological elements present lead to a similar conclusion,

« « o« The clearly eschatological elements introduced by the autnor
into Vis. L affect our understanding of the JATdL¢ to come. <The co=-
I lours in the head of the monster in vis. L,3 together with their sym-
bolism are cleariy from the general and cosmic eschatology of Judaism.
Most significant for us is that the explanation of the four colours is
fitted in exactly between the two Great Tribulation texts from tne
fourth vision! Beyond the general signiricance of this fact, and to
exemplify 1t, we call attention to the verse Vis. L,3,3% . . . dSure
reference to the final eschatological trial, significant for the cos-
mos, and because of the kv alpate significant also for the human
race. JThe next verse, vis. L,3,4, 15 a further example despite some
obscurity. It says that Christians have to be tried as gold in the
fire: . . . The significant words are "sorrow and tribulation”; &mo-—
pakeTte nloav klénnv wor otevoywplov . Parallel to the dross
which the gold casts off are not our sins and evil tendencies, as we
might have expected, but sorrow and troubles! ZIuwplais counterbal-
anced by otevoywpfa o With these words Hermas introduces the es-

1A. P, O'Hagan, "lhe Great Tribulation to Come in the Pastor of
Hermas," Studia Fatristica 3(1959):309-310; cf. R. J. Bauckham, "lhe Great
Tribulation in the Shepherd of Hermas," Journal of Theological Studies 25
(19'7L) :35=L0.
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chatological; his purifying fire stands at the doorway to another
world, and through it, as the text says, we are to gain entrance to 1
the tower, the eschatological world to come, the transfigured Church.

Thirdly, the paradox involved also leads to this conclusion,

To the threat of this tribulation Christians may react in two differ=-
ent ways: their faith may waver (doublemindedness) (xxiii.l) or they

may repent and prepare themselves to face it (xxiii.5). ‘The double-

minded will be 'hurt' (xxiii.l) by the great tribulation and thereby

experience God's wrath (xxiii.6). The repentant, on the other hand,

will put complete trust in the Lord (xxiii.uf.), face the tribulation
with courage (xxiii.8) and 'escape' (xxiii.li).

It should be noticed that this result is precisely the opposite of
what it should be if the great tribulation were simply a period of per=
secution. In that case, the doublemindeg, those who apostatize, would
escape, while the faithful would suffer.

Fourthly, the effect produced leads to this conclusion,

The concept of the great tribulation is further explained by the
device of the four colours on the monster's head., The first and last
colours represent the two aeons™ 'this world in which you live' and
'the age to come, in which the elect of God shall live' (xxiv.2,5).

e o« o Hermas' symbolic use of the colour white . . . , it represents

the eschatological purity of the Church. 7The great tribulation is
therefore the means of transition from this age to the next . . . The
function of the two intermediate colours is to explain how this tran-
sition is effected. Red symbolizes the effect of the great tribula=-
tion on 'this world': 'lhe colour of fire and blood means it is nec=
essary for this world to be destroyed by blood and fire! (xxiv.3).

Gold represents its effect on the Church, a purifying effect by which
Christians are made 'useful in the construction of the tower.', i.e. 3
fit to be part of the eschatological Church of the next world (xxiv.l).

#ifthly, the finality of denial in the Tribulation-=the fact that there is
no further opportunity for repentance during/after the Tribulation, suggests
the finality of God's dealing with the Church (Vision 2.2.7=U8).

There are three lines of evidence which could lead one to deny

1A. P, O'Hagan, "The Great Tribulation to Come in the Pastor of
Hermas, " p. 310.

zﬂ. J. Bauckham, "The Great Tribulation in the Shepherd of Hermas,"

pe. 31,

31bid., pp. 32-33.
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that the lribulation is eschatological., First of all, it is poussible that
the warning about Iribulation was given to forestai.r the possibility of
wealthy Christians apostatizing in the frace of persecution from the Roman
government because of their business interests (Vision 1.1.8, where temp=-
oral and fiscal cares are contrasted with the eschatological; Vision 3.6.
5—6).1 Such a tribulation would not be eschatological. Secondly, the
structure of the Book, in keeping with the purpose of the Book, may well
indicate that the tribulation was not eschatological--the latter part of
the Book may indicate that the apostasy , about which an alarm was raised,

in fact took place, and therefore the tribulation was not eschatological.

1Such a concern about the debilitating influence of wealth is ex=
pressed elsewhere in the Book, e.g. Mandates 5.2.23 10.1.2; 12.2.1. On
the possible background which led to this concern, cf. U. W. Riddle, "The
lMessages of the Shepherd of Hermas," Journal of Religion 7(1927):576,
"The Shepherd of Hermas is a book of discipline. . Written in an era
of peace between persecutions, it was designed to meet a situation which
experience showed was acute whenever it obtained., It was not the days of
persecution which were dangerous for the church, but the days of peace.
To be sure, when persecution threatened there were many who were ready to
fall away, but these were persons who had come into the community when
days of peace made this easy. 1t was in the days of peace that ease,
wealth, and luxury brought problems to the churches, and chief among these
problems was that of discipline." Cf, ibid., pp. 566=569, ". . . it is
well to put his attitude toward wealth and business over against the so=
cial situation known to have obtained with special acuteness in his par=-
ticular time. Lf he developed these attitudes in the years between 140
and 15L, they represent impressions of a critic of the society of Rome
during the period of Hadrian and Antoninus Pius. This was exactly the
period when the role of the freedman became of specialimportances the
time when the tradition which denied to the patrician families the right
to engage in trade was due to the rapid changes in the economic situation,
steadily impoverihing the older families and lifting to positions of
wealth the nouveaux riches of the lower classes. . « o It should go with=
out saying that in the day when the wealth of the Empire was at its height,
this wealth especially in the capital city, had worked deep changes in the
social standards of the people. 1t is hardly to be expected that in such
a changing world the constituency of the churches would be unaffected. 1t
is against such a background as this that the teaching of Hermas concern=-
ing wealth and business obtain their force."
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Snyder comments,
Visions I-IV presuppose a 'tribulation to come! (2.2.7; 2.3.43 L.1.1;
Lhe2.4fe; Ue3.6), while Vision V=-Similitude X presuppose a persecution
in the past which produced apostates and those who denied the Lord
(Similitude 8.6.L; 9.19.1).
Thirdly, in Vision 2.3.l, it is evident that Maximus had apostatized before
and could do so again (mékiv ).2 There is no gualitative difference be=
tween the S\ fecr¢ , and therefore the one would not be eschatological.

In summary, however, the arguments for the Tribulation being escha-
tological are more valid, especially since the first two arguments for the
opposing position depend upon presuppostions, generally unverifiable, of
dating and composite authorship.

The evidence for the Church passing through the Tribulation is as
follows.> First of all, Enpefyer is equivalent in meaning to {mopév-
ELV .h Secondly, the purpose of the Tribulation is to purify the Church,
therefore, she will pass through it.5 Thirdly, Hermas, as a prototype of
the Church, confronts the Beast, the prototype of the Tribulation (Vision

L.y.8=9). Fourthly, in Vision L.3.hyty gbtot g (the better attested

1Robert M. Grant, ed. The Apostolic Fathers, 6 vols., (New York:
Thomas Nelson & Sons, 1964=-1968), 6:3.

2 ~ S Va ” ~
- "Epets 6e MaElup. IS0V, Sxfdrg epxetoar. Edv cou gavy,
né\ev apvnoar. "
3R.J. Bauckham, "The Great Tribulation in the Shepherd of Hermas,"

p. 35, "Hermas' emphasis, however, is rather on the experience of the righ=-
teous during the great tribulation.”

MA.P. O'Hagan, "The Great Tribulation to Come in the Pastor of
Hermas, " pp. 307-308.

SR.J. Bauckham, "The Great Tribulation in the Shepherd of Hermas,"
PP 32—33‘
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reading),1 emphasizes the presence of the Church in the fire and the blood,

i.€ey in the judgment of the world.2

"Robert M. Grant, ed., The Apostolic Fathers, 6:59

2R.J. Bauckham, "The Great Tribulation in the Shepherd of Hermas,"

Ps 33.
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